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No group, no society, nor any spiritual movement, or otherwise conformed to methods into 
group loyalty in the social society (social and animal), will receive the ultimate development 
which is excluded for and given for him personally! Only due to the individual aspects of the 
Lurian kabbalah what is the everlasting method that is in this time revealed to the human race, 
there is a positive chance. Therefore are given to this world the books of Ari and the Zohar so 
that every individual - and in that way the whole human race - can receive the ultimate release of 
his own egoistic slavery. 


Rabbi Michael ben Pesach Portnaar (RaMPeP) 
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Foreword 


We begin the study of Talmud Esser haSfirot “Talmud Esser haSfirot”, “The 
Doctrine of the Ten Sfirot”. TES is just six printed books of the original in 
Hebrew, the total volume of which is approximately 2090 pages, along with 
comments by Yehuda Ashlag. 

In Yehuda's TES, he cited excerpts from “Etz Chaim” that he selected, fragments 
that he believed should be explained, and thereby created a complete textbook [on 
Kabbalah], or a manual on the study of ARI books. TES - along with the HaSulam 
commentary - is the greatest of all that was created after the ARI, and without them 
we could not understand either “Etz Chaim” or “Zohar”. At one time, I also studied 
TES for several years before moving on to the study of ARI. At TES, Yehuda 
gives us only selective answers. Before that, he had created two commentaries 
“Panim Meirot” (“luminous faces, faces”) and “Panim Masbirot” (“illuminating 
faces, faces”), combined in his book Etz Chaim. I also worked with this book, 
although they usually do not work with it. Everyone who tries it usually leaves this 
activity very quickly. We will not touch on it directly, although he himself often 
refers to his comments, “Panim Meirot” and “Panim Masbirot”. For now, we will 
go through what we have here, and if something is needed, we will look there. This 
is a brief introduction to the TES book, and we will study it step by step in the 
course of the lessons. 

And here comes a truly historic moment in which for the first time we have the 
honor and responsibility to engage in this spiritual masterpiece in the way that 
Yehuda Ashlag and his great Rav - ARI himself would have desired. 


4 



Lesson JV® 1 


Titwn pVn 

apis 'a V?ia pi aisTss 

'N pis 

Part 1 

Tzimtzum and Kav, consists of 2 chapters 
Part 1 

mx^n 7j xVaa n 10 r x ^ 

TpVsj = tik rrn ,unman nmai a*V::Kan iVxKatr anu * an (k * 

namnn raa ap» t aitr mn kVi .nTX^an Va kVuu a ultra 
kVi ,Kinn ultra o"k nix p kViuu r Van mn kVk ,VVm i •’aim tik a 

ultra ? k UK to rrn Van kVk ,v\yo nama kVi mn nama kV iV n mn 

.o"k "iik d Knpan Kim ,’k naitrna mtr ■> 

Before the Tzimtzum EinSof filled the entire reality 

1) Know, that before the Ne’etzalim were emanated and the creatures created 
(1), an Upper Simple Or (2) had filled the entire reality (3). There was no 
vacant place (4), such as an empty Avir (5) and a Chalal (6), but everything 
was filled with that simple, boundless Or (7). 

It did not have a Bechina of Rosh, or Sof (8), but it was all one, Simple 
Or (9), completely even (10), called Or EinSof (20). 


Or Pnimi 
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It must be remembered that all the 
wisdom of Kabbalah is based on spiritual 
aspects that do not cover 1 place and time, and 
there is no disappearance or replacement in 
them, and all the changes mentioned in this 
wisdom do not mean that the first stage 
disappears and receives another form 
(property), but the change mentioned is an 
aspect of only the additional form, and the first 
form, it does not move from its place 2 . For 
disappearances and changes - they are from 
material steps. And this is all the difficulty for 
beginners, because they grasp (perceive) things 
(aspects) in material expressions, in the 
limitations of time and place, changes and 
replacements, which the authors of [Kabbalistic 
books] used in this only as signs pointing to 
their highest roots. And therefore, I will make 
efforts to clarify each word in its spiritual color, 
separated from place and time, and 
replacement. And it is incumbent upon the 
readers to well engrave in their memory the 
meaning of these words, for it is impossible to 
return to them every time. 


;f?apn nmn byv ,tdt , 7 
□’DDin mw ,n”3nn amy bv moi’s 
irra mioni 77yn yxi ,pt K7i nipa k'7 
□noRjrr □■"lrwrr 7m ,7pw 73 ana 
rirranw maiK nxt yx ,nxtn nasra 
X7R ,mnx mis rfapai randan 
mixn nsoin yjy Kin ,Tiaxn 
.naipoa “tt nrx miwmn rrnxi ,7n'7 
mrr minimi nyrn *0 
D’DDin *0 ,a , 7 i nno7 '’lyipn 7D inn 
]ar 7w Q^imn wnrr nyio^aa nnmn 
ananan twk ,miam *yi*7Vi mpai 
by Kmyn n^mo'7 pn am iwanwn 
vrab faKDK ,-p^D7i .n^v7yn amzniy 
a^Dian yam an navasa mai ma 7a 
,7ma a^yan 7yi .mianai ptai aipaa 
ni7an witd nx aanata atam piprr? 
.nya 7aa yr'7y mm 5 ? mysK ^ ,pn 


1) - 'do not cover' means do not occupy. I try to translate literally, not in literary language. 

2) - it is very important that he told us here - it needs to be felt well and kept in mind all the 
time. It must be remembered that nothing disappears: all changes remain valid, only something 
new is added to the original. 


Now he will explain ARI. The TES is built a little differently than the Zohar. In the Zohar, he 
first cites the text of the Zohar itself in Aramaic, and then immediately gives a complete 
translation of the basic text, from Aramaic to Hebrew. Here, he does not translate the ARI text, 
because ARI writes in excellent Hebrew, and sometimes inserts Aramaic words. Therefore, I will 
first do the translation of ARI, and then we will move on to Yehuda’s commentary “Or Pnimi”. 
Look at the ARI text itself and you will see footnotes inside the text, marked with the letters 
Alef, Bet, Gimel, Dalet, etc. - these are the footnotes that Yehuda makes, and he explains them in 
the commentary of Or Pnimi. Therefore, I will first give a full, literal translation of the text of the 
ARI, and then we will begin to consider the links that it cites. We will deal with TES like no 
other in the world! What they read somewhere out loud at night is for the kids, and we will read 
and learn TES in a completely different way, just like Yehuda would like to. 

Link alef -1: look what is in the text of the ARI itself, “before it was emitted”, etc. Now let's see 
what he will tell us here, the Alef point is “Or Pnimi”. 

1) before the Ne’etzalim were emanated (creatures that have the root of the 
world of Atzilut), and are created hanivraim (creations that have the root of the world of Briyah), 

was light: 
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1) The property of spiritual time is explained well below in “inner contemplation” 1 at the 


end, beginning with the word 2 . od (yet). 

1) - at the end of each part, he also gives a 
subsection of the commentary, which is called 
“histaklut pnimi” - “inner contemplation”. In 
my lessons, I considered this comment only in 
Part 1, and in the rest we will not need it. 

2) - the abbreviation “b'dvar hamatchil” means ‘ 
used to it. 


ao-a ixana -armn p*n mis (x 
.tut n"Ti isioa rrzns nronom pj? 5 ? 

'with a word beginning with”, we will soon get 


2) [was] an Upper Simple Or [light]: 


2) That is, the light - spreading from the 
essence of the Creator, is blessed by Him. And 
know that all the names and definitions that 
come (are) in the wisdom of Kabbalah, they do 
not touch, G’d forbid, the very essence of the 
Creator, blessed is He, but only the light that 
spreads from the essence of the Blessed, but in 
essence the Blessed, we have no word or 
concept at all. For this is a general principle, 
everything that we do not comprehend cannot 
give it a name. And remember this and make no mistake. 


x-vcn osraron -nxn (n 

□-X2" D'nx’inm mawn ?jw* -purr 
XTcn nm’r: V'n arx ,n?n]rn naana 
,'rr imasra u^snan -nxa |?-i x?x ,'rr 
ram nra oiu rx ,'rr imasra aaax 
x? rwi x?a* na ?a ,??an m 

.Tjari ?xi ax* -nan aa*a inn: 


Look carefully: when he says the general principle, always emphasize this, make a note to 
yourself. Everything works on these principles. You will know the principles - there are a 
handful of them, a few dozen, no more - then you will not get confused and you will see a forest 
behind the trees. You see, he clearly explained to us with the names: that the Kabbalists do not 
comprehend, they cannot give it a name. That is, everything that we teach, everything that has a 
name, is understood by Kabbalists. And speculation, an abstraction from comprehension, when 
conclusions are made simply by “the head”, “theory of knowledge”, “ontology” - all these 
things, of course, are necessary for our world, but they do not provide divine comprehension. 
They do not give salvation, and do not satisfy sufficient conditions for receiving from above the 
light of comprehension and eternity. Everyone loves TESs because it smells of science. Because 
everything is in Kabbalah: everything that is in science, everything that is in religion, but 
Kabbalah, nevertheless, is neither one nor the other. Who wants to make science out of it does 
not work. And whoever wants to make religion out of it also does not work, because both of 
them tear off the element of true reality and consider it instead of the integrity of this indivisible 
reality. And therefore, this is a great thing, what he gives us here. The conceptual apparatus of 
Kabbalah is simply amazing! Work on it. Everything will be in order, only you need to work on 
yourself. It is most important. And the rest will come. 


Lesson JV® 2 


Or Pnimi 

3) had filled the entire reality: 
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3) And at first glance it’s very strange, 
because it says what happened before the 
worlds were created, and therefore, what kind 
of reality can be here, that the upper light 
should fill it 1 . But the fact is that all worlds, 
and all souls that exist and that will be created 
in the future, with everything that happens to 
them, up to the completion of their corrections, 
they are all already included in the [light] 
EinSof, blessed is He, and in all its charm, and 
in its fullness. Thus, we need to distinguish 

two important principles, [two fundamentals] 
in the community of reality that is before us. 
The first principle, in the aspect that they are 
and exist in the light of EinSof, is blessed by 
Him in all their perfection and charms. And the 
second basis is the measure in which they are 
developed and updated before us after the first 
restriction in 5 worlds, which are called: Adam 
Kadmon, Atzilut, Briyah, Yetzira, Assiyah, as 
we will explain further. And this is what Rav 
[ARI] writes: that the Upper Light, stretched 
from the essence of the Blessed One, “fills all 
reality”, that is, the community of reality, 
which is the basis of the first, in the aspect in 
which they exist in EinSof, blessed is He, even 
before tzimtzum 2 . And he tells us that the 
Upper Light completely filled them so that 
there was no empty space left in them so that 


“imTTDrr x'77 ,7x3 man 771x371 (2 
lrx 3"xi ,n\nbys7\ iX7323 D7B3 xin ]X3 
ins prayn 7ix 73X raw 7ix s xo 
7137137 73 '3 ,xi7 p237i .nmx’ra 5 ? 
73 ay 71x7377 ararayni raww niawn 
□713 an ran ,a2ip\7 7raa77 73 anrapa 
7331 277X37 733 ,7"3 0"X3 □ , 7173 733 

□rapra '3 pna77 137 3^3 pDixa .axraa 
:'x 7 pra .127373 7ixra37 717733 
□"K3 ara^p* 1 a'Jnsp a73 73 327733 
:'3n apran .aaaxsai aai3ra3 733 n"3 
□^377331 ara37333i arany a 33 aiaa 
7137133 3333a ,'xn aixaxn 73 x 3 7737 


,3X'73 ,3177X ,p37p aax 071333 
73X ,37“ 3"T1 .}737 3"33 ,377" 

ran ,'ra i3iaxya ]^n prayn 7ix 
ni773 irran " 31 x 733 73 3X X7 33 " 


ara^ 33 nrnaa ,'xn 7p733 31 x 733 
.aixaxn anaaiy 3"a o"x3 ara^pi araiay 
aniK X7aa ran prayn 71x3 lay^a^ai 
,7^3 aipa ai 3 ana 7x32 x'73 73 raacra 


]lp 771 


31373 ana rpoi 37 733X raraa; 
.Qua 3 ,, 73 na aara " , yi) xi 33 73 


perfection or correction, whatever it was, could be added to them. 


1) - we said that the whole "simple higher light fills with itself all reality." So Baal HaSulam 
says here: what can we talk about, it was before the creation of creations, what could the upper 
light fill? 


2) - the first basis is that they are all potentially embedded in EinSof himself. And the second 
basis is that they have already left, spread, or will be created and spread in the future. 


4) There was no vacant place: 


4) Explanation. For, before the worlds 
were created, only EinSof was then blessed, as 
mentioned above, and there was no “place for 
nothing,” that is, a place for lack, so that it 
would be suitable to receive the aspect of 
correction in it. For the upper light filled this 
place, that he left no room for the lower ones, so 
that they could outline (limit) it [in some way], 
in order to add something to its perfection. But 
only because of the restriction, which was 
made, as we will explain further, the aspect of 


,3137133 1X7323 3733 '3 3177 (7 

ran X7 ,7"23 7373 7"3 D"X p7 TX “7712; 
rrrrty ,p7D3 ai pa 7"37 "723 aip3" a3 
71X '3 071p77 i72TD 13 73p7 7X7 

x'73 ,xi““ aipan nx xraaa nra pray 3 

T0177 13 772777 a'217777 ai?3 777 
□13337 7303 p7 X7X .171 373 73 1333 
3273 TX 377772 ,]737 3'"33 ,73323 
73X .araip'77 723 31p3 717721 ]1737 
7373 7307 '332 21p333 7337 73 
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shortage was updated then, and there was free space for corrections. But make no mistake that 
the book (ARI) tells us about the material place. 


It is very important that we do not draw for ourselves any drawings, think or believe that 
the conversation is about the material world. A spiritual place - this means that nothing is 
destroyed in it, and nothing disappears from it, but only something additional appears. We will 
slowly go with Etz Chaim further in this understanding, develop our feelings for this new 
comprehension in order to feel, gradually, and to taste it. And do not rush and read just the way it 
is done in other places. Many people simply read spiritual books, and believe that from more 
reading they will receive a greater sense of holiness. Absolutely not! And our task is to allow 
Zohar, ARI, and TES, which Etz Chaim explains to us, to lead us to a greater state of 
immortality. 


Not much time has passed, only some 50-60 years, as Yehuda Ashlag wrote TES. And 
now I'm working on a book, as I said, in which I give a completely different terminology. But 
not a word, I'm not adding from myself. After all, who am I to add something? I want to express 
spiritual things in simple language, so that it is easier for us, but this is not in return for what we 
have, i.e. I want to clarify everything with a different, accessible terminology. But who, say, can 
add something, what kind of scientist in the world will take the liberty or impudence, I would 
say, to add something to what the great ARI said, which through a direct thread was connected 
through Yeshua to the Creator? There is no such second ARI. And until the evening of the 
arrival of Mashiach, I believe, I am sure that such a second will not happen. And Ashlag didn’t 
add a word to ARI, he talked about it himself, and I do the same as the great Ashlag did: I add 
nothing to either one or the other, but I just feel that I am given the upper hand to do it. And this 
I am doing now, in my free time from the Zohar, regularly, and, I hope, the time will come and 
the book will appear. And I don’t add anything from my head, because when I try to do this, I 
immediately feel that I can’t do anything. And just, from time to time, I hear how it comes to me. 
Then I run to the computer and write down what is given to me, what I have to transmit. And it’s 
not that I had to convey something new, but in that particular, accessible terminology that comes 
to me: the terrific terminology in which I have to put the ARI teaching in order to make it more 
accessible at first, it simply comes to me over. 

Lesson JV® 3 

Or Pnimi 


5 ) There was no vacant place, such as an empty air Avir : 


5 ) The meaning is not in the material 
air, G’d forbid, but there is an aspect of the 
spiritual light, called so. For there are two 
degrees of light in each full Partzuf, which are 
called the Light of Chochmah and the Light of 
Chasssadim: the Light of Chochmah is the very 
essence of Partzuf (the inner part), that is, an 
aspect of its life force. The light of Chasssadim 
is only the light that is dressed in the light of 
Chochmah, which is in the Partzuf (outer shell), 
since the light of Chochmah cannot be dressed 
in the Partzuf (inward) unless it is first dressed 
in the light of Chasssadim. However, at times 
when the Partzufim at the time of Katnut, they 


,i"n 'nm tin bv rainn v’N (n 
'D .p miDttri pnn tin 'th w k*7N 
*722 tin mrrn '2 w mn 
'Histq i u'lbnrb tPN nrann tni nm 

•q]qn pnom tn 2 n'Tnn n*7 on 
pN ,mrop ny2 ran crsimDnwD ,Tny*7 
TINw snni .73*72 DTOm “TIN N*7N Q“3 

,rm ik tin nun “T3Q Kin ,nr anom 
Kin ,nmrn tk T2 iaxy ^D3 invrai 
Kiniz? raira ,'Prrn tin" awn nmra 
raam niKw D"y nsrai ,nrann tnq pn 
pin larowBi TNran 121:12 uwsrr 
,n"2 o"K3 iirm ,mtf7iyn iK“i33^ Draw 
niKPQ 2 nt tin nrn 2 nrrn k*? 

.“1K12Q3 ,iniyQ jinon aw vm? qi^q ,* 7*73 



have only the light of Chasssadim. And know that this light is Chasssadim, it is called by the 
name air or ruach (wind, spirit), and when it is itself without the light of Chochmah, then it is 
called by the name “Avir Reikani” (empty air), that is, that it is devastated by Or Chochmah, and 
in this way he expects (with expectation he hopes, verbatim) that the Or Chochmah will spread 
into him and fill him 1 . And Rav teaches us that before the worlds were created, that is, in EinSof, 
blessed is He, was not this empty air in reality at all, because there is absolutely no lack of it, as 
explained 2 . 

1) - air - it is a quality concept, air, in relation to the light itself. The light of Chochmah itself is 
light, in brightness, in strength. And in relation to it, the light of Chasssadim is like air. Like air, 
in relation to light, light penetrates through air completely. So Kabbalists use words so that we, 
too, can qualitatively experience this difference and property. We must delve into it all slowly 
and not rush. Every word that Yehuda speaks here is as if carved from marble. Nothing can be 
added, nothing can be removed. 

2) - it is clear that there was no shortage at EinSof, and the “Avir Reikani,” as he calls the Or 
Chasssadim, by itself, when he still does not have the light of Chochmah, is called “empty air,” 
and this is a shortage. “Empty” means that he has a desire inside to be filled with the light of 
Chochmah, for this is his source, because everything comes from the light of Chochmah. And 
therefore, in the light of EinSof, this empty place could not be. 


6) and an empty place Chalal, but everything was filled [with light]: 


6) To explain this word, you must first 
know what constitutes the essence of spiritual 
cli 1 . And it is because for the created (received 
radiated) receives life force from the Giver 
(from the Source), therefore it is necessary for 
him to have a desire and a passionate desire to 
receive this abundance from the Blessed One, 
and know that the degree of this desire and this 
passionate aspirations, it is the totality of all the 
material of creation (created). Thus, everything 
that is created, except for this material, no 
longer refers to the aspect of its material, but 
only to the aspect of the abundance of His light, 
which he receives from the Emitter (from the 
Giver) 2 . And not only this, but this material 
determines the size and measure of the level of 
everything created, and each Partzuf, and each 
Sfirah 3 . Well, the spread of the Upper Light 
from the Giver (Emitter), it is of course without 
measure and measurement, but only the created 
one does the measure of this abundance from its 
own strength, because it receives no less and no 
more than the measure of its burning desire and 
the desire to receive, that this is a true measure 
that is applied in the spiritual, due to the fact 
that the [in the spiritual] aspect of violence does 
not take place, and it all depends on the desire 4 . 
And so we call [the concept] - “the desire to 
receive,” which is the Kli of receiving creation. 


I*’“is ,nKT“ nPun Toon 1 ? ’ 7 a (i 
. umn pa bw imno Km na mipo rrniz; 
lnvn yaw nK aapa Vswn nvna m ,Kim 
psn ib vrw ,nnana run >SKan p 
,’rp uno m iyaw m bipb mppinwm 
,it“ mppinwnm ]isnn rrra mzm ,snm 
blur ,pixa .asiuaw nainn *73 mVra ion 
lrx naa ,-imnn nr rftiT bsxii ww na 
nma^ k'3k ^bw nainn nama^ orrra 

,7iy K31 p bapaitf yDl V7s 

lm’na jik “7ian Kin ,nrn namnw K3K 
,f]is“iD b'D bm ,bmi b a bv inaip “iirtzn 
lipyn niK mowsnn nnw .nmao aai 
.mpi mow ^a 'K7i Km msKan ]a 
yawn *?y my^ nunyn Kin asKm pi k'7k 
K7i runs K7 aapa imm nKaa ,iasy naa 
wzr ,bipb laism ipwn my^ paa im 1 
,mwa ,munna runun moan naK Km 
aam ama maan pay pkw 

"aapa ]isnn" nK □uaa uk “p 1 a^i .psna 
inaa Kim .bmin bw n^ap ma Kinw ,nm 
V?aa ks 11 inanaw namn nama'a 
inrn ayua ^SKa nwa Kipn 1 ? msKa 
V’SKaa ’isa ipkiz; ,ma nain paa mnaira 


io nma irK aapa ]isnn m ,i"n imya hk 
. pm ^ap 1 ma nmz? panna msKaa i"n 



And this [Kli of receiving] is considered an aspect of his material (creation), that because of it he 
left the community of the Giver to be called by the name “created” (netzal), due to the fact that it 
is limited to the variety of this material (desire to receive), what cannot be found in the Creator 
completely, G’d forbid, for the desire to receive is not applicable, G’d forbid, it is perfect for the 
Creator, because from whom to receive Him, and understand this! 

1) - one must be very, very careful, as in the study of theorems in mathematics, as in the study 
of theoretical sciences. Every word, every concept, everything here is absolutely spiritual. And in 
this way all the notches that he gives us in these spiritual concepts and phenomena will be carved 
in ourselves. 

2) - it is clear that only desire and passionate desire is the material of creation, and everything 
else relates to the Creator. Light and everything that emanates from Him - this no longer applies 
to the material of creation. 

3) - all clear? The general measure of desire and desire is all creation. The more desires and 
aspirations he has, the greater his degree. This measures its value. Gradually we will get used to 
this language, to this absolutely perfected language of the spiritual. And we will already have a 
habit of this, we will have a resolute, traces of it. It is like a light that traces traces within us. And 
it will be easier, clearer for us. But first, you need to work on it, and follow it, do not turn 
anywhere, either left or right, but try to make his thoughts your thoughts, his feelings your own 
feelings. Do not push, and then everything will go slowly. The language is very simple, 
amazingly simple. After the language of ARI, there is no other language than the language of 
Yehuda Ashlag, in its simplicity and grandeur. Everything ingenious is simple! 

4) - what a great thing the Creator has done! At the end of everything - at the end of time, and at 
the end of the development of each (any) creation - everything will be at will. We once heard the 
slogan: "to each according to his needs," and we in Kabbalah say to "to each according to his 
will." The Creator created the world so that everyone can receive in accordance with his desire. 
The fact is that we simply have no desire for this. And when there is a desire, a person can get 
everything subject to the transformation of this desire so that it becomes a true desire and grows 
and grows. 


And further we will explain that in this material there are 4 stages - from small to large receiving, 
that the fourth stage, which is an aspect of large receiving, is perfect only in EinSof before the 
worlds were created, and so it was only done on it secret restriction. And we will explain further 
that she [this step] was emptied of all the abundance that she had with regard to EinSof 1 , and she 
remained in the aspect of the “hollow space” - empty. And this is the meaning of what Rav 
[ARI] says: before the world was created, that is, in EinSof, blessed is He, there was no aspect of 
the “hollow space” - empty, as explained. 

1) - that is, when she was Malchut of the world of Infinity, then, in the 4th stage, she was full of 
everything. 
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Lesson JVs 4 


Or Pnimi 

7) everything was filled with that simple, boundless Or. 

7) That is, that there is absolutely 1'73? 7'0177 7ft 77ft ]'Xft* 7ftl7ft ( - 
nothing that [could] be added to this through the □'317777 

affairs of the lower ones. 


8) It did not have a Bechina of Rosh, or Sof 

8) The concepts of Rosh (head) and 
Sof (end) will be explained below. 

9) but it was all one, Simple light Or 


9) Explanation that there is no step in it pop 
small and large, but everything is uniform, as 
mentioned above. 


;?”? narr rpoi wm pay (n 


>ft* nnna ift pxu? ,®n's (c 

]ftp‘7 ft'"ftD niy 737 R7X ,7i",n 


10) completely even 

10) That is, that there is no transparency 
(subtlety) and rudeness there, so that the steps 
are definable and distinguishable through 
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them 1 . For these aspects (differences) 2 they only ft'llftlft’ 137 j'Xft* )l'ft ,7'ft’ft77 ft*'l (ft 
became in the worlds with the renewal of 
Tzimtzum 3 , and this will be explained below. 
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can define them one from another and 
distinguish them from each other. But that 
was not then, and ARI says that they had the 
same uniformity. 

2) - what we said - aspects of Aviut, rudeness 
of desire, coarsening. 

3) - update is all new, and tzimtzum is a 
restriction. So, with this restriction, these 
aspects have appeared. 


171337 137 7'7 ft"X~ ,7.Vft*7 77'7ft* 717 

aft*7 'ft ,Kin i'3ym '773" aft’ft 

ft"X ]'ft ft*'ft* ]7ft77 7ft DS 137 771ft 7T7 
73'7ft 'ft X171 ,l'777ftft* 71ft71177 7ft 7X 
Dl,7ft 7ftft 737 .0"X7 77X 7ftft73w QlSftS7 
7X aft* aftftftft X17 771177ft 777 7ft7ft* 
X'77 77X77 7ft"70ft 7T '7' 717ft* .71X7 
i3ft"ft* ,aroi *po 7 ft ■p'ftfti 7D1D7 nya»i 
Hft.ft p7 *]ft*ft3 13'X .*11X75 7ftftl .77X7 7ftft 
20) And don’t be at a loss, because we don’t Ol'Ol 7137 7ft'0ftft* .X7X 111’ X71 ftlftfti7 
have any insight in the light of EinSof, and if so, □'f<ftl' X'77 

how can we know the name, for each name teaches 

about the comprehension that we comprehend in it, - J 1 J - j Jl I* 1 ^ 1 - - 
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20) And this is called the light of EinSof 





And this cannot be explained by the fact that the name EinSof teaches only about the 
negation of comprehension 3 , because if that were the case, we should have called him by the 
name “Unknowable”, and the fact is that this Name teaches us all the difference that is between 
EinSof and all the worlds that are beneath it, for the aspect of the contraction that happened after 
EinSof is in every place where this power (contraction) is awakened, it reduces the light there, by 
which this glow ends and reaches its end 4 . And therefore, each end and ending, which is in any 
glow, and in every Partzuf, it is attracted only by the force of contraction. But besides the fact 
that because of the end and completion of this 5 , all havayot (all forms of the four-letter name of 
the Creator) and their filling 6 and all forms of changes that are (may be) in the worlds come out 7 
and are updated. And since this aspect of restriction is not there in EinSof, therefore the aspect of 
end and completion is not applied there, and therefore it is called by the name EinSof (ext. No 
End) to teach that there is absolutely no aspect of end and completion 8 . And by this it is clear 
that this light is simple and uniform in one uniformity, for one is connected with the other, as is 
written 9 . 

1) - understand right? ARI says: "called EinSof," called - that means he already gave him a 
name. How can you give a name to what you do not comprehend? He says that it doesn’t 
bother you. Now we will see what he means. Because we know that no name is given to 
any concept or phenomenon that is not comprehended in the spiritual. 

2) - very carefully, listen to every word. Here is pure light, here one must completely rise 
upward, become a point, listen with all points, up to Yesod, perceive everything. As if 
there was no body, but to raise everything into thought. But do not try to understand it 
with your head. The desire to refine, but not to try to understand with your head, but to 
raise the desire up, is another matter entirely. 

3) - that is, he explains to us very subtly, why did he call him that? Maybe the concept of 
EinSof also provides insight? In EinSof - there is no comprehension, so he called it that, 
which is incomprehensible. But he says that this cannot be explained. 

4) - subtle thing, and do not rush. What does it mean? That after EinSof there is already a 
tzimtzum, and the glow goes to some point where it ends. 

5) - formed, out of potential forces go into action. 

6 ) - havayot is only the skeleton of the step itself. The filling is Chochmah, Binah, ZA and 
Malchut, where there is already strength, the thickness of the screen, there is already 
filling. 

7) - all this is due to tzimtzum. 

8) this is what he wanted to tell us - that there is no end there, therefore it is called EinSof. 

9) - for if there is no restriction, then everything is uniform. It is necessary not only to read 
and just listen, but also to absorb the infinity where we are now. Allow these concepts to 
make in themselves all the required incisions. 
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The reason for the creation was to reveal His Name and His Nicknames. 

2) And when a desire arose in Him that was simple, to create worlds and radiate 
creatures, to reveal in the light the perfection of His deeds, and names and denominations, 
that this was the reason for the creation of worlds. 


30) when a desire arose in Him that was simple 


30) There is nothing to be surprised at 
how the [aspect] of desire is revealed in 
EinSof 1 , which is so much higher than any idea 
that it says “rose in His simple desire”, etc. For 
you will understand this with what is explained 
above, which is necessarily found in each 
radiated 2 - the desire to receive an abundance 
of light from Maatzil (Radiator), see there 3 . But 
in EinSof, blessed is He, there is a “simple 
desire” in the secret “He and His name are one 
name” 4 , as it is written in Pirkei (teachings) of 
Rabbi Eliezer, chapter 1, as well as in the 
words of Rav (ARI) further 5 . For the “light” 
that is in EinSof is called “He”, and the “desire 
to receive” that [is] in EinSof is called “His 



Name” 6 , and they are both in the secret of complete unity, that there is absolutely no separation 


between them 7 


1) - because it stands "in his desire" 

2) - he calls it by the name netzal 

3) - a very subtle thing here, so you need to look very carefully. Do not tear, do not try to 
understand something, with your head, knowledge, but just calmly, openly watch what he 
tells and give him news. 

4) - let's not run ahead, he will tell us everything. When I first studied TES, I also wanted 
to know, and the "light went on" all the time - and what it is, and never left me Yehuda 
without an answer! Further, through pages 20, the answer again came. But we must go 
further, listen to him, and go as he explains to us, and not stupidly try to get chewed in 
his mouth. He says that in EinSof there is a simple desire. 

5) - He calls ARI the Rav/ For all of us we have one Rav. Who studies the Lurian 
Kabbalah, he calls one Rav - this is ARI. When we work with ARI, we call ourselves his 
students. And the name of the rabbi disappears then, because in the face of the ARI there 
are no rabbis, neither small nor large. 

6 ) - amazing, there is a big secret that will gradually be revealed. Therefore, He and His 
Name, He is the light, and His Name is what the desire to receive in our world came 
from. The Name itself is not yet a limitation, but already the germ of limitation in the 
name itself. In His name is the work to receive, but it is completely merged with him. 

7) - take your time, he wrote this book, TES, for people, for ordinary people, such as us. 
You just need to go up a little to him, Yehuda himself went down to write it. And we rise, 
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and here everything can be felt gradually. So just listen. It’s like the highest mathematics, 
physics, but even higher than all this, all that is. 

Look carefully, he gives the most important concepts from the arsenal of spiritual concepts, and 
you need to work them out well. Otherwise, there will be many questions that will obscure the 
study of the material further. 


However, in order not to imagine the 
separation and unity that is mentioned here, 
with separation and unity, which in material 
terms, which are separated by movement, 
distance of the place, and the approximation of 
the place, for spiritual qualities do not take up 
space at all, as you know. However, be aware 
that separation in the spiritual is only due to a 
“change of property”. Thus, if a spiritual object 
alone acquires in itself an additional property 
(form) that is different from the property that it 
has, then this spiritual property leaves the 
“one” aspect in two separate aspects 1 that are 
separated from each other in accordance with 
the opposite, which is in these two properties. 
And just as in material entities that move away 
and connect with one another by moving the 
place away and approaching the place, the 
same spiritual entities are separated and 
connected in accordance with a change in 
property and similarity of properties, that a 
change in property separates one from the 
other, and similarity properties leads to the 
merging of one with the other, and remember 
this, for this is the first key to this Wisdom. 
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1 ) - the part where the properties change, it becomes another spiritual object. 

We are finishing the lesson at this place, a very important place. Work carefully on what we have 
been teaching. Try to deepen everything into yourself. At first it’s a bit heavy and a little dry, but 
gradually it will come to life, and from within you will be filled with a stream of eternal light, a 
hole will open from which life will hammer with a key, and it will lead you further, and it will 
open to you more and more, and give life, and will build in you a new, spiritual, eternal body. 

Good luck! 
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Lesson JV® 5 


Last time he finished with the concepts of approaching and distance of spiritual objects. 
He says: when there is a similarity of spiritual properties, to the same degree there is an 
approchement of spiritual objects, and a difference in properties separates spiritual objects from 
one another. And if one object acquires additional properties, which qualitatively differ in 
properties from what it was, from the quality of the initial stage, then this second part is 
separated from this spiritual object and becomes an independent object, and their separation from 
each other is determined by these different properties. 

Now he is telling us a very subtle thing, which is so simply impossible to understand, but 
we must try to accept it and then we can feel and understand. 

Or Pnimi 

17 ) And now you will understand the 
secret: “He and His Name is One (One)”, which 
is mentioned above, and the aspect of simple 
unity that we specify in EinSof, blessed is He 1 , 
for this unity, this is the miraculous 2 of all the 
power of the Blessed One. For explained above 
in the commentary “Or Pnimi” (p. 6), the 
difference between haMaatzil 3 (Radiant, 

Creator) and netzal (radiated, created), which 
became due to the “desire to receive” property 
that is radiated, and it is not in the Radiant, 
which, due to a change in this property, has 
separated the radiated from the Radiant, and 
now has acquired its own name to be called netzal (created), and not Radiant, look good there 
(from Vav). 

Every word is in its place. It’s amazing. He has this with ARI. ARI is even more concise, 
more capacious. 

1) he turns to EinSof - “blessed is He,” as they say about the Creator, for him it is one and 
the same. It is very important to watch what significance the great Kabbalist attaches to 
certain concepts. - miracles, wonderful properties, amazing properties. 

2) -1 sometimes call him "Emanator" - Radiant. 

3) - if you look, the whole universe was first radiated by EinSof. And then it acquired these 
forms, through the roots that were already radiated. From them everything has already 
formed, how it is formed from grain: a tree trunk, branches, leaves, buds, fruits, etc. And 
someone also had to make grain. So the grain was laid by the Radiator when He radiated 
it in the radiated. Radiated is that which already has everything potentially in itself. So he 
calls it, but in principle, it is a common word. 
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In connection with the explained, here, 
there is a place to make a mistake and consider 
(think) that the light of EinSof, called “He” 1 , 
that it does not completely merge, G’d forbid, 
with EinSof, called “His Name” 2 that is, “the 
desire to receive” 3 abundance and light, which 
is called “He”, that after all the Upper Light, 
stretched from the essence of the Almighty, 
which is called “He”, that all its characteristic 
is only to be given, and there is no in it the 
property of desire to receive, there is absolutely 
none of this 4 , as explained there. What can’t 
you say about the sof (about the end), which is 
called “His Name”, that there is a desire to 
receive in it, which differs because of this from 
the upper world, that it does not exist in G’d, 

G’d forbid, no desire to receive [in the light 
itself], as explained, and it is known that the 
change of properties produces separation, but 
G’d forbid 5 . And this is what the teaching of 
Rabbi Eliezer and Rav teaches us before us, 

[and they explain to us] that this is not so, G’d 
forbid, but that He and His Name are in a 
simple unity, that there is no separation 
between them 6 . 

And in spite of the fact that between He 
and His Name there is some kind of change of 
properties with necessity, as was said above, nevertheless, this is absolutely not valid there 7 . And 
despite the fact that we don’t understand this, it’s without the slightest doubt 8 . And to this he 
(ARI) said that in EinSof, blessed is He, no thought grasps (does not comprehend) this 
completely, for this aspect is higher than our intellect 9 . 
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Listen very carefully, because these are things that are absolutely amazing, which underlie 
everything that is, at the root of all spiritual phenomena. Therefore, it is very, very important to 
carefully feel this. 


1) - in the combinahtion of the words "He and His Name are one." 

2) - that is, there are two things: “He” and “His Name”, so it may seem that He is EinSof, 
and there is also His Name, and one might think that He and His Name do not quite 
merge with each other. 

3) - the desire to receive, which in this world, is 1»W shmo. His Name. 

4) - that is, in "He", there is absolutely no desire to receive. 

5) - before starting the topic, he explained to us that changing properties leads to separation, 
and convergence of properties leads to merging. And after that he began to tell us about 

unity, a wonderful unity, as he calls it, between Sin, hu, and Ittttf, shmo, He and His 

Name. And he explained to us that Sin, hu, He - this indicates light, abundance, which is 
infinite, and ittttf indicates the root of the desire to receive, and Sin is the final substance, 

which is still in it. And this represents the desire to receive, at a time when Sin, He is the 

light, and there is absolutely no desire in him to receive. And if so, he says that we taught 
that changing properties leads to separation, G’d forbid. It would seem, at first glance, 
that there should also be some kind of separation from one another, and he says “G’d 
forbid” so that you don’t even say this, because you have to be very careful with the 
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pronunciation: pronounce something nasty or even inaccurate, you don’t know where you 
pulled from this force. When he speaks “G’d forbid,” inside himself, he makes a kind of 
barrier to the penetration of forces that could be attracted by what he just said. This 
principle is not for the red words, or to show how pious I am. We need to gradually come 
to this language, gradually feel the language of the Talmud Esser haSfirot, just as we 
learn to feel pure ARI, Etz Chaim, and here. Go through all the obstacles that are in us 
and merge with this language, the amazing language that Yehuda uses, the great Yehuda 
Ashlag. Once again, slowly we move on. We have nowhere to rush. We have to feel 
every word, then we can work on this book. There is nothing higher than this book after 
Etz Chaim, of course. And this is one with her. 

6 ) - what a strong thing this is, what he says here, because, in the end, a person by 
practicing Kabbalah must reach the same state when my Kelim of receiving, my desire to 
receive, which is always present, becomes transparent and so turns into a desire for 
bestowal, what will become like the light that enters into me. And then the Kli will let the 
light through, and there will be no turbidity in my Kelim, the curvature of the light, and 
so on. 

7) - when something is already being put into action, not potentially, but in action. That is, 
there this distinction, division into properties, does not work at all. One is pure light, 
infinite, and the desire to receive is finite, but this, it would seem, separation between 
them, it does not work there. And I will add, in the teaching itself. Rabbi Eliezer says that 
although we do not understand this, it is. 

8) - a very important principle to rely completely on the opinion, position of the great 
Kabbalist. Then understanding will come, and so on, but one must have faith above 
knowledge. 

9) - but we can accept it. The problem is that these two, they are merged into one, and at 
the same time it seems as if there is a difference. One is infinite, it is light, and the other 
is finite, and this is the root of all desire to receive creations. And they represent unity. 
And he says it is beyond our intelligence. 

A very subtle thing, the one that we have just passed and we need to work it out well, and do not 
rush. For from comprehending this, from assuming this, then much will be built on this. The 
foundation of our spiritual building must be very solid. Here the very first foundations of 
understanding spiritual phenomena, spiritual essences are laid, and therefore we will not rush and 
move on gradually, for this very great insight is already what we taught. As light and the desire 
to receive, they come from the same source, and they are there in complete unity and harmony. 
And if this is so there, then the projection of this is in us. Of course, in a big coarsening, but in 
principle, there is a similarity. Otherwise, we can say: how can we, so low, dirty, insignificant, 
base, bring ourselves into conformity with the Exalted, with the One, with the Source of life. The 
Creator himself, EinSof himself, already contains these two in complete unity. Showing us an 
example of the fact that we, at our miserable level, also, in the end, need to come to a complete 
gmar tikun, in which what can be corrected is completely corrected, and the desire to receive is 
as close as possible to the properties of light. 

This concludes our lesson. 


18 




Lesson JV®6 
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Restriction of light around a central point. 

3) And then EinSof reduced himself at his central point, which really is in it in the 
center, and reduced this light, and withdrew to the sides around the central point. 

Or Pnimi 


40) EinSof reduced himself 

40) Explanation, you already know the 
secret “He and His Name are one (one)”, that in 
spite of the fact that there is a difference of 
properties in the aspect of the desire to receive, 
included in EinSof, blessed is He, nevertheless, 
it does not make any distinction between them 
him (the desire to receive) and between the 
upper world, but they are there - in simple 
unity, and at the same time this form became 
the cause, and caused the creation of worlds and 
the bringing to light of the perfection of his 
acts, names and denominations, like the words 
of Rav here, which by the creation of worlds 
and their development to our world, which has 
become and has been updated here it’s the 
opportunity to give a place here to work in the 
Torah and in the commandments not for the 
sake of “receiving,” but only for the sake of 
bestowal, in order to please the Creator, blessed 
is He, and then souls are able to reverse the 
form of the desire to “receive” which separates 
them them from the Creator to the form of 
desire for “bestowal”, that is, to receive from 
the Creator in order to give him something 
pleasant 1. Since He so desires, as I wrote below 
in paragraph 90 (tzadi), look there that this is a 
similarity of properties with the Creator, which 
is called merging and unity, as said above with 
the word "amnam" (however), because then 
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they already removed from themselves the form (property) of desire to receive and acquired the 
form of desire to bestow that this is the property of the Emitter. And you already know that the 
similarity of properties makes spiritual objects unified, and therefore the worlds then return to 
their previous state, as will be written later. 
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1) - this is an offer. And, at the same time, a simple sentence, it just connects everything, it 
is simple, complete. And not that, it starts somewhere, but the meaning - at the end. This is a 
great offer, it is large and capacious. Here, in principle, the whole plan of creation is given, in 
brief he gives everything here, in this sentence. This one sentence, it would seem, is very long, 
and at the same time smooth, subtly connected, and not abstruse. He has a great language. 
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And this is what Rav (ARI) writes when 
it rose in His simple desire to create etc. Rose: 
means that it rose in lightening (transparency) 
and fusion by means of decreasing [himself] 
and the degree of desire to receive which is 
rooted in it (in Shmo, in the Name) in order to 
make [the same] properties of it with the Upper 
Light, and despite the desire to receive that in 
EinSof, called Malchut de EinSof or “His 
Name”, as said above, he had no shortage of 
merging with the Upper Light, due to the 
difference in properties, which in him, as said 
and nevertheless, he adorned himself (Malchut 
de EinSof) (made enrichment) in order to bring 
his properties into conformity with the Upper 
Light 1 and in order to uproot despite this great 
desire to receive, which is called the 4th stage, 
what is in it to merge more with the higher 
light. For approximation in properties makes a 
merger, as mentioned above in the phrase, 
which begins with the word “amnam”, and this 
is what is expressed by the word “rose”, that is, that Malchut de EinSof rose, that this is the 
essence of “desire simple ”, and merged with the higher light, that is, that she reduced her desire 
to receive, as mentioned above 2 . 
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1) - that is, the light of Infinity has in itself a higher light and a form of desire to receive. 

2) - what is he talking about? When Malchut is in its place, it has Aviut, the thickness 
of desire, the level of the fourth. There is a zero level - this is Keter, the first is 
Chochmah, the second is Binah, the third is ZA, 4 is Malchut. When she is in her 
place, she has the greatest thickness of desire. Now, when she wants to be like the 
highest, then she rises. She ascended to ZA, she already has a degree of desire 3. Her 
desire does not disappear, but, by her own desire to merge with the higher, she rises. 
That is, for this, of course, it is necessary to carry out some process, to rise, to exert 
strength, the desire must be in order to rise. And so she goes up the stairs. And 
therefore ARI speaks and uses this word, “when it arose in the desire for its simple”, 
because it is a simple desire. It is clear where the desire is? Malchut of the world of 
Infinity also has a desire, a shortage in itself, and here it is, Malchut, in order to rise in 
properties, because she felt this light of Infinity and wished for Him, and when she 
rises, she reduces her desire in herself. When I rise to the third from the desire for the 
fourth level of thickness, I reduce my desire. On the one hand, I reduce my desire, 
make it thinner, more transparent, and on the other hand, I merge in properties. The 
point, of course, is to get it in its place, but there must be enough power for it. But we 
know what the Creator did so, that there was a division of the Kelim, it was also done 
from above, then the same thing happened with the person, that there is no way to 
receive the Light of Chochmah to Gmar Tikun in Malchut itself. First, a person must 
make corrections in himself. And then, at the end of everything, such light will come 
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that Malchut will be able to receive in its place. In the meantime, all 6000 years, 
Malchut receives light from its inclusion in the 9 highest. This must be well 
understood. Then a person will not have the urge to attract light to his devastated 
stage of Malchut, and if they do, then they can overcome with this knowledge that 
there is no possibility, you cannot get light into Malchut de Malchut. And this is due 
to the fact that in the universe itself there is such a reduction, which, of course, is a 
secondary reduction, because it is a reduction of the second restriction. In the first 
restriction there was a tikun for Malchut itself, and in the second restriction there was 
a tikun for Malchut in Binah. 


And this is what Rav writes: and then, he reduced himself, and so on. For it has already been 
explained (from the Bavas) that the whole degree of abundance of Him and His light, and the 
degree of height of the netzal (creation), are measured by the degree of desire to receive which is 
in it, look better there. And therefore, due to the fact that Malchut de EinSof reduced itself and 
reduced the desire to receive what is in it, so light and abundance were blown up due to the 
decrease in desire. And this is the restriction aspect. That the raising of desire caused the 
uprooting of light and abundance from there 1 . 

1) - understand right? Malchut received in her 4th stage, completely in abundance. And so, 
having felt the light itself, its property of bestowal, which is still higher, she wished to merge in 
properties with it. Then we will say that the greater the desire, the thicker the Masach should be, 
but here there was no Masach, no Masach was needed. There was only talk about the thickness 
of desire. The thickness of desire is 4 higher than the thickness of desire 3, and so on. So, when 
she rose, she reduced her desire, that is, reduced her Kli, as it were. The Kli is called by the 
highest thickness of desire that is in it. That is, she reduced her desire, her desire became shorter, 
only three, two stages. And her sensation of light was reduced to the same extent, not the light 
itself, but only her sensation. That is, it went up one step - one light came out of it, came out of 
its perception, two or two lights. Of course, this is below, the very creation feels this way. It 
desires a connection according to its properties, it raises its desire upward, and at the same time 
is content with a lesser light, but in merging with the higher. This is a big correction to go for it, 
to agree that you will receive less, but in merging with the Creator. Better to be, as they say, "the 
tail of a lion than the head of a dog." I mean, in a qualitative sense. On the other hand, it is stated 
in the “Parables of Solomon” that it is better to be a living dog than a dead lion, and this is in the 
spiritual sense. What does it mean? It is better to have the smallest Masach, even become Ibur, 
but in merging with the higher, than to have a huge, uncorrected Kli, full of all kinds of rude, but 
uncorrected desires. Then it is preferable in the spiritual world to receive a little, a little desire, a 
desire that has reduced itself for the sake of merging with the light. And it receives the highest 
light. 
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Lesson JV® 7 


Or Pnimi 


50) at his central point, which really is in it in the center, and reduced this light 


50) And this is surprising, at first glance, 
since there is no head and end there, how can 
we say that there is a middle, and is it not the 
material aspect that takes place that we are 
busy with, G’d forbid 1 . And the fact is that it 
has already been explained that, also in EinSof, 
blessed is He, the aspect of desire to receive is 
differentiated with necessity, but the secret is 
“simple desire”, that its meaning is that there is 
no difference in degrees, small or large as 
mentioned above, because the desire to receive, 
which is there, it does not lead to the aspect of 
the difference in properties that makes any 
separation, G’d forbid, and therefore there is 
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absolutely no deterioration in it in relation to the higher world 2 . And it is necessary that you 
know that the 4 steps of the upper world must spread 


1) - little by little is needed here, because every word he has comes from a very high place. And 
we also need to look in ourselves, this place where it comes from. And go deep into yourself 
when you read it. Therefore, one must be very calm at this time, everything must be completely 
discarded. Nothing should exist anymore except this, then it will begin to bear fruit. 

2) - quietly, very calmly you need to read. This is a completely different material. This is 
completely different than the “Shlavei HaSulam.” And Etz Chaim must be very slow ... Inside 
there must be a state such that you have a vacuum in relation to everything material, when 
nothing is worrying at this moment. When everything that lives in this world, you removed from 
yourself, it does not seem to exist completely. I repeat once again, because without this, just 
reading is obtained. Completely free yourself from everything, and then it all comes. 


until this desire to receive is revealed in the 
created, in its perfection constantly and 
steadily 1 . 
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1) - that is, what does he tell us? What is necessary for the light to go through 4 stages until a 
complete ripened desire is obtained. And here he gives the basics, the very basics, on which later 
new knowledge will be put on, and insights, and every moment is very important. And they must 
be repeated and repeated. 
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And the reason for the need for 4 stages is that the 
desire to receive, mentioned above, is included 
immediately with the spread of light from the 
root, which means that the light came out from 
the Radiant and acquired a name of its own 1 , that 
is, the spread from Radiating and until the change 
of properties is included in it, it is a desire to 
receive, and so of course, this is still an aspect of 
the Radiating, and not the stage of propagation 
separated and emerging from the Radiating 2 . 
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1) - Earlier there was only the light of EinSof, and now it has acquired some name. 

2) - “Radiant” is a good word, but it means - the highest level. When we say “Maatsil” we 
always say “highest degree”. But, of course, in this high place, it is clear that Maatsil is 
EinSof. That is, what he told us: while they are in the light - this is one, while this is the 
stage of the spread of light - one more, and when it reaches the stage of Malchut, it 
already acquires a new name. And so, to any stage of Malchut, wherever it comes, then 
only the conversation is about the stage that receives the name. Keep in mind that the 
name - Shem is always Malchut. Of course, we say that Malchut is all over, but we mean 
when there is only one compartment in the Kli, or two, that is, there is still no complete 
desire to receive. Of course, there is Malchut, but there are still many concealments in it. 
And when it is already fully revealed at some stage, then it receives a name. And this is 
the meaning of the fact that sages, Kabbalists gave a name to spiritual phenomena and 
objects only when they comprehended it. Therefore, only what they give us has the 
power of reliability for us. On the same basis, they conveyed their eternal insights. 


For in the spiritual (eternal) no difference 
emerges, except through a change in properties. 
However, as yet there is no disclosure of this 
desire by the power of the created (creation) 
itself 1 , it is still [this desire] not established in 
the created 2 , that is, the creature is obliged to 
desire abundance, which then means that the 
desire to receive by the power of the created 
(creation) was revealed 3 . And this passionate 
desire, it is impossible for it to be otherwise 
than during the time when he does not have 
light, for only then is it possible for him to 
strive passionately for it, so that it will be 
revealed from his own power "desire to 
receive." And then the Kli of receiving is 
completed (becomes perfect) in constancy. 
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Here are the basic principles. You always need to know the principles. From the 
principles to proceed. Everything above, it has a greater principle. These are spiritual principles 
and everything is built on them. And here he gives us these most important principles on which 
the entire building will be built. 


1) - that is, by the power of creation of the very soul of man. Until he revealed it. 

2) - so-called, not creation, but in the created - that's exactly how he says. Or “in the 

radiated,” that is, in the lower. 
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3) - see what he says? Only when the creation itself desires, and when the desire to receive 

is revealed in it, i.e. Malchut desires for himself. That is, himself, with his strength, with 
his insights. Of course, everything comes from the light, the light does it all, but when it 
already receives it on its own, that is, it rises on its own - all this can be done by the 
Creator’s forces, of course, without the Creator, but he brings himself into state of 
merging with the Creator, coincidence in properties. 

It is very important what he says. Every word he has made. And it grinds in our soul, as 
in wax, forms and matrices. You just have to listen and really want, terribly want. Saying 
to yourself - death is better than not knowing, not feeling it. 

And now he says a terrific thing, it would seem, very simple, which often leaves the field of 
view. And when we know what it is, it gives us a huge charge and power to move on. Focus, 
relax completely, listen carefully, not with your head - there is no head at this moment. No head 
means you feel the body, only the body can be felt, the head should not rule at this time, it should 
only accept and give it to the body. And the body must be felt, not the head. The eternal is not 
known by the head. The whole problem is that they try to understand with their heads. The 
highest, eternal logic is known by the body. When it already enters the body, in Chesed, Gvurah, 
Tiferet, it means that you have already known, it means that these are birds that are still flying in 
the cage, and not in the sky, and you are looking at them, and they are not yours yet. 


And one more thing you should know that the 
whole distribution of light from the radiating 
one, as well as it includes the aspect of the 
desire to receive, as mentioned above, so it is 
obliged (it must) to include also the aspect of 
the desire for bestowal 1 , that if it weren’t, there 
would be a Radiant (Creator) and created 
(creation) in the aspect of the complete 
opposite of properties, that this is complete 
separation, G’d forbid 2 , because the opposite of 
property, it 3 would alienate us from one 
another, how far east is from the west 4 . And 
therefore, every light that is emitted from the 
Radiant must also include the aspect of the stage of desire for bestowal 5 , so that there is a 
proximity of properties between the Creator and creation 6 . 

1) - we always believe that only the desire to get created. But both come with light. 
And the desire for bestowal, it is not in us, it comes with the light itself. And it must be. 
Watch how he speaks simply! 

2) - see how he says? That we do not have this complete separation, as we often 

learn from other sources, we do not have this complete separation from the highest level, 

from the Creator. And we are connected by something that is in the world itself - the 
desire for bestowal. Otherwise, there would be no possibility of communication with the 

higher. I will go further and explain a little that this was the reason for the breaking of the 
Kelim. If there were no Kelim, everything would remain as it was. It would remain either 
Tzimtzum Alef, when only 9 Sfirot are giving, the Creator, and the 10th only wanting to 

receive, and there is no connection between them. Therefore, the Creator again brought 
the creation to greater perfection, made the division of the Kelim, made it possible that in 
every place of the universe, in the worlds, there is something connecting both worlds. 
That is, these sparks of bestowal, sparks of holiness that exist in any, the very, most 
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insignificant and in the largest place. And then also a man, although he had the right to 
choose, Adam, he sinned, and at the same time, or maybe there is a certain need for this 
sin too? For also in him would only its altruistic part remain? No, you can’t say so, 
because it was the seventh day of creation, if Adam still waited, had patience, Saturday 
would come, light would come to him in a kosher manner and under the Parsa, and lead 
to perfection. In some respects, there was also his merit. For he worked in the garden, he 
did not just get it all, without work. And at the same time, it was as if there was a need 
for him to sin that in this way every soul that would come out of it for 6000 years would 
have something connecting in it, a spark of holiness. This is what he says that light is a 
property of bestowal. Therefore, each creature has a connection with the Creator. 

3) - you see, he says - we do not have this opposite of properties with the Creator. 

4) - this is not just an expression: “how far east is from the west”, there is a huge 
secret, but for now we will leave it. 

5) - see how he speaks? Amazing stuff. You learn, you learn Kabbalah, and still it 
amazes. Listen carefully, take it into yourself, let it work in you, so that it breaks through 
and makes you all the necessary notches. 

6) - so that we know that in our desire to receive, any, the most brutal, the darkest, 
that in him there is always a desire for bestowal. Like darkness and light, no one is 
separated from the Creator. We see thereby that no one, not a single creature, the most 
insignificant, it would seem, in his own eyes seems insignificant, this is the most 
important thing, that it is not separated from the Creator, but has a direct connection with 
the Creator. We do not need large fragments, so that we learn and move forward. We 
need so much that we can eat, and enjoy, and it has passed in us nutritious, and so on. 
This is what we are trying to attract - to attract all the nutritional properties of light. 


And at that moment when this desire of 
bestowal is revealed in creation, then the great 
light from the Emitter is attracted to it, relating 
to the force of awakening of this desire (i.e., to 
the same degree), and this light is called in 
every place Chassadim (light of mercy) 1 . 
However, the first distribution from the Creator, 
in which the desire to receive is included in it, 
as explained above, it (the light) is called 
anywhere Or Chochmah (the light of 
Chochmah), or the light of the essence 
(essence). And remember well the two varieties 
of these lights 2 . 
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1) - see what he says? Each state, when a person tries to give, attracts a giant light, the light 
of Chassadim. 

2) - he gives us here all the key concepts, and we need to “truncate” them all well. You see 
how well the common people say: “truncate” - make a notch in yourself. One should be 
very attentive to simple concepts that are created among the people, because they often 
come from the heart, and not from the head, as in intellectuals. And they have more 
power and truth than the wise ones crafty. 

Let us dwell on this. A very strong fragment passed. You need to read it more, and work on it, 
you can even more than once work on it. It's not about the pages, it's about the quality. Kabbalah 
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is only quality, the highest that is, therefore, there is only quality. There is nothing else. And 
write down, take in all these principles, concepts. It’s not necessary to remember, but understand 
for yourself that it will work out clearly for you, so that what it is is carved into you. We will 
gradually see how many lights there are. There are many different forms of light, more 
definitions will gradually come in, and so on. 

The lesson is over, until next time. 


Lesson JV® 8 


In the last lesson, he told us that there are mainly two lights: the light from the Source, 
the light of Chochmah, and the light of Chassadim. 

Or Pnimi 


And know that the second light, that this 
is the light of Chassadim, is much lower than 
the first light, that this is the light of Chochmah, 
because it is stretched by the force of 

overcoming and with the excitement 
(awakening) of creation (creation) 1 , by its own 
power, so how he wants (creation) to coincide 
in properties with the Source, because therefore 
it [creation] overcomes itself, and awakens 
itself to the aspect of desire for bestowal, as 
already explained 2 . Opposite to this, the first 
distribution is that it is the light of Chochmah, 
so it is attracted directly from the Radiant, and 
the creation has absolutely no share in its 
attraction 3 , and therefore it [the light of 

Chochmah] is superior to it [the light of 

Chessad] (without any literal comparison), 
therefore, the “light of Chochmah" is 

considered the essence and life force of 

creation, and the "Or Chassadim" is considered only the light of correction for the completeness 
of creation. 
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1) - proceeds from creation as a reaction of creation. 

2) - very important, and every word is honed by him. Slowly you need to listen and absorb its 
definitions. 

3) - you see, it makes us understand that if there is a share, participation in the pull, lower, 
then this is overcoming, the power to overcome, and if not, then this is pure light. 
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Now understand the 4 aspects and steps that 
must be found in each creation, as stated 
above 1 . For in the beginning the light spreads 
and leaves the radiating one, as it was said 
above in the aspect of the light of Chochmah 2 , 
in which “desire to receive” is only included in 
it 3 , and this is the first step 4 . And then the 
desire to give is amplified in this light, and it 
extends the light of Chassadim, as mentioned 
above, and this power of overcoming is 
considered the second stage. And then 5 this 
Chassadim light is spread by a large 
distribution, the meaning of which will be 
explained below, and this is the third aspect. 
And when the 3 aspects mentioned above fully 
come out and unfold, then again the force of 
desire to receive is awakened, which is 
included in the first distribution and the light of 
Chochmah is again extended 6 . And this is the 
ultimate perfection of the establishment of the 
constancy of the desire to receive in Partzuf 7 , 
because it is revealed in the aspect of longing, tl 
in Partzuf, but [there was only] Or Chassadim 
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is, at a time when there was no Or Chochmah 


1) - here he gives the most important principles on which the entire great building 
will be built, therefore - very carefully. 

2) - "Or de-Chochmah" de - indicates the second case, of light - what? Light 
Chochmah. 

3) - we taught it. The very light of Chochmah includes the desire to receive, its 
roots, moreover, it is still one, the light and desire to receive, He and His Name. 

4) - step or aspect that is in every creation. 

5) we taught what “then” means, this is a consequence of some reason. 

6) - that is, he tells us about 4 stages of the world. The first stage of distribution is 
Chochmah. The second stage is the strengthening of overcoming this light in the aspect 
of the desire to receive, that is, Binah, who does not want to receive this light and makes 
the first overcoming, the power of overcoming, so as not to receive this light. And from 
this force of overcoming she takes the light of Chassadim for herself, she needs this, and 
not the light of Chochmah. And then this light of Chassadim spreads in great distribution, 
and this is the third stage. That is, at the end of its second stage, Binah spreads and ZA 
turns out, the third stage. And then, when all these three stages have already come out, 
then the force of desire to receive, the second overcoming, is again awakened. Desires to 
receive, which is included in the first distribution, for nothing disappears in the spiritual. 
In the first distribution, everything was: in the light of Chochmah, the desire to receive 
was also included, and so it awakens. And thus the light of Chochmah extends, and these 
are all 4 stages about which he now spoke a little. That is, these four phases are needed in 
order to create a complete, mature desire in the creation itself. For the rest, the first three 
phases, these are only the properties of light, and yet, in fact, not creation. 

7) - in the object of creation. 
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that is, after the third aspect 1 , that the creation 
has become a reality in order to strive to 
receive the light of Chochmah 2 that this 
passionate desire establishes in it a constant 
desire to receive, and it completes the Kli 
Kabbalah 3 in it, which was not in the first 
distribution 4 . And therefore, the receiving Kli 
does not end except in this 4th stage, which is 
also called the second overcoming, and after 
completing this fourth stage in the Light of 
Infinity, blessed is He, there was an 
abbreviation in it, that its purpose is to 
eradicate the desire to receive from this fourth 
stage 5 that this caused the extinction of the 
Light of Infinity from there [from the 4th 
stage] 6 . 
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1) - that is, ZA, when he was only giving Chassadim. 

2) - because all these phases are in the last phase. She was able to feel the return 
from Binah through ZA, and now she feels an even deeper step, Chochmah, that 
Chochmah received Or Chochmah, and now she wants the light of Chochmah. For the 
light of Chochmah is much stronger than the light of Chassadim. As he told us, the light 
of Chassadim is only the light of correction. While there is no strength, he is needed. And 
it is always needed, and in the background there is always Chassadim light, and not that 
we come to the light of Chochmah, and that’s all, and the rest is not needed. Nothing is 
lost in the spiritual. All that is larger, greater, grander, higher, can stand only on the 
foundation, on the foundation, on the lower floors, lower layers. Therefore, nothing is 
lost. Without a Katnut, without a small state, there cannot be a large state. Without 
receiving Chassadim there can be no receiving Chochmah. I remember, I had a friend 
from Russia, he wanted to do business, but he was not involved yet. So he did not begin 
to engage, but he said: "I want to make such a deal in order to immediately earn a 
million." It doesn’t work, first we must have Chassadim, and then Or Chochmah. And the 
same thing here. First you need to work, work on yourself, then comes, as the highest 
superstructure, the light of Chochmah enters the light of Chassadim. Otherwise, he cannot 
enter; without Chassadim, there is no Or Chochmah. We do not see him. It’s impossible 
for us to track Chochmah. We are in this level of light and cannot feel anything without 
the light of Chassadim, the light of mercy. Always within yourself, as much as you can, 
you have diminished yourself. 

3) - this is the real Kli receiving 

4) - that is, when the light of Chochmah directly from Keter came to its first 
reception, in the Sfirah of Chochmah. There was nothing, there was still this desire, the 
need to receive. These are very subtle things. All that the Creator creates. He creates first 
in himself. A form of desire to receive, because if there is no desire to receive, nothing 
can be received. Therefore, He creates everything first in the light itself. He cuts down, 
makes notches first in the light. Then, with these notches, He enters the creation itself. 
With his light, He gives the creation the very notches that are in the light, and they are 
transmitted, and become notches in the creation itself, in the power to overcome, and in 
the power of the desire to receive the creation itself. Therefore, He created Tzimtzum, 
reduced himself. Chisaron also, lack of creation. Without shortage, no comprehension is 
completely impossible at all. It is important to always ask for shortages; Chisaron must be 
requested. 
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5) - after that, there was only a reduction, that is, he told us about 4 stages in the 
world itself, the work in the Light of Infinity of these four stages, which are collectively 
called the World of Infinity, to the fourth stage. For before that there was no talk about 
the World of Infinity, there was just EinSof, the Light of Infinity. And here the World of 
Infinity appeared. The world, therefore, is not levels yet, but various stages. And after the 
4th stage appeared in the world itself, then only tzimtzum was made. For then the 4th 
stage received all this light because of the desire to receive, and complete satisfaction, 
and as if there was no own existence. And then it was necessary for the light to come out 
of the 4th stage, and Malchut placed a screen so that it would be possible to receive a 
reduced light of correction. 

6) - it is clear that the extinction of desire, that is, the reduction of oneself, the 
reduction of one's desire, is called the extortion of desire. That is, Malchut de Malchut 
limited itself to a point. This means that she has diminished her desire to receive. 
Everything that we teach here is the same - and with us, every moment, every correction, 
we must do so. There is a desire to receive for our own sake, and we again raise it up, 
pluck it, for a while, until we have the strength to receive for the sake of bestowal. And 
our whole correction is to correct the desire to receive for the desire to give within 6,000 
years. That is, to correct the Kli de Kabbalah in the Kli de de Haspaa. 

7) Basically, what he is telling is still in the light. 4 stages were fixed, in the light 
itself there is both light and Kelim. And the same thing is done in the creation itself. A 
difficult piece of text, very capacious. It would be nice to stay here and it would be better 
to work it out well, because there are very subtle things that will be very important to us. 
First, the first spread. There are two spreads and two overcoming of light, it is very 
important to know. The spread of light is a masculine attribute, the light that gives. Even 
the light of Chochmah, it goes from the first stage to the second stage. The first stage is 
the first spread. And the second stage will be the first overcoming, Chochmah and Binah, 
as we say. From the first stage, light propagates into the second stage, this is the first 
distribution, this is male light. There is already a beginning in the light, the root of the 
masculine principle has already been laid in the light when EinSof makes incisions in 
himself in order to create a creation. It is such a creation, which could, thanks to these 
notches that EinSof makes in itself, then strive to connect, to coincide in properties with 
it, and to rise to unity with the source through these notches. 

So, the first distribution is the masculine principle, the roots of which are formed in the 
very light, and Binah is the first overcoming, the first overcoming force in the quality, 
still in the quality of light, not yet creation, in the light itself. And this will be the highest 
feminine property, which is interfaced with the first distribution, with the highest 
masculine property. In the future, it will be Abba ve Ima, mother and father, and 
Chochmah and Binah. And then Binah transfers the light of Chassadim to the next stage, 
further spreads, to what we call the 3rd stage. And the third stage receives these 
Chassadim, and the reception of Chassadim from Binah occurs at the end of it. It 
develops in itself, in its lower part, and a property, not inherent in it, of the second stage, 
a certain property of the propagation of light. And she transfers it to ZA. But this is not 
taken into account. For its property, its main property, is the power to overcome. 
Therefore, the fact that she spreads the light at the end, and not just overcomes it and does 
not want to receive it, is for the sake of the lower one, and therefore it is not included in 
the calculation, and her name does not change because of this. The name of the stage that 
has only the power to overcome the light of Chochmah. But the third stage already has 
the property of the two previous ones, her father and mother. Father, this is the masculine 
principle, which gives light, the seed, and the maternal, which overcomes the light, limits 
it, obscures it, creates a deficiency, chisaron. And this is transmitted to the third stage, 
which has both, and the enormous power of bestowal, and a little power of distribution. 
For the power of propagation has already decreased, due to the force of overcoming the 
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second stage, which obscured the giant light of propagation, the light of Chochmah that 
she received from the first stage. And he receives, as it were, a muffled light of diffusion, 
the light of Chochmah from the second stage. But the main thing in it is the light of 
Chassadim, in which there is partially the light of propagation. And then he spreads this 
light below, in the 4th stage. And the third stage is called the second distribution. And he 
is the masculine stage, the masculine property, that is, the lower masculine property, 
more coarsened, in order to create a creation there, such as it should have been according 
to the plan of the Supreme, the Creator. 

And this is transferred to the 4th stage. And the 4th stage again shows the power of 
overcoming, and with this force it absorbs everything that was received from above from 
the third stage and wants, in the end, only to receive the light of Chochmah. For he is 
gigantic, higher, more powerful than the light of Chassadim. And then she receives this 
Or Chochmah, and a gigantic desire to receive, and is not satisfied, because she did not 
have the power of the screen. And she began to receive Chochmah more and more: first, 
Chassadim and a little Chochmah, and with the development of the 4th stage, she wanted 
to receive more and more Chochmah, and came to the conclusion that she wanted to 
receive all the light of Chochmah instead of Chassadim, because Chochmah is much 
stronger . While she was able to receive everything as the 4th stage of the World of 
Infinity, but in the very light she saw a qualitatively different property, and she rose even 
higher than Chochmah. She first went up to ZA, felt the light of Chassadim, then 
absorbed this quality, these notches, then rose higher into the light of Binah, which is also 
Chassadim, but at the same time Chassadim Binah - they are from the first three. The 
meaning of this is that she prefers the light of Chassadim to Chochmah, but she is full of 
Chochmah, and therefore Chassadim Binah is much more powerful than Chassadim of 
the 3rd stage, there is Chassadim of the level of Chochmah. And then she rose even 
higher in herself. Higher in yourself means deeper in yourself, because they all left their 
traces, the light never comes, and does not leave, so as not to leave a trail behind itself, so 
that the lower one always has a chance to rise, do teshuva, do what we say "return", 
repentance and return to the highest. And she felt Chochmah, the first stage, and was 
completely filled with the desire to receive this light. There was no such desire in the first 
stage, he only received, there were still no those memories, traces of the light that had 
already come into him. And in the 4th stage there were all these memories: the memories 
of the first distribution, the first overcoming, the memories of the second distribution and 
therefore she wanted to receive and she began to desire, but to desire to receive the light 
of Chochmah. And then, at the end of her development, she went even further, that is, in 
the very light she also tasted the zero stage, from which it all came out. And she felt that 
there, even higher, there is a desire for bestowal, bestowal, which is perfect, having the 
light of Chochmah and the light of Chassadim, merged in it together. And then she made 
a reduction, in which of her four notches, which were in the fourth stage, because nothing 
disappears, she received all these four notches from all 4 stages, and then she blew out the 
light from herself so as not to receive, so that to be like Keter himself, like the Source 
itself. But she put the screen only on her 4th stage, only on herself, only on the desire to 
receive. There was no point in putting the screen in the first three stages, for this is the 
property of light in the 4th stage itself. 

That's how we figured it out, work very carefully on this to feel their strength, as the 
other comes from one. It is very subtle. We also did not talk much about this, because in each of 
these stages there is something with which this stage begins when it is similar to its highest 
stage. Then there is her own stage, her middle part, which she herself is, a pronounced property 
of herself, this stage. And the lower, third part of this any stage, it already includes joining the 
lower stage. That is, in each stage there are three parts: the upper part is the inclusion of the 
higher in itself, the middle part is itself, its present property, and the third part of any stage is its 
inclusion of the lower in order to convey to the lower. It is always necessary to know, otherwise 
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it is not clear whence Binah transfers Chassadim to the third stage. It transmits light - to which 
stage, everything needs to be known by what it transmits. And in itself, it is its middle part, it is 
her desire for pure bestowal, when she has the light of Chochmah and she does not need it, she 
does not deny it, but she does not need it, she only wants to give. 
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Lesson JV® 9 


We begin the next lesson, “Talmud Esser ha-Sfirot,” No. 9. In that lesson, he told us about the 
four stages that are necessarily present in any distribution of light. In any desire, everything 

consists of these 4 stages. 

Or Pnimi 


And then 4 steps are explained that are 
required to be in each creation, and the first 
stage is called the first distribution or 
Chochmah. And the second stage is called the 
first overcoming or binah. And the third stage 
is called the second distribution or ZA. (Small 
Face). And stage 4 is called the second 
overcoming or Malchut. That the two 
distributions are considered masculine, since 
they are an aspect of abundance stretching from 
the Source (Creator): for the first distribution is 
the abundance of Chochmah light, and the 
second distribution 1 is the abundance of 
Chassadim light 2 . And two overcomes are two 
female [parts], since they are the aspect of the 
awakening of creation and the overcoming of 
desire from the power of oneself, in which the 
first overcoming is an awakening, which in 
creation, to the desire for bestowal 3 , which has 
become the root of the light of Chassadim, as 
said above. And the second overcoming is 
awakening, which in creation is to desire to 
receive, which has become an aspect of the Kli 
of receiving from the Partzuf in all its desired 
perfection 4 . And it is called in each place the 4th 
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stage 5 . 


1) - that is, the distribution from ZA. Because there is another concept - “second 
distribution”, which has a different meaning. He means - from ZA. 

2) - one must know that from Chochmah the light of Chochmah is spreading, and 
ZA spreads the light of Chassadim. This property is very important. 

3) - that is, Binah, her awakening to the desire for bestowal, and therefore she 
overcomes. 

4) - I try to translate every word in an absolutely adequate and verbatim manner, for 
there is no other way, in this section, in this discipline. 

5) - in principle, he here gives definitions so that all this is fixed in a clear understanding. 
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And now this 4th stage, it is called the 
central point, which in the Infinity, blessed is 
He, and it was implied by Rav in what he said: 
"He limited himself to the central point that is 
in him." And she is called, being the Kli of 
receiving the light of EinSof, blessed is He that 
he is immense and completely limitless. And 
therefore, its reality is considered like a point 
inside Him and in the middle of It, this light, 
and the light surrounds it and adjoins it around 
[on each side] to immensity 1 . For only in this 
way it is possible that the Upper Light will be 
captured without size and without any degree 
(evenly), which cannot be said in the Kli of 
receiving, that after the restriction and further, 
that is, in the lower creations, that the Kli of 
receiving is considered in them, which capture 
the light inside and in the middle of itself, that 
is, that the walls of the Kelim, that these are 
the essence of the 4 stages, that in them, they 
make a boundary and measure to the light that 
is in them, and this is because of the Aviut, 
which Kelim, as I write below (later). In 
contrast to the [light] EinSof, blessed is He that 
there the light and the Kli [are] in a simple 
unity in secret: "He and His Name are One." 
And therefore, the Kli does not limit the light 
that captures, completely, and therefore the 
light that is in it (Kli of the World of Infinity) 
is in the aspect of EinSof. (No End). And here 
the essence of the central point is well 
explained that in EinSof, blessed is He, he 
doesn’t say, G’d forbid, in terms of the place 
and space (plane) of the material in sensitive 
measures, but stage 4 included in EinSof is 
called so, because of its unity of simple with 
the high light, as explained. And the tzimtzum, 
which was made at this central point, has 
already been explained above, in the paragraph 
40 with the words - "and this is what Rav 
says," look good there. 
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1) - what he told us is the world of infinity, that is, when there was no limit. 
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60) and withdrew to 


Gradually we will get used to this language. Therefore, I speak slowly, now the emphasis 
is on words, at the same time it is united, so that we recognize the words, get used to the syntax 
of the holy language, and gradually come to an independent study of the text. 


60) The spiritual distance is explained in 
the paragraph 30, from the word “amnam,” 
(however), see there. It is also explained that in 
Infinity, blessed is He, there was no distance, 
G’d forbid, between the central point, which is 
the essence of the Kli, and the light, look there, 
however, after the light has reduced itself inside 
the central point, so this revealed the difference 
between her property and light, that, the highest 
light, does not have an aspect of desire to 
receive completely in it, but the point is it in the 
aspect of “desire to receive,” which is different 
from light, as mentioned above. And since the 
properties of one from the other are changed, 
therefore they are distant from one another to 
the extent that this change differs, as mentioned 
above. And this is what Rav says, “and moved a\ 
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70) to the sides around the center 

He told us in the previous link “and moved away to”, and now a new link “to the sides around 
the central point”. So far it was only a point, there was no difference between the point and the 
desire to receive in the light itself, and now, when the light of Infinity is moving away to the 
sides of this point, there is already a difference, and the independent existence of this point 
appears. 

70) The four stages, as stated above, 
they are also called the four sides. And Rav 
explains to us that in spite of the fact that the 
tzimtzum was no other than at the central point, 
as it was said above, that it is the 4th stage, 
nevertheless the light was erupted from all 4 
stages, because the concept partial 1 is not 
applicable in the spiritual. And therefore, it is 
also expelled from 3 stages 2 . 

1) - there is no such thing as a “partial action” in the spiritual. 

2) - he does not call the zero stage, because there is no Aviut, there is no thickness of desire. 
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The space that remained after the reduction was round 

4) And then there was empty space and air, and the empty space from the central 
point is valid. And so, the reduction was in one uniformity, around this central point, 
empty, so that this hollow space was round surrounding from all [sides], in complete 
uniformity, and it was not in the form of a square with protruding corners, in connection 
with the fact that in the same way EinSof reduced himself in the aspect of the circle, in one 
uniformity on all sides. 


Or pnimi 


80) empty space 

80) it has already been explained 11 1 
above, in the letter dalet, and in hey, look 
there. 
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Lesson JV® 10 


90) the reduction was in one uniformity, around this central point 


Or Pnimi 


90) Explanation, without distinguishing 
the steps for small and large. And this should 
not complicate the fact that after the change in 
properties, which is at the central point due to 
the expulsion of light from it, has already been 
revealed, and if so, it is necessary that small 
properties are also noticeable because of this, 
one less than the other, that in the change of 
properties inside the preliminary 3 stages, that 
the third stage, for example, is thinner than the 
central point due to the fact that the measure of 
desire to receive in it is smaller than in stage 4, 
and also the stage 2 is thinner than stage 3, for 
the measure of desire, that in it 1 is less than in 
stage 3, and stage 1 - it is thin more than all of 
them, for the measure of the desire to receive 
what is in it is less than that of everyone, and 
therefore, a change in its property is not 
noticeable like in them 2 . So, here there is a 
difference of steps, small and large, and as Rav 
(ARI) says, the contraction was in equal 
uniformity around the point. And the 
explanation for this is that contraction did not 
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make the central point an aspect of the end. Explanation, if the light erupted from the point, due 
to a change in the property that is in it, then, of course, it would become due to 

1) - you see, he does not say here “desire to receive”, but in stages 3 and 4 he said “desire to 
receive”, and here - “desire”, but did not say to receive. These are subtle things. Why did he say 
that? Because in Binah there is no desire to receive, only desire to give. Every word must be 
watched by him - why did he say so. 

2) - the first stage is closest to the light, and the change in properties is less. The closer to the 
light, the smaller the change in properties. In stage 2 there is a greater change in properties, 
because there is more desire, and more change in relation to light and in relation to stage 1, and 
stage 3 is even more obscured, she has even more desire to receive, and stage 4 is already a pure 
desire to receive the central point of creation. It is very subtle, do not think about your logic, but 
follow its logic, and you will go deeper and wider. We need this - to deepen and expand. And the 
light itself will come, automatically. He did not go anywhere, did not come. And you will 
expand and deepen, and then you will feel the light that is there. Where previously there was 
"flesh" simply, I mean the desire to receive, only a stone, there you will feel the light. 
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of this aspect of the “end”, that the meaning of 
this, the worst stage, that is not lower than it in 
the aspect of the worst, that then we would 
also need to distinguish 3 previous stages, as 
more important than the central point, along 
the path (principle) of that one higher than the 
other. However, this was not the case 1 , 
because the reduction was not made due to a 
change in the property that is at the point that 
it is impossible, because we are still dealing 
with Malchut de EinSof 2 , that there is no 
change in the property between it (the point) 
and by the light that they are both in simple 
unity 3 , in secret He and His Name are One, as 
stated above. But the reduction was made only 
in the secret of what arose in his simple desire 
to create worlds, and so on, as mentioned 
above, what is the meaning of this, what is a 
passionate desire for this coincidence of 
property that will be revealed in the future 
through the creation of worlds, that is, the 
property of receiving for the sake of giving 
pleasure to the Creator, that there is great 
desire 

1) - That’s what he’s saying now, it’s absolutely impossible to feel for a person who does not 
deal with the spiritual individually, and they can’t feel it, understand it, and remain without 
holiness, without eternity, with all religions, and with all their views, because they cannot 
understand this sentence, and feel it. We already knew something about this, and now he is 
adding, and look what he says. He answers that if there were changes in properties between the 
1st, 2nd, 3rd and 4th steps, then there would be an end to the propagation of light, and one, 
higher, would be more important than the other. 

2) - before the kav entered, that notches of these 4 stages were formed in the very light at the 
point where the creation will take place. And it is very strong that the Baal ha-HaSulam extracted 
from Etz Chaim, this is not so pronounced in ARI. And he pulled out these 4 stages, which is 
even before the light entered the Creation. The light had to prepare itself; inside the light itself, 
the Creator made these notches, which seem to be there, and no, that all this is still in complete 
Oneness. Otherwise, who would distinguish between these four stages, tastes, if just EinSof 
entered? That is, in the very light of it was done. And I repeat once again that we are still talking 
about Malchut of the Light of Infinity. There is a huge secret lurking here. It is not clear why this 
should be given ... Here he says great things. 

3) - what does he want to tell us? That it was unity in Himself, and the desire to receive, and the 
light itself were in unity, and therefore the creations that come from EinSof will have the same 
desire for this same change in properties from the desire to receive to the desire to give. 
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very exalted 1 : for on the one hand it’s total 
bestowal, for all the desire is to give the Creator 
something pleasant, blessed is He, and not for 
his own sake 2 and therefore his form is identical 
with the Creator’s highest light, and we find that 
he merges with the Blessed One in the ultimate 
merger. And on the other hand 3 4 it is possible for 
him to go deeper and increase the Kli of 
receiving it, to EinSof, and there is no limit, for 
now no property of receiving makes absolutely 
any change in properties, because this [desire] of 
it came from within the desire to bestow 4,5 . And 
so, as the sages said (“Kidushin” sheet 7, p. 1): 
that in the [case] of an important person, she 
gives consecration money, and he says: here, you 
are consecrated to me 6 , then [it is believed] that 
she is sanctified, and this despite the fact that it is 
written in the Torah, and [he should] give it to 
her 7 that the husband is obliged to give 
sanctification money to her, but nevertheless, 
since this person is important, then this is the 
pleasure that comes from it, [considered] it is 
important, as bestowal itself 8 really, look there. 
And so [we see] that receiving for the sake of 
bestowal is bestowal, not receiving 9 . For 
therefore, an important person who receives 
money from her is as if he gives money to her, 
and then [it turns out], as it is written in the 
Torah, “and he gives it into her hands”, because 
he receives only to do pleasing to a woman, that 
which gives her honor is what he receives 10 . 
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1) - he shows us that He had unity, He and His Name are One, that is, both the desire to 
receive and the light themselves were one, and therefore, the creation will have the same desire 
for the same change of properties from the desire to receive to desire to give. 

2) - this he means the future desire of creation, change of properties and passionate desire 
for this. 

3) - he says that the creation of the future will have a desire to give and, on the one hand, it 
will completely merge with the Creator, and there is another side. One side is that it will 
merge completely, just as in the Source itself these two are One. 

4) - he gave two sides to the future creation, which is already enclosed in the very light of 

Infinity. On the one hand, a person can completely connect himself (as we will say, the 

right line in a person) with the Creator, in full perfection, and on the other hand, when he 
seeks bestowal, he can deepen his receiving Kli to Infinity. Why? If he wants to receive 

for his own sake, there is a limit. And if he proceeds from the intention to give, then he 

can deepen his desire to receive to infinity. This is amazing! Here is the deepest secret 

that is incomprehensible to mankind. Because precisely with what a person gives, he 

deepens his Kelim and expands them. When they are afraid to give something, do not 
want to give, for any reason, they have a limitation and death. If you want to live, give 
your life. He who wants to live must give his desire to receive, and then he will gain life, 
his life deepens in him, and so on. 
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5) - He gives us an example from the Torah, from the Talmud. We somewhere, in 
my opinion, in one of the articles of “Shlavei HaSulam” already passed it, but once again 
I will tell it. Before I translate, I’ll tell you a little, otherwise it will be incomprehensible. 
There is a part of Kidushin in the Talmud that is dedicated to marriage. And there is a 
general law for marriage (of course, it’s all spiritual, not tradition) that if a man takes a 
woman as his wife, he should give her some thing that has value, and tell her when he 
gives her this thing, you are dedicated to me. And there is another thing that if an 
important person takes his wife, then she can give him a thing that is valuable, which she 
gives him in return for taking her as a wife. That is, he does not give, but she gives. Why? 
Because he is an important person. Because the fact that she gives him this thing, she gets 
great pleasure from it. Just as in the case of a simple person who gives her a thing, she 
enjoys it. When he is an important person, she enjoys what she gives. And the main point 
in this regard is that a person enjoys it. So that he gives his wife how ZA gives the 
Nukvah. And now he gives us this example. The same is true for man to the Creator. That 
the person who gives the Creator gives Him as the Important. As well as a person who 
unites with his wife in marriage by giving her something, symbolically, and she takes it 
and enjoys it, so it is in spiritual work. Man gives to the Creator, because He is Important, 
and what a man gives to the Creator, he enjoys what he gives to the Important. 

6) - treat me now, dedicated to me, not for another. 

7) - these are all purely spiritual laws. Why hand, why hand to hand and so on. But 
we will not stop here. 

8) - that is, what she gives him, the pleasure that she receives from it is considered 
as pleasure, from the fact that he gives it to her. 

9) - it all depends on the intention . If we give to the Creator, because He is big, 
great, in our eyes, then we receive from this, and we do not need to ask: “Here I give to 
You, and You must give me something back.’’ The very thing that I give You - this is 
already receiving for the sake of bestowal. 

10) - this is a great example he gave to feel to us what it is to give to the Creator and 
receive from Him. And then you can expand and deepen your desire to receive, but with a 
different intention. A great secret has been made here! 

11) It is very necessary to think over what is in the Torah, because it is not just some 
tradition, but it is important to find spiritual meaning in this. Likewise, our marriage to 
the Creator is a complete similarity to this example and the whole creation should go 
along this path and then everyone will come to full completion. It is necessary to see this 
all that we have just taught, that this is all bestowal, it is laid in the very light from which 
everything comes. That is, the Source itself is like that! How can I say that I do not want 
this? How can a pot make a claim to the potter “why did you make me like that”? 
Therefore, it is important to very cleverly agree with the higher plan of creation, and with 
this property He and His light are One, and also a person must bring himself to his gmar 
tikkun during 6000 years-steps of correction, and when the time comes, the gmar tikkun 
will be fulfilled from above and all creations. 


Lesson JV® 11 

At the end of the last lesson, he told us about the purpose of creation, that its purpose was to 
change the Kli of receiving to bestow, and he gave us an example from the Torah. (How a 
woman marries a significant person and gives him a dowry to show that she enjoys what she 
receive. 
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Or Pnimi 


And we find, in accordance with the 
explanation, that the whole essence of the 
reason for the reduction was only because of the 
longing for a new property, for “receiving for 
bestowal,” which in the future should be 
revealed through the creation of worlds. But it’s 
completely not because of any Aviut that was 
felt at the central point, because there was 
absolutely no Aviut (thickness of desire), and 
absolutely no change, G’d forbid, as said above. 

And therefore, the central point did not become 
an aspect of the “end” due to contraction. And 
therefore it is absolutely impossible to 
distinguish [there] the aspect of small and large, 
and this is what Rav (ARI) said that the 
reduction was in complete uniformity 1 . 

1) - He means what is called the central point; he means Malchut even before the spread of 
Malchut of the world of Infinity. 

Link Kuf: 

100) “Round on all sides in complete uniformity, and was not in the form of 
rectangles with protruding corners, due to the fact that EinSof also reduced himself in the 
form of a round, uniform in all uniformities on all sides” 

He said that there is no change at the central point, and everything remains completely 
uniform, meaning in this space of this place where this point was formed. But I want to say in 
advance that when he says that everything remained completely uniform, he means that this was 
when the light had just entered there, and this central point was formed, when there are 4 phases 
in this very circular space but even before the light left. After the light has departed, then, of 
course, there is already a difference in properties. 
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100) Explanation, because some kind of 
picture was necessary here because of the 
reduction, despite the fact that the reduction 
was in one uniformity (as is well explained in 
the conjugate statement above), but not due to a 
change in properties, however, after the 
reduction and the extinction of light from this 
central point, then it revealed that it was not 
proper for the upper world to merge with it 
(with the point), because of the property of the 
great receiving that is in it, and since it opened, 
then it fell from the stage that it had at EinSof 1 . 
And if so, it is already considered an aspect of 
end, which means such a thickness of desire 
that there is nothing below it. For therefore, 
only this central point has remained an empty 
space, and it is no longer suitable for dressing 
the light. And the 3 previous stages in their 
dignity and in their lightness (subtlety), they are 
still suitable for dressing the light in them also 
after restriction 2 . Nevertheless, we explained 
above (in a conjugated statement) that it did not 
become an aspect of the “end” due to the above, 
see there. And this is what Rav clarifies and 
says that “this empty space was round in all its 
surroundings (circles)”, which means (literally: 
it wants to say) not “end” at all, but like the end 
that is in the circle’s figure that end it in the 
center 3 . So that you imagine these 4 stages as 4 
circles, one inside the other, like onion peels, 
that the central circle is stage 4, and the one that 
surrounds it is stage 3, and the one that 

surrounds it is Stage 2, and the one that 

surrounds it is stage 1. 
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which Rav clarifies and says that “this empty space was round in all its surroundings 
(circles)”, which means (literally: it wants to say) not “end” at all, but like the end that is in the 
circle’s figure, that its end in the center 3. So that you imagine these 4 stages as 4 circles, one 
inside the other, like onion peels, that the central circle is 4 stage, and the one that surrounds it is 
3 stage, and the one that surrounds it is Stage 2, and the one that surrounds it is stage 1. 


1) - it is clear that when EinSof filled this space, there were still stages in the form where there 
was not yet “higher” and “lower”, and everything was filled with EinSof, and then there was still 
no end. And now, after the light has been cast out, a change in property has come to light, and a 
change in property in the spiritual leads to the separation of one from the other. 

2) - the first three stages were not like a central point, they were like a property of the Creator, 
and light from the three phases withdrew. That is, Chochmah, Binah, ZA, they retired, these 
three phases or 9 Sfirot. 

3) - that it is round and there is a point inside. 


41 



And thus, the aspects above and below, 
right and left, do not apply to it. For the first 
stage, for example, which in the first half, it 
surrounds above all, in the second half 1 it 
surrounds below all. And also the other steps, 
and if so, are not here above and below, and in 
the same way, right and left. Thus, that there is 
no elevation between them one above the other, 
and they are all the same in one uniformity. 
And the reason has already been explained (in 
the conjugate statement), due to the fact that 
the reason for the reduction was not due to a 
change in property, see there. And this is what 
Rav (ARI) clarifies "round in the whole 
environment in complete uniformity", and 
understand. 
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1) - the onion itself, it is round. Its upper half, we say, surrounds all stages from above, and the 
second half, i.e. its lower one surrounds everything from below. He does not speak upper, 
because there is still no top and bottom. 
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Due to the fact that the light of EinSof was in uniformity, there was also a reduction in 
uniformity, which is the essence of the circle. 

5) And the reason was that, since the light of EinSof is uniform in complete 
uniformity, it must also be necessary that he reduce himself in one uniformity from all 
sides, and not that he reduce himself more on the one hand than on the other parties. And 
it is known in the science of measurement (geometry) that there is no such figure that it is 
so uniform as the shape of a circle, which can not be said about the shape of a square 
having a protruding angle, and also the shape of a triangle and so on in the other figures. 
And therefore, it is obligatory reduce of EinSof in the form of a circle. 
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Or Pnimi 


200) as the shape of a circle 

200) this is already explained next “[1227 712*'72 "1X211] "122 ("1 

300) which can not be said about the shape of a square having a protruding angle 

300) Explanation, if there was a 
difference above and below, right and left, it 
would be explained in the form of a square, that 
there are 4 sides, that they are nicknames (names) 
of these 4 stages, as mentioned above. However, 
it was not so, but only in the round form, that 
there are no these differences in it, as mentioned 
above in the conjugate statement. 
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400) and also the shape of a triangle and so on in the other figures 


400) This teaches about the stage, that 
there are only 3 stages in it, that stage 4 is 
missing there. That is, there are three sides: the 
top, the right and the left. And there is not 
enough side to the bottom, and this is called the 
figure of a triangle 1 . 
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1) -1 think it makes no sense to add anything here. He explains to us that these geometric figures 
also have a spiritual root. 4 stages, they correspond to the figure of the square, but there are 
protrusions. 3 stages - there are not enough 4 stages, Malchut, and this corresponds to the figure 
of a triangle, and this is an even greater degree of shortage, and the rest we will see, with G’d's 
help, further in the explanation. 
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Lesson JV® 12 


’2 77S 


Chapter 2 
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From EinSof stretched a Kav (line) of light into a hollow space 

1) And after the reduction, as mentioned above, that then there was a hollow place and the 
air was free and empty in the middle of the world, EinSof, indeed, as said above, there was 
already a place for Netzalim to be there (creatures that have the root in the world Atzilut), 
and Nivraim (creatures that have the root of the world of Briyah), and Yetzurim (creatures 
that have the root of Yetzirah), and Naasim (creatures that have the root of Assiyah). And 
then from the light EinSof stretched one straight line from his round light from top to 
bottom, and he unfolds (develops), and falls inside this hollow space. 

1) there was a hollow place etc. 

1) Make no mistake to think that 
due to the reduction of light from the central 
point, there was some change in EinSof, G’d 
forbid. For there is no disappearance and 
replacement in the spiritual, and even more so 
in such a high place. But the aspect of 
contraction that is spoken of has become a new 
quality and an addition to EinSof, blessed is He. 

Thus, EinSof, blessed is He, remained in all his 
simple unity, as before the reduction, in secret 
He and His Name are One, and the aspect of 
reduction became the central point, it is clear, in 
order to bring out a new world that light was 
cast out from there, and a place remained 
hollow and empty, in the same way as explained above. And in this hollow place all the worlds 
were radiated, as it will be written (said) before us (further). 

2) And then from the light EinSof stretched one straight line etc. 
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2) Don't understand the meaning of this 
action as understanding on the plane 1 , in the 
manner of the person who first acted in such a 
way, and then acted in a different way, and 
then he left the first action, for there is no 
greater materialization than this 2 , for He, the 
Blessed One, does not possess chance (does not 
chance) G’d forbid, and as it is written, "I, 

HaVaYaH" I have not changed, "and so on. 

And despite the fact that it is not said about His 
essence, but only about light, which spreads 
from Him, nevertheless, since there is no 
change in both chance and movement in of the 
blessedness of G’d, but that He is the possessor 
of absolute peace (serenity), we find that there 
must also be a necessity in the light that 
spreads from Him, until he reaches the aspect 
of creation (created), that is, until this light 
reaches the aspect of dressing in the Kelim, for 
only then does it go from the essence of the 
Blessed to the aspect of the created, updated 
and receiving from Him 3 And we have already 
explained that all this renewal rests mainly on 
the Kli of the created, that is, the aspect of “the 
desire to receive" which is in creation, that this 
desire, despite the fact that it is spiritual, is 
nevertheless, of course, a renewal of properties 
and this is a “case” 4 that it is no longer 
applicable with the necessity of the essence of 
the Blessed One, which cannot be said of the 
light, who dresses in it, that it is not renewed, 
for it is stretched from the essence of the 
Creator in the aspect of “Existing from 
Existing” 5 . Nevertheless, the aspect of the influence of the Upper Light as the Kli, that is, in the 
aspect that the Kli is activated and receives from the Upper Light, also refers to the aspect of 
renewal, that this is a “case”, with necessity, as is clear. And know that the whole renewal, and 
the development of the steps mentioned above, so they are determined (engaged) only in relation 
to the influence of the Kli, and its receipt from the Upper Light, because only this only gets a 
change and a lot 6 . However, the light, when it is by itself, is always in the aspect of complete 
rest, since it spreads from the essence of the Blessed One 7 . And understand this very thoroughly, 
and remember this throughout the study of this wisdom in every word really 8 
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1) - refers to as a geometric dimension. 

2) - TES warns us at every step so that we do not fall into the network of our material 
representations. 

3) - while it’s still light. Light comes from the Serenity, from the property of the Creator's 
peace. And he continues, and does not change, until he dresses in the body, then this 
leaves the concept of His essence. All this must be felt, but in no case should you imagine 
it as philosophical things, with your own head. 

4) - that is, there is the essence, and what happens is a derivative. 

5) - that is, the Existing is the Creator Himself, and the light that comes from Him, and 
still does not reach creation, is the Existing from the Existing. Once again, please do not 
philosophize on this subject and do not try to understand with your head, but reveal 
yourself fully, become receptive, and feel what he is telling us. 

6) - unlike unity, plurality. That is, what did he tell us? That everything that relates to the 
Kli and how it receives influence from the Upper Light, everything that receives from it, 
and all its development, all this, as he says, refers to mpn - mikre, to the case, to renewal, 
change. But nothing changes in the light. You need to understand this, to feel it all in 
yourself. He tells us very subtle things, on which new elements of the Tree of Life will 
then be strung. 

7) - one must follow his warning. He completed his journey, the greatest in recent 
centuries, without him we could not have understood anything, neither in the ARI, nor in 
the Zohar — nothing, not a word. And these three: Zohar Shimon bar Yochai, Etz Chaim 
Ari and TES / HaSulam Yehuda Ashlag, are completely enough for us, everything else is 
even superfluous, because everything else is carried through the souls of those Kabbalists 
who have some kind of deviation - left or right. And these three are sparks of one soul, 
from which the Teaching was transmitted, and therefore they should be taught, nothing 
more is needed. One line, nothing else. This is the center line. Rabbi Shimon Bar Yochai 
in this very central line of holiness is the right line, and Yehuda Ashlag, he in this very 
central line is the left line, and ARI is the central line of the central line. 

8) - that there is light, which is the light of the Creator. And the light that spreads from 
the essence of the Creator is ttf 1 p - existing from the existing, until he dresses in the 
Kelim. It is only in the Kelim that all changes occur. 
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And in accordance with the 
explanations, understand well that the Upper 
Light does not cease to shine on creation even 
for a moment, and it does not fall under the 
concept of G’d forbid, chance or renewal, but 
that it is in a state of absolute rest and the 
whole aspect of the reduction and destruction 
of light referred to here, it is only in relation to 
the impact and its receipt through the Kli, that 
is, the central point. The explanation, despite 
the fact that the Upper Light does not stop 
shining, however, the Kli now does not receive 
absolutely anything from its glow, since the 
[Kli] has reduced itself, that is, which has 
reduced its “desire to receive,” that is, to not to 
get to stage 4, that it is really the central point, 
but only in the 3 previous stages that are in it, 
that the desire to get weak in them and the 
desire for bestowal rules there to a greater 
extent. Thus, that the Upper Light does not 
work at all from contraction, and does not 
change its path, G’d forbid, but just as it shines 
in EinSof, it also shines during contraction, and 
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after contraction, and in all worlds together, 

and even in the world of Assiyah, absolutely without any cessation even for a moment, but that 
the Kelim themselves make all these changes, for they do not receive otherwise than in similarity 
with their properties (measures), that is, “as they wish to receive” which is in them 1, as 
explained. 


1) - what does it mean? The light as it was in EinSof, so is it everywhere, and in the 
Kelim themselves, it does not change, but the Kelim themselves feel it in proportion to 
their desire to receive. Notice that he did not say here: to the extent of his screen power - 
Masach, but only - "to the extent of his desire to receive". 
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Very, very important what he says. He gave us a great introduction, and now he explains 
important things. 

And from what is said, you will m -p227 -, 7 ~£ pip -yi^xr.^'l 

understand what Rav says that one kav vnvy^ ?7r~ D1I7Q “1 T "K Wl‘T’9 7P8t 1? o"x 
extended from EinSof, and this means that the _____ 
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hollow place, that is, the Kli, which was .. 

emptied from the light of Infinity, now it itself __ ^ _ „. . „ 
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doesn’t already have this great desire to 
receive, but only the three previous stages of 
desire, that the desire to get weak from them, 
as mentioned above, then it is considered that 
this Kli does not receive more from the light 
of Infinity, except from one stream (line) of 
light, and the whole place of the Kli remains 
empty and free from of light, for this subtle 
light, which is now received, is under enough 
to fill the whole place of the Kli, that it rose to 
him due to the lack of stage 4, which reduced 
itself, as mentioned above. And it is explained 
that the Upper Light did not stop at all because 
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of the reduction and that the light did not 

change at all in the aspect of one line, but that all this great change was due to the receiving Kli, 
which reduced itself, which now cannot receive from the Light of Infinity , except for a very 
small degree, called kav, a line, that is, in accordance with the measure of his desire, for he does 
not want more than this measure. And understand well! 


1) - emptied, the light went out, the Kli was diminished, and it was able to receive within its 
Kli, but not in the light of Infinity. 

This is where we end. The main thing is not to take this into your head, but to feel it, to 
see it on the Tree of Life. See, as it were, from top to bottom, stretch this kav together with this, 
as it comes from there. And it’s imperative to learn these principles and concepts in the holy 
language. 
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Lesson JV® 13 


Or Pnimi 


3) from his round light 

3) The explanation of the shape of the circle 1 
has already been explained above (Ch. 1, p. 
100), and he states in this that even after the 
reduction, the upper light remained in the shape 
of a circle, which means - without 
distinguishing the steps, and all 4 stages are 
equally worth it (by level), and the reason for 
this is, as it was said above, that the aspect of 
renewal and chance are not applicable, G’d 
forbid, in the high light, look carefully there, 
and all these types of mentioned updates are only 
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in relation to Kelim 2 . 



1) - he told us that after the contraction one line of light extended from EinSof, that is, 
significantly reduced, and, as ARI adds, “in the shape of a circle”. Here he explains. 

2) - even the kav of light, in itself, is “in the shape of a circle”, and is not in it above and 
below, but what distinguishes is the Kli. 


4) from top to bottom, and he unfolds (develops), and falls inside this hollow space 


4) Do not forget that the meaning of this does 
not indicate, G’d forbid, on the imaginary 
concepts of a material place 1 , but the most 
subtle is called the “height” aspect, and the 
coarsest and worst is called “bottom 2 ”. And, as 
mentioned above (Ch. 1, p. 6), that everything 
that can be understood in the distribution of 
light from the Radiant and its coming to the 
receiving aspect is mainly the aspect of 
updating and changing the property that is in 
the creation (created), that is, the aspect of the 
“desire to receive,” which is being renewed, 
which the Creator does not have. And because 
of this, the created is considered to be remote, 
crude and low in relation to the Creator, 
because changing the properties from the 
Creator does all of this, and separates it from 
the Creator's aspect to the created's aspect. And 
also you know that this change in properties, 
that is, the “desire to receive”, is not revealed at 
once, but it is deployed and strung gradually, in 
the order of 4 stages, and this property ends in 
the limit only in stage 4 3 . 
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1) - since we only recently began to study his book TES, he often warns us to be 
careful and not to look at things material. He tells us that the kav stretched from top to 
bottom. Here you need to be very careful and feel this so that we do not have any 
material concepts from the fact that he says “top to bottom”, that the kav goes from top to 
bottom. 

2) - everything is of high quality, no earthly representation fits perfectly, and does 
not help. 

3) - only in 4 stages is there a complete ultimate change in this property, between 
the created and the Creator, the Kli and the light. 


And therefore it follows from this for 
us that than the desire to receive the weakest, 
that is, the first stage of 4 stages, and so, it is 
considered the closest to the Creator, and it is 
more important and more subtle, and the 
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considered further from the Creator, coarser 
and more distant, and lower than the first 
stage, so much so that stage 4 is more distant 
from the Creator than anyone else, and gross 
both distant and low, more than all the rest. 
And this is what Rav says that the kav is 
stretched “from top to bottom”, that is, from 
stage 1 to 4 (but not completely according to 
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[4]), that it is the lowest of all. And the pOa X7 ,072327 72 ! T2 1T7“ ,177 7' , X7 ! Z' D722 
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stages that are in her, and her 4 stage ___, _ ^ _, 

remained in the dark without light, so, only ~ Q ~ “ ir TQSLWTW 7 722 

now the 4th stage is revealed, as low and * P mx X p72) 7 32 .71. . . 

rough and lower, that above it are also 3 stages that precede it, as they are refined and 

approaching the Creator, as mentioned above. What can you not say during the Tzimtzum that 

the light from all 4 stages was then expelled at once, and there was still no recognition between 

stages, as mentioned above 2 . 


1) - he does not say “desire to receive,” because it is Binah. 

2) - that is, now, after the reduction, when the light is felt, then it is higher and lower in 

it, depending on the stage. 
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The top of the Kav touches EinSof, but not the end of it 

2) And the highest peak of the Kav, stretches from EinSof himself and touches Him 
(literally: in Him), but the end of this Kav below does not come into contact with the light 
of EinSof. 


5) but the end of this Kav below does 
not come into contact with the light of 
EinSof 


?"]: mrnnn 'id raicnn nrra t 
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5) That is, the first stage of 4 stages, 
as mentioned above in the conjugate statement. 


6) and touches Him 

6) For the first stage, that this is the 
highest peak, it is closest to EinSof, that is, to 
the Creator 1 , and therefore it is believed that it 
touches Him 2 , because there is no difference in 
changing the properties of the first stage so 
noticeable as to separate it from the Creator, as 
said above 3 * * * 7 . 

1) - that is, he says EinSof and the Creator, it is one and the same. Here on these 
subtleties you need to constantly pay attention. 

2) - Kav touches EinSof. 

3) - I try to give a possible direct translation, without any addition. Better this way, 

better a language that seems a little “broken”, but in order to gradually come to the 

feeling of that language that it gives us. What is important is what he told us. The first 
stage is Chochmah. But Chochmah, as we know, does not have Kelim yet, Chochmah 

is like light. Real Kelim start from the bottom of Binah, so there is still no difference 
so noticeable from the light. And so ARI told us that the top of the kav is touching 
EinSof. 
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rriTu o"yi psxni 70173 .o"x? mva nm” 
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7) but the end of this Kav below does not come into contact with the light of EinSof 


7) Below at the end, it indicates stage 4 
that it is the most distant from all, and the 
lowest of all, as mentioned above (Ch. 2 p. 4), 
and now it does not receive the upper light, and 
we find that it does not touch the light EinSof, 
but separates from Him 1 . 
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1) - the fourth stage does not take this light, at the top it touches EinSof, and below 

it does not. That is, three stages in which there is light, but in 4 - no, does not touch, there 
is no contact with the light EinSof. 

moTisn rpo tk wrana pi 

o”n tin wtrsnai twm n?n pn pm (a 
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EinSof spreads light to the worlds through Kav 

3) And along the path of this Kav, the light of EinSof is drawn and spread. 


as&Dxra xmn 7 ?nn mpoa on m^ivrr 

.oVd Va mrsn -i:ri V’Snh n ,*onn V?nn aip^ai (t 


All worlds are in this hollow space that has shrunk 

4) And in this hollow space, he radiated and created and shaped and made all the 
worlds together. 


8) he radiated and created and shaped and made all worlds together 


8) This implies 4 worlds that are called: 
Atzilut, Briyah, Yetzirah and Assiyah. That they 
include all worlds, that in particular there is no 
number for them. And these 4 worlds stretch 
from the above 4 stages: from the first stage 
[leaves] Atzilut, from stage 2 - Briyah, from 
stage 3 - Yetzirah, from stage 4 - Assiyah. 
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Before the reduction, He and His Name are One, and there is no one who could 

comprehend Him 

5) Before these 4 worlds there was EinSof, He is One and His Name is One in 
striking unity, and the Blessed One was hidden that even the angels close to Him have no 
power and they have no understanding in EinSof, blessed is He, for no mind was created 
who could comprehend Him, for there is no place for him and no border and no name. 

9) Before these 4 worlds there was EinSof 


9) Which are called: Atzilut, Briyah, 
Yetzirah, Assiyah, as mentioned above (in a 
conjugated statement). That they include all the 
worlds, and so, before all of them, that is, 
before the reduction, there was no difference in 
these 4 stages, one above the other, as 
mentioned above (chap. 2, p. 4), but in the 
secret of simple unity as said above (chap. 1, p. 
30, from the words ...), without any separation 
between the steps and between the light and the 
One, as said above, look there. 
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10) He is One and His Name is One 


10 ) “He” indicates the Upper Light, and 
“His Name” indicates the aspect of the desire 
to receive, which is necessarily there, as 
mentioned above. “Name”, this is gematria - 
“ratson” (desire), which means “desire to 
receive”. 


?S7 mm man ,rrbj/r? tik“ hv mm "Kin" (' 
k"d) V'jD ,ou? mans ksbj“ 73p'7 fixm nrra 

'\m Kin "mw" .(“"iffy nmn '7 pk n "7 '7 niK 
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20) that even the angels close to Him have no power etc. 


20) Tthat is, now after the worlds are 
created, even the angels, that they are the 
closest creations in their spirituality, they 
have no understanding in the light of EinSof. 


is-22ff 7“N7 rev . 7:2172 (2 
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30) for there is no place for Him and no border and no name 


30) For, since there, in EinSof, blessed 
is He, He’s secret and His Name is One, and 
the place and Kli are completely 
unrecognizable there, as mentioned above, 
therefore no created mind can comprehend 
Him, for there is no comprehension of light 
without Kli. 


710 “"2 0"N2 02' 71772 '2 (7 
72 Off D7 j' 3 '721 01 pO ]'N1 ,7“N 1,227 
712' K721 722' )'K 12'D7 .7'$77 ff"22 7,7'y 
'72 7 1 K 2 mff7 1'K '2 .irff.7 7 


We have now gone through the entire first part of the text itself and its commentary, and 
now we, b.e.H., will begin to study the additional material “Inner Contemplation”. 
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Lesson JVs 14 


We begin “Histaklut Pnimit”, an additional commentary on the TES. I remind you that I included 
it in my TES lessons only in Part 1. 

rmws morion 


Inner contemplation 


At the beginning of everything, we 
need to know that in the place where we have 
a preoccupation with spiritual issues that are 
abstracted from time, place and movement, 
and what can we say, about the Divine, and 
so, we don’t have words to express and 
express through them 1 , when the entire 
treasury of our words is taken from sensations 
of the sense organs represented (literally: 
imaginary), and how is it possible that they 
can help us in a place where feelings and 
imagination do not rule, which, for example, 
even if you take the word the most subtle as 
"light", and this [word] is also imaginary, and 
borrowed from the sun light, or light that feels 
pleasant and the like 2 , and if so, how can they 
express the divine questions, which, of 
course, does not offer [concerned] the reader 
truth 3 . And what about the place where it is 
necessary to reveal through these words in a 
letter in a book aspects of spiritual issues, as 
that 


urtp mpnn® ,m*f? D’mx to rv»twn 
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customary in all studies of a different wisdom, 


1) - we don’t have words to express the spiritual, he says, and what to speak of the 
Divine. We have no way to express these concepts. 

2) - that is, it is all imaginary and felt. Imaginary and sensual, it does not belong to 
the spiritual, this is what he wants to say.. 

3) - that is, no true comprehension with these words can be expressed. 
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then, if we stumble (make a mistake) even in 
one word (concept), which does not lead 
successfully to the goal, the reader will 
immediately get confused, and he will no longer 
find his hands and feet (i.e. ends) in all aspects. 
And therefore, the sages of Kabbalah chose a 
special language for themselves, which can be 
called the "language of branches", since we do 
not have any essence, or control, any essence in 
this world, so that it is not drawn from its root 
in the higher world. And vice versa, the 
beginning of all existence, which is in our 
world 1 begins with the higher world, and then 
untwists to our world Therefore, the sages 
found a ready-made language for themselves 
without any difficulty, so that they could pass 
on to one another their insights verbally and in 
writing, from generation to generation, for they 
took names (names), branches that are in this 
world, and each name explains itself, pointing a 
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finger to its highest root, which is in the system of higher worlds. 


1) - every word he says is very important. We are now building our Kli. 


And this will calm your mind in the fact that in many Kabbalistic books you will find 
strange expressions, and sometimes even very strange ones for the human spirit. And this is 
because after they have already chosen this 2177 XSana nan ,“[711'“ ITOD “Tai 
language for themselves, to express themselves —- 

u i r ■ “t f l i ,, u am ,a >—ia,_ a il — • >. _i. <» ido_ 

with the help ol it, i.e. Language of branches , ^ ^ ^ ^ ^ _- 

as said, if so, how is it possible for them to p 1 

discard a branch without using it because of the 1j"““ ,n'T 71' X'0nn“7 IT “Da' 3“7 17“a 

question of the pleasantness of expressions of 3^7 “ptf a"K .TaXD "a'Djl'n nDa" 


its steps 1 , so as not to express 


aanana '7a *py nrx anna 7y nraana 
xnna xra ,r?a xman mn'ra nana lay 


1) - to choose some other nice word that doesn't match the highest root. 
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the spiritual connection that they require, while 
there is no other branch in our world to be taken 
in its place. For just as two hairs [on the head] 
do not suck [their food] out of one hole, we also 
do not have two branches [verbal] that would be 
related to one [same] root 1,2 . And also it is 
impossible to allow the abyss of some aspect of 
wisdom, obliging, for the sake of expressing the 
pleasantness of a certain step, and moreover, for 
this loss would cause a defect and a great 
misconception to the entire volume of wisdom 3 , 
because we do not have wisdom in all wisdom 
(teachings) of the world, so that aspects are so 
interconnected with one another, along the path 
of causal relations, that which causes, and that 
which follows, as in the wisdom of Kabbalah 4 , 
that aspects are linked and connected to one 
another from beginning to end, 

1) - every word that is taken in this world in the holy language, it has a certain root 
in the spiritual. 

2) - very, very important what he gives us here. I don’t want to add anything, 
because we need to listen to his story and go where he leads us. 

3) - he uses not the word “science”, but “wisdom”, “teaching”, but in those 
translations that those who call it science translate at will, they pervert the words of Baal 
HaSulam. 

4) - nowhere is this, nowhere is this subtle causal connection between a branch and a 
root, in any teaching, in any other language of the peoples of the world, or in any science. 
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really like one long chain. And therefore, there 
is no freedom of desire here to change and 
replace between these names of good and badl. 
But we are obliged to always bring exactly 
exactly that branch pointing with a finger to its 
highest root, and also expand in this explanation 
so that there is a definition that clarifies for 
those who understand read. 


fK 12'271 “217K DuK 77OH2/ 122 2122 
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1) - i.e., one cannot look for better concepts. Thus, that any person’s most sublime 

desire, for example, to write a book when he makes everything, any spiritual concept, perfect and 
easy to understand, and, while maintaining some kind of semantic connection, still will not 
transmit these forces that can be transferred the one and only this holy language in which there is 
a pristine connection between the highest root and branch. 
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However, those who have not yet 
opened their eyes in visions of the sky, and do 
not yet have that differentiation of the branches 
of this world with respect to their roots in 
higher worlds, they are here clouded by 
rudeness, (literally: the turbidity of the wall), 
because they do not even understand words in 
its true meaning. Well, each word is the name 
of a branch in relation to its root, except if they 
accept an explanation from the lips of an 
outstanding sage, who leads himself to explain 
in spoken language 1 that this is necessarily 
obtained by copying from one language in 
another, that is, from the language of branches 
to spoken language. For then he can explain the 
spiritual concept of what it is. 
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1) - the spoken language of this world according to the correspondence of the root 

and branch. Sometimes it happens that an outstanding sage can give some kind of 
concept in the form of a simple explanation, colloquial, but it contains an unambiguous 
correspondence of the root and branch. 


And this is what I tried in this narrative: 
to explain the 10 Sfirot in accordance with what 
the Divine Sage - the great Arizal teaches us, in 
accordance with their spiritual purity, which is 
separated from all sensual concepts in such a 
way that every beginner can comprehend 
wisdom without stumbling in something material 
and making a mistake in something, that with the 
understanding of these 10 Sfirot, the door will 
open to peer and find out how to [most] 
understand the questions in this higher wisdom. 


nx Taom ,“T mx-aa 'nmi^ inn 
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Lesson JVs 15 


Inner contemplation 


Section 1 

Know that before the creations (which 
have the world of Atzilut) and the creations 
(having, with their roots, the world of Briyah) 
were created, a simple higher light filled all 
reality, etc. - these words require clarification 
that before the worlds were radiated, how 
could there be an aspect of place, reality, that a 
simple single light filled it completely. As 
well as the aspect of raising the desire to 
contract, in order to bring to light the 
perfection of His actions, which means from 
the words of the book that there was some 
kind of flaw there, G’d forbid. Also, the aspect 
of the middle point, which is really located in 
it, that there was a tzimtzum, which is very 
surprising, because he already said that there 
is no beginning or end, and if so, then how is 
the middle, however, these things they are as 
deep as the sea, and therefore I am forced to 
expand in explanation. 
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There is nothing in all existence that would not be included in Ein Sof: 
concepts opposite to us are included in Him, the Blessed One, 
Secret One, the One, the Only 


1) Know that you have absolutely no 
essence of the existence of the world, both 
those that are sensed by our 5 senses, and 
those that are understood with the eye of our 
mind, which would not be included in the 
Creator, because they all stretch from Him, the 
Blessed, and you have absolutely no giver to 
give what He does not have 1 . And this aspect 
is already explained in the book, however, you 
need to know that those concepts that are 
separate or opposite for us, for example, the 
concept of wisdom, it is understood in its 
difference from the concept of pleasantness 
(sweetness), that “wisdom” and 
“pleasantness” - they are two concepts that are 
remote from each other. And the concept of 
“acting” is also different, of course, it differs 
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from the concept of “action”, because the acting and his action are necessarily two concepts that 
are distant from each other, and even more so the opposite concepts, such as sweetness and 
bitterness and etc. they are considered, of course, each on its own 2 . However, He, the Blessed 
One, will have wisdom, and pleasure, and sweetness, and pungency, and action, and acting, and 
so on from properties that are different and which are opposite, all this is included as one in a 
single simple light, without which or recognition and differences between them, but [they are all 
enclosed] in the concept of One, One, and Only: One teaches. 


1) - there is absolutely no giver who could give what He does not have, therefore, 
everything that is given is given by the Creator. 

2) - that is, what did he tell us? That there are different concepts that we comprehend by 
sense or reason. Or the eye of our mind, as he says, that is, those that can be known 
by the mind. And there are such concepts that are incompatible, which differ 
completely: how can one compare, for example, wisdom and sweetness? They are of 
completely different levels. And sweet and bitter - they are opposite. And so on, that 
is, there are concepts that are somewhat different from each other, but there are also 
completely opposite to each other. 
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that He is in one uniformity. The One teaches that 
it stretches from Him, that also all these 
multitudes, they are for Him, the Blessed One, in 
form is One, as is His essence 1 . And the One only 
teaches that despite the fact that He performs 
many actions, however, one force of actions 
produces all of this, and they all come back and 
come together in a single form, that this single 
form, it absorbs all these forms that appear in His 
deeds, and this is a very subtle understanding, and 
not every brain can stand it 2 
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1) - very difficult here. He conveys the words of the great RamBaN, Rabbi Moshe 
ben Nachman, who lived in Spain in the 12-13th century, and he belongs to this 
definition of unity of the name of the Creator as One, One, and Only. He was a very great 
rabbi, and he parses this aspect, and ARI sometimes quotes him. This is a very subtle 
concept, and you need to feel it. 

2 ) - I mean the head, the brains, to understand this, to feel it all, not every head can 
do it, but we can stand it as long as we can and move on. He gave us these three concepts 
from different perspectives, that all this is one, everything enters the light of EinSof. 


And so RamBaN of blessed memory 
explained to us, the aspect of the unity of the 
Blessed One in secret is One, Unified, Unique, 
and here are his words in his commentary on 
the Sefer Yetzirah, part one, mishna zain: there 
is a difference between the One and the One 
and the Only One: the Name expressed [name 
of the Creator], when it unites to act with one 
force, it is called the One 1 . And when He is 
divided, in order to carry out actions with every 
part that is of Him, He is called One. And when 
it is in one uniformity, called One, his words 
are still subtle 2 . The explanation, in order to act 
with one power, wants to say [means] that He 
acts [with one power] to do good, as His unity 
is supposed to. And there is no change in His 
actions 3 . And when He is divided to carry out 
his deed, that is, that His deed is different from 


innrrN py by ,V’t I'OTnrr nb P pi 
,nwb rm piTPQi rrr ,7pin “ion 'rr 
unD“ izr ,t"a n"d rrrr iso by mm-M 
.iznsnBn dw ,rm pptn p 

.iirra N"ip ,tin p?:q 7iyD? Trrrra notd 
p>n b'D ,ir\biv d 7iyD7 p>nntt notdi 
nnN “Niwm notdi .rrr Nip 
in tib pbtd .prr iy\vh D"y ppin Nip 
ywrb ryiDiy “ioi 5 ? rim jur tidt bins'? 
NintDDi .rntnysa pw .rnrr? rmr 

vnPiyD*^ tot /irPma bwsb [Pnnn 
7yiDi ot ?yiDD i 

rnrriyD by?v? rar tti 1 N“ip tn ,y*i 
.otot ,pitpt “NSin ] ' 


"n pint ,ite it mwn 


i / ,i M 11 i ifsi ui (< i / m miyrpi 
one another, and it seems, G’d forbid, as if He were performing the action of good and evil, then 
called One because of the fact that in each In His action, in each of His deeds, which are 
different, they have one result in order to do good 4 


1 ) - that is, when many actions are performed and then return to unity, this is called the 

One. 

2 ) - slowly, it’s very difficult - his words, which seem very close to philosophy, are 

absolutely spiritual, you can still make them out, and then move on. And in the introduction to 

the TES, he says this, but we need the TES itself. The fact is that with Yehuda, this is not my 

opinion, I say that because I myself study, because my teacher is ARI, and, of course, I learn 
from Yehuda Ashlag, a thin follower of Ari, who understands the ARI teaching correctly . But 
the fact is that Yehuda Ashlag had a little inclination towards the left, that is, to the head, to 
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reasoning, not philosophical, but very close to science. And he constantly struggled with this in 
order to enter holiness, on the center line, and now - he went out. But he has subtle tendencies 
that sometimes he takes these wisdom, very subtle, and, nevertheless, uses it. While ARI does 
not have this at all. ARI was on the straight path of the midline! Therefore, ARI offers short, 
clear, clear, transparent sentences. And it is necessary to go very well now. Especially in 
Histaklut Pnimit, Yehuda Ashlag sometimes thoughtfully takes us wherever he wants. And there 
is nothing to worry about, we agree to this: it will add to us more dimensions in our Kelim. And 
so I just warned here. And so he says that his teacher is ARI. He says about ARI “my Rav”, de 
Rav, “ha-Rav”, the only Rav with a capital letter, because ARI is unique! 

3) - that is, despite all the differences, on all developments, there is no change in his 
actions. 

4) - although it seems to us that they are different. 


And we find that He is One in each of his 
actions, and He does not change because of his 
various deeds. And when He is in the same 
uniformity, called One, that is, One teaches 
about the very essence of the Blessed One, that 
for Him all kinds of opposites are in one 
uniformity 1 , as described above. And as 
RamBaM 2 wrote, blessed memory, that He 
knows and knows, they are One, for His 
thoughts from our thoughts and His path from 
ours are very high. 
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1) - all these concepts, they are in relation to the perspective from whom His deeds 
are visible. 

2) - he quotes Rabbi Moshe ben Maimon, who lived in the 12th century. 

This is where we end the lesson. Three positions, three concepts, and all this merges into one. 
"Echad" - One, He is as if in himself, "Yachid" - One, when He acts, spreads. It creates many 
actions when each individual action is one in itself, therefore it manifests itself as One. And 
“M’yuchad" - all His actions, as it were, again reduces to one. I do not want to use similar terms 
of science of our world: synthesis, deduction, induction ... We do not need this completely so as 
not to muddle our inner world with philosophical concepts. Very subtle things, quite difficult to 
understand, but, as I mentioned above, this section of Inner Contemplation is given here only at 
the end of Part 1 and only for illustration. And it’s not required to learn! All these three concepts 
give us a good feeling that they all refer to the Creator - this is enough for us and I do not advise 
anyone to study the books of RaMbaNa - this is a product of the past and is intended for the state 
of minds of long gone. They don’t help us - the generation of the Messiah’s parish: our souls of 
the general level of ateret Yesod — GAR Malchut. 
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Lesson JVs 16 
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Two aspects in conveying fertility, before her 
coming to the recipient and after it arriving at the recipient. 

We spoke at that lesson about the Creator that He is One, Unified, Unique. It’s better to 
say this: One, because He is uniform in all respects, and the One indicates that He is Unique, the 
separation of all that flows from Him, and the One, because it unites and returns everything to 
one. 


2) Go and teach from those who ate mana 
[manna from heaven] that mana is called bread 
from heaven, because it did not materialize in its 
distribution (dressing) in our world, and the sages 
said that everyone ate everything that he wanted 1 , 
and we find that he necessarily had the opposite 
properties, that is, one tasted sweet in him, and the 
other tasted sharp and bitter in him, while man 
himself, he necessarily included two opposites in 
one, for there is absolutely no giver who gives what 
he did not have 2 , and if so, how is it possible to 
have two opposites of one [the same] media, but 
with the need to [be for you now] [that] he 
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1 ) - that is, everything that I wanted, that taste and received, as we do with light. 

2) - that is, the One who unites these two opposite tastes, He gives these two, which 
means that He has them, in Him these two are already without contradictions. That is, from one 
source comes sweet and bitter. This means that He gave these properties to these two: to one he 
gave it, and to the other, that means, if he gave one the bitter and the other sweet, then He should 
have both. How could He give the bitter, if He has only sweet things? And vice versa. Therefore, 
it necessarily follows that He has both. So it is with us, good and evil. As if evil is in the Highest, 
but not in the form in which we take it. In principle, He has both. Din and Rachamim, judgment 
and mercy. 
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simple, and separated from these two tastes, 
and he only includes them 1 in such a way that 
the material recipient can select for himself the 
taste that he wants 2 . And in the same way, 
understand every aspect of the spiritual that it 
is single and simple in itself, but it includes all 
the many forms that are in the world, and when 
it comes to the recipient material and limited, 
then it turns out one [recipient] one a 
distinguished property from the community of 
many properties that are combined in this 
spiritual essence 3 . Therefore, it is necessary to 
always distinguish two aspects in the 
distribution of the Blessed One: first, this is a 
property of the essence of the higher 
abundance, before it (g. The second [aspect]: 
after the abundance arrives at the recipient, this 
thereby acquires one distinguished property 
and a partial one, in accordance with the 
recipient's property 4 


Kin 7i7a pm a-ayton 'aa awaiai aiiz/a 


7na“7 

7ia s 

'a 

tz/nn aapar 

ran nt 

TH 

7yi 

.nxiuy m 

,‘OT^Dl 

r;v 

iaxya Kinw 


i rrnixn t.'i n: 

tk ^amam 


)mn 7a pr. 

V?aa ,nnx : 

n'7~ 

aj mix 7' 

rrarm" 

mnaa 

m “nr nan 

lnyatyn 

a r 

^n 

rranV a 


I 7 J 


mna 

mix 

KV7 'K“ :ma 

'-a 'a 

^nam 

,map 

7737 

nnx'a 

□10 

,mv7yn 

y awn 

nnK k 

m ,'an ,77iai 

311Z13 

niK Kin 

r-nw 

rrap t 

ff *■* 

jJ w 

,r >7ap 

7 7 a 5 ? 

yaa/n 

ranw 

naian 

'37 

,mp7m 

nra 

: nmaz 

mis 


.aapan 


1 ) - but he himself is separated from this: everything in him, they are included in him. 

2 ) - that is, by its properties. 

3) - so it’s all one and the same, but when it comes to the recipient, he takes what he takes, 
i.e. distinguishes one property from this uniformity. 

4) - that is, the first is the light, as it is in itself, without being limited by the property of the 
Kli, and the second - when the recipient receives it in their Kelim in accordance with 
their properties. 


64 



nVj?7KB p77 777 7V2W27W p77 7127SX 
How can you understand that the soul is part of the Divine 


And in this we will come to understand what 
the Kabbalists wrote about the essence of 
Neshamah 1 , and this is what they said that 
Neshamah is really part of the Divine from 
above, and there is absolutely no difference 
from the “community of everything”, but 
what is the soul is a part, not a “whole”: it is 
like a stone that has been split from a 
mountain, that the quality of the mountain and 
the quality of the stone are the same, and 
there is absolutely no difference between the 
stone and the mountain, [a] only that this 
stone is only a part of the mountain , and the 
mountain is an aspect of the "whole." Still the 
words of the sages. And at first glance these 
things are extremely strange and it’s very 
difficult to understand how one can explain 
the aspect of difference and separation from 
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Divinity so much as to liken a stone that has 
been split from the mountain, and it is clear that the stone breaks off the mountain with an ax 
and hammer, but the Divine, like and how can they separate one from the other? 


1 ) - neshamah is the real, supreme, divine soul in man. 


,mp nrff nan 7772 ^mnn 
jra '"v ?in] 12? 'omn ion 

The spiritual is separated by the power of difference in properties, 
as material is separated by means of an ax. 


4) And before we get to the 
explanation, we will explain the 
essence of the aspect of the 
difference that takes place in the 
spiritual: and know that spiritual 
beings are separated from one 
another only by changing 
properties 1 , that is, if one spiritual 
essence takes on two properties, this 
is not one but two: and I will explain 
to you in the form of human souls 
(low parts of souls) 2 that they are 
also spiritual. And the immutable 
spiritual law is known that its form - 
it is simple as mentioned above, and, 
of course, there are many forms of 
souls, as well as in the number of 
bodies 3 , that nefesh [in each of these 
bodies] shines upon them, but that 
they are separated by one from 
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another due to the difference in properties that is in each of them. And as the sages 
said: just as their faces are not the same, their understanding is not similar to one 
another. And there is the ability of the body to make a difference in the properties of 
the lower souls, so that it is possible to distinguish each nefesh separately according to 
itself, that this nefesh is good (kind), and this nefesh is bad (evil), and so on in various 
separate properties. 


1 ) - in this language, “form” is even more suitable, but we say “properties”. 

2) - The manifestation of the soul of Nefesh has a spiritual source in our world. It’s just 
that we don’t feel spiritual here, but it is present. 

3) - according to the principle: how many bodies, so many souls. 


And now you see that just as a material 
thing is separated, and cut off, and separated by an 
ax and movement, with a distance between the 
parts, the spiritual object is also divided and cut, 
and separated due to the difference in the properties 
of one part from another. And in accordance with 
the measure of difference, such is the degree of 
distance from part to part, and remember this well. 
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How the difference of properties in creation is described in relation to EinSof. 


5) However, so far it is permissible for us only 
in our world 1 , in the nefashot (low part) of 
people's souls, but when we talk about 
Neshamah, as we said about it, that this is 
part of the Divine from above, it has not yet 
been explained how it separates from the 
Divine so much that it can be called part of 
the Divine. And it cannot be said - due to a 
change in properties, that if, G’d forbid, so 
to speak, we have already found out that 
Divinity is a uniform simple light that 
includes all the many properties and forms, 
and opposites of properties that are in the 
world in simple unity, in secret, One, 
Unified, Unique, as mentioned above. And 
if so, how can we imagine the aspect of the 
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difference in properties in Neshamah so that 
it differs from Divinity, because of this it would be separate, so that it would acquire a 
name separate from the Blessed One. 
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1) - that reasoning, about all these souls. That they are separated from each other, 
because Nefesh is worn inside the body and then there is all this difference. 
Understood what he is saying? That when nefesh is inside the body, then the 
difference between one and the other is visible, like material separation, cutting off, 
and so on. 
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Indeed, this difficulty is especially in its 
place in the [aspect] of the light EinSof, which 
is before reduction, for this reality, which is 
before us, all the worlds, higher and lower 
together, they differ in two aspects. The first 
difference is the property of all this reality, 
what it was before reduction, that everything 
was then without borders and without end, and 
this difference is called the light of Infinity, 
EinSof, blessed is He. The second difference is 
a property of all this reality, which comes 
already from tzimtzum and below, that 
everything is in the border and dimensions, and 
this difference is called 4 worlds, Atzilut, 
Briyah, Yetzirah and Assiyah. And it is known 
that in the essence of the Blessed One, thought 
cannot comprehend Him at all, and He has 
absolutely no Name and nickname, that 
everything that is not comprehended, how it can 
be defined then, that every name, its meaning is 
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comprehension, that it teaches that we 

comprehend this concept in the aspect of this name. And therefore, of course, in the very essence 
of the Blessed One there is no Name, no nickname, and all names and nicknames - they are only 
in the light of the Blessed One, who spread from Him, that the spread of the Light of the Blessed 
was before Tzimtzum, that it filled all reality, without borders and end, it's called the name of 
EinSof, blessed is He. And in this connection it is necessary to understand what the Light of 
Infinity is, blessed is He, determined for himself (he gave himself a definition, because there was 
no definition when he was on his own), and he left the community of the essence of the Blessed 
One so much that we will be able to identify Him and give Him Name 1 , as we put forward the 
difficulty with respect to Neshamah, as mentioned above. 


1 ) - name is already some kind of definition, restriction. 


And next time we will consider it. It must be borne in mind that we are not just translating 
something, I do not explain much, but it is important to listen and hear. Not just reading some 
beautiful translations, but listening and feeling this moment of the lesson: when I give a lesson, 
then I attract it all at some level. Of course, at the level that we need now. But still, I attract this, 
and it is necessary to feel this moment, and in the form in which I bring it here, because I give it 
the way it should be done now, today, at the level at which we are here and now . 
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Lesson JV® 17 


Explanation of what the sages said: “Therefore, work is prepared and efforts are made to 
reward souls, for he who eats what is not his, he is afraid to look in the face.” 


6 ) And in order to understand 
something, at least a little bit, it is necessary to 
spread in words (explain in detail) 1 . And we 
investigate in the utmost importance all that 
reality that is before us, its common ultimate 
goal, that there is no figure without a goal, and 
if so, then this goal, what is it, that because of 
its reason brought the Blessed [to life] all 
reality, which is before us, in the higher worlds, 
and in the lower worlds. However, the sages 
already taught us in many places that all the 
worlds together were not created otherwise than 
for Israel, to the fulfillment of the Torah and the 
commandments, and so on, and this is well 
known 2 . 
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1) - when we study ARI, TES, we must internally be inclined to the fact that, on the 
one hand, we want to understand something, and on the other hand we don’t understand 
anything, we simply absorb what he tells us. And without that “as I understand it”, my 
understanding of it is not important. And just absorb it into yourself, and then it begins to 
work in us. And such a mood should be, because inside the person always goes in two 
lines, like on two legs, you need to try to understand something from the left line, and 
completely surrender to the right, as if I don’t want to understand anything, but just 
absorb something, what he says. These are two extremes, and in the spiritual it is 
necessary to combine them, and this combinahtion gives the middle line. 

2) - all in one person, as we know, Kelim of giving is Israel. 
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But it is necessary to understand this in the 
difficulty of the sages who wondered on this [on 
this subject], whether it is the creation of the 
worlds that they are created to enjoy His creations, 

[and] if so, what did the Blessed One do to create 
our material world, muddied and full of suffering, 
and without this, of course, He could enjoy the 
souls as much as He wants, and why did He bring 
the soul into the body, muddied and polluted, like 
this. And the explanation for this is that he who 
eats something that is not his, he is afraid to look 
in the face 1 , etc. The explanation that in every gift 
received is free, we find damage to the shame of 
the face 2 , and to prevent this damage from souls, 

He created this world, that there is a reality of 
work, and we find that they enjoy in the future 
from the work of their hands 3 , because they receive 
their rewards in return their efforts, and they are 
saved, through this, from corruption from shame. 

So far [their words] 4 

1 ) - why faces, not eyes - everything makes sense. 

2 ) - the face feels shame. 

3) - what hands bring with their work. 

4) - it is clear that for this He created this world, that is, in order that through efforts, 
efforts in work, a person would be saved from this terrible feeling that he takes 
everything for nothing. I also read amazing things in the Zohar that a person should look 
for a teacher who will teach him the Torah, should pay him what he asks, because 
otherwise there is no way to get rid of the influence of the evil principle. And how do you 
know that you have the right teacher? If it is clear that his teacher pursues only one goal, 
deals only with the Torah Lishma, all his affairs are aimed only at this, only pursue the 
goal of the Creator and nothing more, both with his own affairs and with all the others - 
one can learn from this. Zohar does not say: “look for a teacher who is already 
corrected,” but one who pursues a pure goal, he is completely immersed in one goal - you 
can learn from this, and you can give any price for this training, because you save your 
life. And on the other hand, what happens: a teacher who practices Torah, Kabbalah 
professionally, well, is he freed from the fact that he does not need to look for anyone? 
So, it is amazing that the Zohar tells us that the tzaddik himself, a real, true righteous 
man, must look for villains to give them a soul - Nefesh, to do everything possible to turn 
the villain, bring him to the Creator. You see, he speaks no more, but only Nefesh, the 
first, the least. And there is no greater merit than this! Why is there no greater merit? 
Because by the way, that tzaddik who does everything for this villain is not in the sense 
that this, in a childish way, is explained in religion: do everything for another, give your 
life for another - it’s so naive ... And he does that that giving soul to the villain, returning 
him to the path of good, he thereby makes the good start triumph over the evil, that is, the 
Creator triumphs over Satan in our world . 
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What does work [over] 70 years have to do with eternal enjoyment, and there is no free 

gift greater than this. 

7) And these words of the sages are very 

difficult on all sides, at first it’s hard [to 7'70 “K7 ,17K 7"T □“'7771 (T 

understand], because the essence of our goal and “lj?T '“in niZ/’p “TnilQ “''“'0 

our prayers is that we graciously receive from the _ > 

treasury of free gifts, and the sages said that the ’ JM 11 1 \ 1 ' 1 

treasury of free gifts is prepared only for the ,^1“ ]717) D3DQ “IS1K1Z7 7"T 177K1 

greatest souls in the world. 

And it’s even more difficult for us to 
understand the meaning of their explanations. 

What they explain is that there is a big flaw in 
receiving a gift for free, i.e. the shame of the 
person who is given to everyone who receives a 
gift for free [that for the sake of] in order to fix it 
(bring to perfection), has prepared the Blessed 
this world, that there is a reality of efforts and 
work in it in order to receive a reward in the 
future world, in exchange for the efforts and 
labor of their hands, and their explanations are 
very strange, for with what can this be 
compared? - With a person who tells his friend, 
work with me one small moment, and for this I 
will give you, from all the pleasures of the 
world, a pleasant reassurance all the days of your 
life. That there is no greater free gift than this 
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because the reward cannot be compared with 
work in any way, for work is in our world, in the passing world, that he has absolutely no value 
in comparison with the reward and enjoyment of the eternal world that what value is in the 
quantity of the world passing in comparison with the world of eternity 1 . And what can we say in 
qualitative terms about the effort [in our world], that this does not have any value whatsoever in 
comparison with the reward 2 , and as the sages said: “In the future, the Holy One, blessed be He, 
will give tzadik to 310 world’s legacy 3 ” and etc. And what can I say about the fact that part of 
the reward of the Holy One, blessed by He, gives in return for their hard work, and the rest is in a 
free gift. That if so, then what is the use of the sages to correct them, that then there remains a 
spoilage from the shame of the face in the rest of the gift 4 , but that their words are not 
understood in their simple meaning, but there is a very deep meaning. 


1 ) - that is, he asks what a comparison can be between our world and the future 
world in quantitative terms of reward. 

2 ) - the effort in this world is completely insignificant compared to the expected 

reward. 

3) - why 310 - Keter has a gematria of 620, and here 310. What enters Keter is 620 
lights, and that light that passes from Keter to Chochmah is half - 310. And in the future world 
they will rise there, and will to feel these worlds at this level, that is, 310 worlds means, of 
course, 310 steps of raising in the light. 

4) - he asked the question that for the part that they earned by working in the Torah 
and the commandments - working with an evil beginning - they don’t have to feel shame for this 
part, but they get the rest as a gift, and there’s a kind of “corruption”, lack. 
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Lesson JVs 18 
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With one thought, all reality was radiated and created, 
and she is acting, and that is the essence of action. And this is reality 
the reward that is expected and this is the essence of the effort. 


8 ) Before we begin to explain the words 
of the sages, it is necessary to understand in the 
thought of the Blessed One when creating 
worlds and the reality that is before us that 
these actions did not come before Him through 
a multitude of thoughts, like ours. For He, the 
Blessed One, the One, the One and Only, as 
mentioned above, and since He is Simple, so 
the lights that extend from Him are simple and 
one, without any many forms, as it is written: 
“My thoughts are not [ how] your thoughts and 
your ways are not My ways ”, etc. And 
therefore, understand and understand that all 
Names and Nicknames, and all the worlds 
higher and lower, are all simple light, which is 
One, One and Only, that the Creator, the 
Blessed one, has light that stretches out, and 
thought, and action, and acting , and all that the 
heart can understand and what it can [talk] 
about is He really has one 1 . 
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1 ) - it’s a very strong thing, what he tells us, together with him we can raise all this 

in ourselves in one place, and then share it and move on. Thus, he builds in us this Tree 
of Life, from top to bottom, and then we ourselves can rise from bottom to top. Nothing 
is lost in the spiritual. Slowly you need to read, in order to feel every word, and pull each 
word with effort, pull it from above to us down, as if there is a huge force there, and as if 
you are stretching your arms up and pulling it with great difficulty down. This is how a 
sentence should go when you study and practice the Zohar. It must be heavy, capacious, 
for we lower it to places where there is gravity and the force of "earthly" attraction. 
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And in this connection, judge and 
reason that in one thought all this reality was 
radiated and created, both higher and lower, 
together, to complete commonality in the gmar 
tikkun. That this only thought, it produces it 
all, and it is the essence of all actions, and it 
receives its ultimate - and this is the essence of 
effort, and it is the very reality of all the 
perfection and reward that we hope for. As 
explained RamBaN, blessed memory, in the 
secret One, One and Only. 
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Aspect of contraction: explains how imperfect action came out of the Perfect Worker. 
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9 ) That is, Rav, a blessed memory, is 
distributed [very much] in the first sections of 
this book about the aspect of the first 
contraction. And since this aspect is the most 
important, because with necessity it is so that 
even damage and all kinds of shortages, they 
stretch out and come from the Blessed One, 
and, as it is written 1 : “Forming light and 
creating darkness” 2 . And now, corruption and 
darkness - they are opposite to the truly Blessed 
One, and how one can stretch from one another 
and how they come along with the light and 
pleasure that are in the plan of creation. And it 
cannot be said that these are two thoughts, 
separate from one another 3 , and, G’d forbid, 
speak and reason in this way. And if so, how 
did it all stretch from the Blessed to our world, 
full of disease, suffering and uncleanness, and 
how they can support (nourish) each other in a single thought. 
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1 ) - in morning prayer. 

2 ) - for both of them: both light and darkness - they are both constructive, the existence 
of one without the other is impossible. 

3) - for we said that everything is one, there cannot be such two opposite, separate 
thoughts in the plan of creation. 



The second section [of part 1]. 

Explanation of the creation-thought. 

It is very important to keep in mind that you do not think only with your head, as in the 
study of philosophy, but pull everything down, with force, as if you are pulling yourself on a 
horizontal bar and as if lowering the barbell on your shoulders. After all, you raise yourself when 
two hands, palms of which are turned inward, grab the upper bar and pull up. You should do the 
same thing now when you are reading, only on the contrary, you are standing still, and you are 
attracting everything that you are reading, you are pulling it to yourself like a barbell on your 
shoulders. And, of course, in the same way we go up. 


10 ) And now we will go on to explain the 
form of creationthought. What is this, of course, 
so that the end of the matter begins in the thought 
that even in a material person, the owner of many 
thoughts, one can also say that the end of the 
matter [is] in his thought at the beginning, as in 
the example when he is engaged in the 
construction of his house, we understand that the 
first thought that he planned was that he planned 
the shape of the house in order to settle in it, and 
therefore before that he had many thoughts and 
many actions until he finished this picture, which 
he conceived from his head and this image came 
to him at the end of all actions. And now you see 
that the end of the action begins in thought, and 
here is the end of the matter, that it is an extreme 
and ultimate goal, for which all these were 
created, that is, to enjoy the creations, as it is 
written in the Zohar. And it is already known 1 that 
the thought of the Blessed One is completed and 
acts right away, that He is not a person, so that He 
should have Kli deeds, but only one thought 
completes the whole action immediately 2 . And in 
this regard, it is clear that immediately in the 
thought of the Blessed One about creation, in 
order to enjoy his creations, this light immediately 
extended and spread from the Blessed One, in all 
its forms and steps, and all the levels and 
pleasures that He conceived in them, that all this 
is included in this thought, which we call the plan 
of creation, and understand this thoroughly, for 
the place that was mentioned is [it] for short 3 . And 
know that this design of creation we call the light 
of EinSof, blessed be He. For indeed, in the 
essence of the Blessed One, we have no 
expression or word to define Him by any Name. 
And remember that 4 . 
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1) - everything is important, every word he has is carved in stone. So it is with us, 
what he says is all carved. 

2) - TQ1 fp’n - these are two synonyms with the meaning “immediately” and are 
used to express the amplification of an action, here: right now, right there in place. 

3) - in order for this to be explained briefly. 

4) - try to read it slowly, separately, so that everything outside you is closed - the 
doors are closed, the windows are closed, the music is turned off - so that nothing distracts. And 
slowly, slowly pull yourself up to the light, like on a horizontal bar, attracting it to yourself: 
because when you pull up to it, you raise MAN, and then lower it down, but not just like that, 
with ease (aliluya!), But as you lower the barbell - with effort. 
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Lesson JV» 19 
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From the power of the desire for bestowal, which is in the Source (literally: in the Radiant), the 
desire to receive in the created (literally: in radiated) is born with necessity. And this is the Kli, 

in which the creature receives its abundance. 


ID And this is what Rav said, blessed 
by his memory, that at first EinSof filled the 
light, blessed is He, all reality. Explanation: as 
the Blessed One intended to enjoy creation and 
the light spread from Him and went out from 
Him, it seemed as if the desire to receive His 
pleasure was immediately rooted in this light 1 , 
and also consider that this desire is the entire 
measure of the magnitude of the light 
propagating, i.e. that the measure of His light 
and His abundance, it is in accordance with the 
measure in the desire to enjoy, no less and no 
more 2 . And specify this for yourself, and 
therefore we call the essence of the existence of 
the desire to receive, which is rooted in this light 
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from the power of the plan of the Blessed 


1) - that is, in the light itself it is, this desire to please. For we know that light has 
these two components - the highest light and the desire to receive - which in EinSof are 
fundamentally in simple unity. 

2) - it’s interesting that here he says: “His light” and “His abundance”, makes of him 

two concepts: light and boss - abundance. 


in the word place 1 . And, for example, when we 
say that one person, when he has a place to get 
food, a kilogram of bread for one lunch, and 
another cannot eat more than half a kilogram of 
bread, what kind of [concept] of a place are we 
talking about? [Of course], not about the size of 
the internal esophagus, but about the size of 
aspiration and desire to eat 2 . And now you see 
that the measure of the place of receiving bread 
depends on the measure of desire and desire for 
food, especially in the spiritual, that the desire 
to receive abundance is a place of abundance, 
and abundance is measured by the measure of 
desire 3 . 
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1) - in the very light, he calls the desire to get makom - “place” - we will very often later 
meet this important concept. 
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2) - it is very important in the concept of a place so that we do not imagine it materially. 
For in this wisdom there is not a word about the material. It is very important to 
understand this and constantly see spiritual principles in front of you.. 

3) - it is a very great thing when we know that everything is in man. Nothing else can be: 
the person himself determines the measure in which he receives or does not receive. This 
is the result of what we read, it is necessary to understand well that as much as you have 
a desire for the spiritual and for eternity, for completeness, the more you get it. What do 
we have? You always have a kind of spiritual “aura” - your perfect state, that is, one that 
is inherent in the purpose of creation in relation to your soul. This is your perfect state, it 
is always there, you do not feel it, but it is. And besides, there is your current state. When 
we take this difference between two states - the perfect state and the present - we get the 
difference, the delta, which it must reduce to zero in our life. And then you will reach 
your perfection. If you do not work on it every day - you have a lot of activities with the 
material world - then it puts pressure on you, and its pressure is increasing more and 
more. Why? It is like a burden that lies, the aura around you must enter you, the light 
does not stop striving to enter the Kli. Kli makes all kinds of plans and calculations in 
order to receive or not to receive it, and receives only what he has the strength to receive. 
And the whole task is to get it! And you do not have the strength to receive. And now, 
you resist this - that is, the reaction to your resistance to receiving part of your own delta 
is felt by you as evil coming from the system of managing the universe. If this were not 
the case, you would have calmed down with what you have, would lie on the stove and 
would not strive for anything else. And in order to get this delta, any part of it, you need 
to make an effort, to agree with the highest management in relation to you, not to fight 
with windmills, but to agree! And this causes some “suffering”, “discomfort”, because he 
must choose what the Creator wants for you. I must choose bestowal instead of your 
natural desire to receive for your own sake - this is where all the “suffering” is felt. This 
is your PLACE in you, this is the place where you yourself must feel all the abundance 
intended for you, you must make this your place so that it can accommodate all the 
difference, the whole delta between your present state and your perfect state! This cannot 
be done in one fell swoop, because there is no strength for it, but gradually, gradually, 
every day, your task, only yours, nor the G’ds, no one else will force you to do this. You 
yourself must expand this place in yourself so that you can gradually take on an ever 
larger part of this delta that belongs only to you. 
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The desire to receive, contained in the plan of creation, deduces it from the 
essence of the Blessed to the aspect of the name EinSof. 


12 ) And in this we need to understand that 
in the fact that the light of EinSof, blessed is He, 
has come out of the community of His essence, 
blessed is He that we have absolutely no 
expression and word in Him [no conversation], 
since it is defined by the name light EinSof, as it 
was said above, that this is due to this difference, 
as it was said above, that the desire to receive 
from the essence of the Blessed One is included 
in this world, that this is a new property, that it is 
not included, G’d save the essence of the Blessed 
One, for from whom He will receive, G’d forbid. 

And this property - it is also the whole magnitude 

of this light, and enough about it, for here it is no longer possible to continue. 
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Before the reduction was not recognizable difference in properties, which in the desire to 

obtain. 


13 ) However, in all His possibilities, this new 
property was not distinguishable as an aspect of 
change from the light of the Blessed One 1 . That this 
is the secret of what is written in the teachings of 
Rabbi Eliezar, that before the world was created, He 
was One and His Name is One. “He” indicates the 
light of EinSof, blessed is He, and “His Name” 
indicates the place 2 , that this is the essence of the 
desire to receive from the essence of the Blessed 
One, which is included in the light of EinSof, blessed 
is He 3 . And he lets us know that He and His Name 
are One, that is. His Name is the essence of Malchut 
EinSof, that this is an aspect of desire 4 , that is, the 
desire to receive that it is nature in all reality, which 
was included in the plan of creation, [that] before the 
reduction, there is absolutely no difference in Him 
distinguished between the properties in Him and the 
difference between the light that is in Him: both light 
and place - they are really one, that if there was some 
difference and some deterioration inside the place, in 
relation to the light of EinSof, then, of course, there 
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would be two aspects, as stated in higher, and enough on that. 


1) - it is very important for us now to understand this concept makom - “place”. 

2) - that is, there was no change in the properties of the desire to receive that in EinSof, 
from the highest light, that in EinSof. 

3) - look how interesting he is telling us: the place, this is the secret, the essence of the 
desire to receive from the essence of the Blessed One, from Atzmuto, as if EinSof has 
a desire to receive from Atzmuto, from the essence of the Creator himself, which is 
completely unknowable. It is clear that EinSof leaves Atzmuto, and then he has a 
desire to receive from Atzmuto, and he receives from Atzmuto. Then it becomes a 
little easier, because from whom can He receive? But only the desire to receive is 
from Atzmuto. 

4) - it is the same in gematria as we taught. “Shmo” and “Ratzon” have the same 
gematria, 346. Just like Moshe - 345 and one - a common member, that is, that he 
merged with the light. 
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Reduction means that Malchut EinSof reduced 
the desire to receive which is in it 1 and then the light hid, for 
there is no light without a Kli. 

1) - look what he says! It is true even for EinSof that where the desire to receive was 

reduced, there were 4 stages, and now it has reduced itself, and it has hidden itself 
because it has reduced itself, which means it has reduced its place, see how? And then 
there is no light to feel it, for there is no light without a Kli. This is an amazing thing, you 
need to work on it ... When is a person given a TES? TES, and generally spiritual, begins 
to be given only when it is agreed, it tries not to confront it in order to allow higher 
wisdom to break its body. Nothing will be lost from a man, but he is afraid to break his 
body. The “body” is that which he feels, and that which gives him natural pleasure. This 
he himself feels as if a man is his body. And therefore, he becomes across his happiness 
and his completeness. This is the whole fear of the spiritual, the whole fear of Kabbalah - 
it was and is precisely in this. And because of this, they hid it, because if a person wants 
only our world: he does not want to allow the higher to break his body - his will - then 
this Kabbalah will not benefit him, he will get confused in it. When a person does not 
want to allow higher wisdom to break his body, he sees everything within the framework 
of the figurative, material sensations of this world. He senses everything only through his 
body, and then he cannot see the spiritual, and the whole point is that the spiritual only 
then begins to gradually, gradually, take shape, make incisions in a certain place in a 
person, where there is neither time, nor movement, nor place - nothing is material, there 
the forces of gravity no longer act. But one must agree to this, one must have and build a 
certain courage. It means breaking your body. What you have - wife, deeds, work, 
children - it remains, but there is something where you need to break your body. Only 
then can one see the light. And desire, of course, is necessary - without this it is 
impossible. Because to “break” the body you need such a desire, such an amazing desire! 
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And no one except you can do this: they don’t break anything from above, there is no 
spiritual violence, and you must agree not because they will give you something in return 
for it, it will be better then, there will be no suffering, but because you see that it’s the 
truth. And do not ask for anything in return! And then everything will come. Suffering 
will be, of course, because without suffering it is impossible to grow. But this is suffering 
from love! Torah is fire. One must go through the fire of love for the higher, for truth, in 
order to go out to the light, there is no other way! Therefore, always units come to 
Kabbalah, and there cannot be hundreds and thousands in Kabbalah, always units, as well 
as those who have climbed the highest peaks of the mountains. 

But let us return to what he told us that Malchut of Infinity reduced its desire to receive 
which is in it. Malchut, she, as it were, “broke” her desire to receive. There is nothing 
else, we just imitate the higher. She has reduced herself, and so we must do. And what we 
say is “breaking ourselves”, that is, breaking the “body”, we mean the desire to receive, 
but we still have a place. By breaking our body, we turn the desire to receive into the 
desire for bestowal. And only this gives life and movement in the spiritual, advancement 
higher in every way. 


14) And this is the phenomenon of 
reduction, that the desire to receive, included in 
the light of EinSof, blessed is He, which is called 
Malchut de EinSof, that this is the secret of the 
plan of creation, which in EinSof, as mentioned 
above, which contains all reality, it adorned itself 1 
in order to rise in properties, and in order to bring 
one's property most into line with the essence of 
the Blessed One. And therefore, she reduced the 
desire from receiving the abundance of the 
Blessed One in the fourth stage, that in the desire, 
as described above, with the intention that 
thereby the worlds would be radiated and created, 
so that the property of the desire to receive will 
be corrected, and will return to property of 
bestowal, and thereby will come to coincide in 
properties with the Source. And now, after she 
diminished herself in the desire to receive, the 
light itself erupted from there, which is already 
known that light depends on desire, and desire is 
violence. 
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the place of light 2 . For there is no spiritual 


1) - to decorate oneself means to rise in properties, rise to the light, purify and build. 

2) - it is very important that the light depends on desire, the light itself does not depend 
on anything, of course, but the sensation of the arrival of light depends on desire. And 
desire is a place of light. 

Attentively, you can’t rush here, we absolutely do not have any race to study the material. 
You need to feel everything, take your time, slowly and consistently absorb it all into yourself. 
When we are doing this, both for me and for you, there should be one chain, both the kav and the 
inside of it should build this kav, configure this kav. All 4 points of union with HaVaYaH should 
be connected. There should be nothing, no other aspiration should be at this moment, that is, as 
we say: eyes, mouth, heart and Yesod are directed in one single direction. Eyes see , he speaks, 
the heart feels, and Yesod absorbs all this, raises Or Chozer, absorbs all this and gives Malchut. 
nothing is needed. We see that Kelim is a “makom”, a place, hangs on the willingness and desire 
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of this place do not have light without a place:. Make location and get light, because there is no 
violence in the spiritual. 
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Lesson JV» 20 
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Section 3 

Explanation of a shard of the soul. 


15) And now the aspect of the fragment 
of the soul will be explained, as they said that it 
is part of the Divine from above, etc., that we 
raised the difficulty above, and how the 
property of the soul in relation to simple light 
has changed, so much so that it has become 
distant from this of the whole Blessed One, it 
will now become clear that a truly large change 
in properties has become made in it, that despite 
the fact that He, the Blessed One, includes all 
the properties that can be imagined, and to 
discuss about them, however, after what is said 
above , you will deduce one property which is 
not included in the Blessed One, the desire to 
get the property that G’d forbid, from whom He 
receives 1,2 . However, the souls, that their whole 
creation is from what the Blessed One wanted o 
please them, that this is the purpose of creation, 
as said above, if so, then with necessity he 
rooted this inexorable law in souls: to desire 
and passionately strive to receive His 
abundance. And in this they are separated from 
Him due to the fact that their property has 
changed from the Blessed One, which has 
already been explained that the essence of the 
material is separated and separated by the 
power of movement and distance of the place, 
and the spiritual essence is separated and 
separated by a change in the property and in 
accordance with the measure changes in the 
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property of one from the other, so the distance 
between this and that will be measured, and if the difference in the property reaches really the 
opposite from one property to another, then complete cutting and separation will be made, so that 
will not be able to eat one from another, because they are considered strangers to each other 3 . 


1) - that there is no property of desire to receive in the Blessed One - this is the only 
difference between the soul and the Blessed. 
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2) - gradually we are gaining concepts that make us notches. This will create a place in 
us, expand, deepen this place where we can go through the force of gravity to the 
perception of eternal existence.. 

3) - also in the spiritual, that’s what he just told us, it’s completely fair and can be felt in 
everyday life. A person is engaged somewhere, and while he is studying, he feels that 
he has some common properties with the teacher, with his methodology, adheres to 
this, they have something in common that attracts him to the teacher, and through him 
to the corresponding perception of the spiritual. And even not bad when it happens 
that part of it is common, but something is not there, but when there is a complete 
contradiction with each other at the very root, then they cease to feed one another. 
And then it turns out that the student and teacher become opposed to each other. And 
this must be overcome all the time, it is impossible to “twist” the true path. Habits 
must be broken and overcome in life, again broken and overcome. 
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Section 4. 


What he says is very, very subtle things. And you need to feel them very well. In general, 
when you study TES, and all other subjects of our curriculum, there should be no rush. 
Everything should be like breathing, when you are completely calm, there is no rush. So you 
should speak, and each word should have all 4 stages, it should be difficult for you, in all 4 
points of union with the Creator. Then you connect with Him, then each word in you engraves 
that required meaning, that required force, which it has in this combinahtion, in this context. And 
this should be your study! And not just run through the text with your eyes, read in a droid. 
Watch this very carefully. 

After the reduction and the masach, which is set on the desire to receive, it (the desire to 
receive) ceased to be the Kli of receiving and it left the system of holiness, and instead Or 
Chozer is used as the Kli of receiving, and the Kli of the desire to receive is transferred to 

the system of not pure forces 1 . 

1) - very very important! Thus, we know that all desires are given into the system of 
unclean forces. But only when you reflect the light and receive it together with the 
comprehensible direct light - that’s only it that is good for you, for construction, 
because you are building your spiritual body that remains forever. All the rest of the 
receipt is based on your desire to receive, it is fulfilled, does not give any spiritual 
movement and leaves no traces on which to build anything. 
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16) Following the Tzimtzum and the 
Masach, which was established on this Kli, 
which is called the desire to receive, it was 
annulled, and separated and left the entire 
system of holiness, and Or Chozer 1 was 
established instead to become Kli Kabbalah. 
And know that this is the whole difference 
between ABiYA d'kedushah (holiness) and 
ABiYA d'tum-a (not pure forces), for the Kli of 
receiving ABiYA d'-kedushah (holiness) is 
from Or Chozer which is set in accordance with 
the EinSof 2 property. And ABiYA d'tum-a (not 
of pure forces) takes advantage of the desire to 
receive, which has been reduced 3 , that this 
property is the opposite of EinSof 4 . And because 
lives of lives, that it is EinSof 5 . 


by ntzrow ■pan aixasri "ins (to 
bu'im Kirr ,b2pb 'psi snpow nm 
lapam .rrarnpn nDnyan bin sn timt 




m 


inn 

ns 

: pnnj 

V 2 izn 

D!3<3 

?D “T2 

/ 

,snm 


pb~2 

■o ,rr saitai : 

| 


b ,n«n 

“|7“ 


,n"iKQ 

Df i i \ £ ? Y7|?7 

V 

i- 

n 

r 


y"'asi 

,D"K' 

? mix 

n 

nKV2’; 

32 


mxisw bypb jinn 

nv wn 

C73 

“K2T23 

D'Dnm 

*rr 

□ < 1 s 

"’jn ,D"K7D 

“DID” 

nnx kito’ 



D"K Kl" 

IW 

□"rrrr 

'TO i 

D'732j1 


of this, they are cut off and separated from the 


1) - remember these concepts: “Or Chozer,” that is, reflected or, more correctly, reverse 
light. The point is that we will gradually move to Hebrew, we must switch to Hebrew. 

2) - amazing how he tells us everything, everything falls into place. Here we are given 
the complete answer - nothing else is needed, just raise the Or Chozer, what you can 
repel, repel in your strength, without getting for your own sake - this is bearing fruit, 
because it connects you by properties with EinSof. 

3) - it was reduced, reduced in the concept of light, there is no light, light cannot enter 
into it. 

4) - it is Malchut de Malchut itself, it was reduced, and thus, the light of EinSof doesn’t 
fall into the desire to receive for herself.. 

5) - it is very important that we have studied. “Desire”: desire does not mean anything 
yet. Desire is very important, of course, but desire itself is not enough, you need to 
work on it. If a person is born very talented in any area, and he does not work on 
himself, then nothing will work. How often can one see a person bom like an apple, 
for example, physically. Full of health, strong, healthy, and now you see how quickly 
his life ends, it will not be said about us. He doesn’t appreciate it, misery quickly 
come due to drinking, smoking and suddenly ... he is gone. Even at a fairly good age, 
when life begins, and even before that they already say: everything, life is no longer 
interesting. At that time, as you see, a person is physically weak, and health and 
strength is not given to him, that he blossoms, gradually blossoms, and receives life, 
and lives, and everything turns out for him. 
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A person eats from the remains of klipot (waste), and therefore 
he uses the desire to receive, like them. 
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17) And in this you will understand the 
root of corruption, which is immediately 
included in the plan of creation, that this goal 
[of the plan of creation] is to enjoy creation. 
That after all the development of the five 
common worlds, that they: Adam Kadmon and 
ABiYA, also revealed the clip in the 4 worlds 
of ABiYA d'tum-a (not pure forces), in secret: 
Elokim 1 made one against the other, then we 
find we have a clouded material body, which is 
said that the intention of a person’s heart is evil 
from his youth, due to the fact that all his 
feeding from his youth is from the remnants of 
Klipot 2 . That all aspects of Klipot and turn are 
an aspect of the property of “desire only to 
receive,” which is in them, and not in them 
from the desire to give completely 3 . And in 
this they are opposed to Him, blessed is He, 
that He, the Blessed One, does not have a 
desire to receive Him, G’d forbid, completely, 
and all His desire is to enjoy and give 
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abundance. And therefore, the Klipot are called 
dead, because in contrast to their properties from the lives of lives, we find that they are cut off 
from Him and they have nothing from the abundance of the Blessed One. 


1) - see? Because the world was created by Elokim, as we recall. Why Elokim? This, 
too, must be seen. The world is ZA and Malchut. And which step is higher? 

2) - all this is very important! All these divisions, where the clip comes from - all this in 
the background will help us in further advancement, in further studies. 

3) - that is, the body feeds on it - the desire to receive that in a person. Here we must 
recall, of course, what we taught in the Zohar: the legitimate receipt from the bottom 
of the leg of kufs, that if there was only this legal receipt, as it is said: “the Creator did 
one against the other,” then the clip would be received only from the bottom kuf legs, 
and this would be a normal receipt for tum-a, a system of not pure forces, moreover, 
they would not be strengthened enough to cover the face of the Creator before the 
lower ones. And a person would have the right to choose! They would not be so 
strong as to obscure and obscure his material body. But because of Adam's sin, the 
power of the Klipot was able to rise from the letter kuf to the letter Dalet, and “eat” 
the corner of the letter Dalet - Chassadim, which Gimel gives to poor Dalet, Malchut. 
And these Chassadim give her the necessary strength so that she can exist and feel the 
glow of Chochmah, for Malchut needs Chochmah. And because of Adam’s sin, the 
Klipot could so intensify that now they have got a whole system of ABiYA de Klipot. 
And from this the body is nourished - the desire to receive only for its own sake. 
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And therefore, we also find the body that is 
eating through the remnants of the Klipot cut 
off from life, and it is filled with impurity 1 . 
And all this is because of the “desire only to 
receive,” but not to give, which is rooted in it. 
For his desire is always revealed to receive into 
the world and fill it into his womb. And 
therefore, villains in life are called dead, 
because due to a change in their properties to 
the extent of their roots, that they have 
absolutely no bestowal, they are cut off from 
the Blessed One, and they are really dead. And 
despite the fact that it seems that they are also 
villains, they have the aspect of bestowal that 
they give to charity, alms and the like, but they 
said about them in Zohar that all the mercy 
they do for themselves they do that the essence 
of their intentions is for themselves and for 
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their glory, see there 2 . However, the righteous who practice the Torah 


1) - KBniT “zuhama” is that impurity that the serpent introduced into the body. 

2) - everything is as he says. I have already lived quite a significant life, and have 
seen a lot of things, and at the highest level in business, and in science, and all this I felt 
what he was saying. Every word he cuts off sparks from the inside, and is absorbed, 
impregnated and notches. With your heart, not your head. 


and the commandments, in order not to 
receive a reward, but in order to give pleasure 
to the Creator 1 , they lighten their body with 
this, and turn over the Kli of receiving, which 
in them, on the aspect of bestowal, as our holy 
teacher 2 said, is open and known: “and I 
didn’t even enjoy my little finger. ” 3 And in 
this they are indeed merged with the Blessed 
One, since their properties perfectly 
correspond to their Creator, without any 
distinction. And this is what the sages 
explained, blessed be their memory, to a verse 
from the Torah: and he said to Zion: “you are 
My people” 4 , and they explained in 
“Introduction to the Zohar”, from Samech / 
Zain, “you are in partnership with Me 5 ’’That 
the righteous are partners with the Creator, 
blessed is He because He, the Blessed One, 
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began creation, and the righteous complete it, as they turn (turn) the receiving Kli into the Kli of 


bestowal. 


1) - 7 "2 the abbreviation "nachat ruach" - pleasant spirit, and at the same time it is the 
abbreviation Nefesh-Ruach. To give “nachat ruach” means to do good to the Creator, 
because this is Chassadim - bestowal! 

2) - the great was Rav HaNazi - the prince of Israel, and he was a close friend of the Roman 

emperor. By the beginning of the year 200, he had compiled a code of laws, Mishna. It 
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was said about him that he was very rich, and at the same time ate simply, some bread, 
vegetables, water and nothing else. He had such an inner modesty, all this was enough for 
him, but he did not use more than this - the most necessary. Such was the great rabbeinu 
hakadosh, our holy teacher Yehuda haNazi. He was also painful all his life, painful, 
because in this state he could work for the Creator. Yes, he had a shortage, the Creator 
made him such a huge shortage, so he had a complete craving for his Creator. 

3) - at the end of his life he said: I did not even enjoy my little finger. 

4) - look carefully at the word^S? “Ami” - “am” is people, and “ami” is My 
people. And there is the same spelling, but with a different vocalization and meaning - 
see point 5. This can be understood only in the hidden Torah and only in the language of 
the Creator. 

5) - “Imi” - with Me. 
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Lesson JV» 21 
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All reality is included in EinSof, blessed is He, and stretches, existing from the existing, and only 
the desire to receive is renewed, and stretches from the existing from nothing. 


18) And know that the whole aspect 
of the renewal (new) that the Blessed Creator 
deduced in this creation, about which the 
sages said that He brought it to exist from 
nonexistent, this novelty refers only to the 
property of desire to enjoy, which is rooted in 
every creation. What more than this, 
absolutely nothing was updated in the essence 
of creation, that this secret [written]: formed 
light and created darkness, and in accordance 
with what Ramban said that the word 
“creates” - teaches about renewal, that is, that 
not before that 1,2 . And now you see that it is 
not said: and created the light 1 2 3 , that is, since 
there is no chidush (new) in it [in the light], as 
in reality “existing from nothing” 4 , for the 
light and everything included in the light, 
[everything that can be understood by the mil 
stretches out 
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at this everything felt 5 and taken for granted 
], everything pleasant that is in the world, it all 


1) - what came out of Atzmuto, it is called Bore, this property, that is, creating, and 
in itself it is powered by Atzmuto, and everything new is the desire to receive, and what gives, it 
is “existing from existing”. 

2) - there are very subtle things, but be careful not to translate this into philosophy, 
into head reasoning, and the mind should be in the heart, then this will help. 

3) - it says: "formed the light and created the darkness". 

4) - that which is new, in it is “existing from nothing”. 

5) - it's all the attraction of light, everything that comes out of the light. 
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existing from the existing, that is, that they are 
already included in the Blessed, and if so, then 
there is no aspect of novelty in them 1 . And 
therefore it is said: Formative light 2 , in order to 
teach that there is no aspect of renewal and 
creation in Him, but to darkness, that it 
includes all unpleasant thoughts and 
reasonings, it is said about them: and creating 
darkness, for He brought them to existence 
(created them) out of nothing really 3 . That is, 
that there is no this, G’d forbid, the Creator is 
perfect in reality, blessed is He, but it is new 
(literally: updated) now that the root of 
everything is the desire to enjoy property, 
which is included in the lights that spread from 
the Blessed One 4 . That in the beginning it (the 
desire to enjoy) is only dull (slight dimming) 
from the higher light and therefore is called darkness in comparison with light 5 but in the end it 
develops and leaves because of it 
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1) - very important is what he told us. The very knowledge of this already gives us a 
tendency to calm and serenity. Because there is nothing new, everything is already in 
the very plane of creation, already there itself is laid in the bud. And everything is 
already at every stage of creation, and throughout your life everything is ready, and 
you are already in complete perfection. And the whole chidush, it is only in you, in 
your insights. And there is nothing new and cannot be, and all this gives a reasoning 
over which to meditate. And it leads to true peace, dynamic peace, which also 

includes immutability^ "|72 27 11 , existing from the existing that already fills your 

Kelim, and your Kelim themselves, who are subjected to chidush (renewal), 27’’ 

existing from nothing. 

2) - and everything in the present tense, see: and "creating darkness." It is impossible to 
translate, as philosophers translate: “formed” and “created”, but “forming light and 
creating darkness”. Once launched process, which is constantly in action, in Latin - 
“perpetuum mobile”, perpetual motion machine. 

3) - therefore, we see that the world of Briyah, which means that which is created, is 
already darkness in relation to Atzilut. For the Creator is called “bore,” the Creator, 
we see that at the very beginning of the Torah, it is written that Chochmah and Binah 
created the creation, “Breshit bara Elokim et hashamaim v'et ha-aretz”, at first 
Chochmah and Binah created the sky and the ground. That is, the “created” points to 
Briyah. The whole creation is BiYA. Atzilut is still like light, and BiYA is darkness. 
And both are structurally important. 

4) - still in EinSof there is a desire to receive 4 stages of light, but it is still in unity with 
the higher light of EinSof, and with light he also transfers these 4 stages of desire to 
receive from EinSof to creation, and thereby transfers His desire to enjoy. 

5) - it is in the higher worlds when it only descends. 
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the Klipot, and the Sitra Achra, and the 
villains that they are completely cut off from 
the Root of Life because of it. What is the 
secret of the written: "and her legs go down to 
death." Explanation: “her legs” 1 teaches about 
the end of the thing, and he says that the feet 
of Malchut, that this is an aspect of the desire 
to enjoy, which is in the spread of the light of 
the Blessed One, at the end develops from it 2 
the aspect of death for the Sitra Achra, and for 
those who feed and reach for sitra achra 3 . 
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1) - he still said “she”, while the desire to receive this “it”, but he speaks of Malchut, 
Malchut has a desire to receive, therefore he said she. 

2 ) - Jibtybmya Mishtalshelat is a development from one link to another, as in a 
chain. 

3) - he explained very well, but all the same, without the Zohar one cannot 
understand. What does it mean? We know that Malchut, one of its Sfirah, remained in 
Atzilut, and 9 fall in BiYA. So, these 9 first fall in BiYA and there is a “mador haklipot”, 
department of klipot, and so they fall there. Already starting with BiYA, there are klipot, 
but they fall even lower, into “mador haklipot”, and on the one hand the klipot, Sitra 
Achra, villains feed on this, but in this diet they will find their death. Interesting thing. 
That there is Malchut — it is life, and her legs reach out to death. Even lower than 
Atzilut, there is already Klipot, and even lower, in Assiyah, there is a Klipot section, and 
Malchut also extends there. We know that they all receive legitimacy from the lower leg 
from the letter kuf, but when the lower ones sin, the klipot receive more than they are 
legally entitled to and can go all the way to the letter dalet and “gnaw” its comer, 
indicating the presence of Chassadim. On the one hand, they are fed from it, from this 
Malchut, which, in principle, brings light, and on the other hand, they will die from it. 
Why? This light constantly comes , they feed on them, on the one hand, for themselves, 
and on the other hand, they learn from him his bestowal properties.lt is disgusting to 
them, but with their desire to receive only for their own sake, they gradually absorb 
goodness with light, in death, it leads them to death - the Klipot themselves and not pure 
power. Not pure power, in that it feeds on this, on the one hand, on the other, it will lead 
to death. Yes, look how it was. You can give a simple example from the history of 
mankind. Some kind of wild tribe was always the winner, because it is always the left 
line, it wants to rule, it wants war. This was also Genghis Khan. Wild, absolute wild and 
treacherous barbarians, through fire passed through all the edges where they came as 
unexpected guests, and destroyed everything in their path. And somewhere it was 
necessary to make a settlement, somewhere they stopped. And so, gradually, they learned 
from those countries with which they fought. And these new cultures of the countries 
“defeated” by them, in the end, led to the destruction of these barbarian tribes, and later 
of the great empires. They occupied territories, taking tribute from other peoples, which 
were superior to them in development, and gradually weakened, in contact with others, 
and their civilizations left, no matter how many civilizations had not existed so far. And 
closest we can see - the Egyptian culture, which possessed, according to the sages of the 
Torah, the greatest wisdom, but they took everything only for their own sake. And so, 
they came into contact with Israel, along with other nations, not important. And gradually 
they perished - their whole civilization perished. They still remained as a people, because 
something was good: they at one time gave shelter to the people of the Creator, in 
whatever form, whatever the aim was, but still, they did good, did not destroy it 
completely, and it counts as a merit! Then, we see, the Greeks: they also took a lot from 
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Egypt, their cultures were very closely connected. Then the Greeks conquered the world, 
Alexander the Great and so on. Then the Roman Empire conquered the world, took west 
and east, and together with the conquests absorbed all the sophistication, sophistication, 
and philosophy of the Greeks. And thanks to her they weakened, and she killed them all 
their wild, pagan belligerence. And all this is drawn from the spiritual law that Malchut 
lowers its feet into death. And so the Creator did with his people, scattered his people, on 
the one hand, for sins, of course, and on the other hand scattered them among all the 
peoples of the world, and so that they, Jews, from every nation would draw sparks of 
holiness. They are magnetically attracted to the light of Israel, that is, to the light that 
shines on Israel: after all, Israel must bring this light to all the peoples of the world! And 
out of every nation, the righteous, the beauties of that nation, are chosen, they don’t even 
know how and why they are attracted to Israel and thanks to Israel. And thus, the Klipot, 
as we see in a general aspect throughout the world, in ordinary human existence, here too, 
impurity gradually and inexorably perishes. 
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Since we are the branches that extend from EinSof, therefore, those things that are in our root, 
they are for us as pleasure, and those that are not inherent in our root, they will be a burden and 
suffering to us 1 . 

1 ) - this tells us that if there are things that we feel like a burden and suffering, then it 
should be clear to us that we do not correspond in properties and want to attract not 
what is fundamentally. Or there is suffering, and we endure it with joy, then it is good 
suffering. If we endure everything with joy, do not confront the light to influence us, 
and still feel suffering, then these are sufferings that are due to “childhood illness” in 
spiritual development, and we must survive it. 
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19 ) However, it is possible to put forward 
a difficulty 1 , since a change in this property, 
desire to receive, must exist in beings with a 
necessity, if this were not so, how would they be 
attracted from the Blessed One and leave the 
community of the Creator to the community of 
creation, that this is impossible imagine 
otherwise by changing a property, as mentioned 
above. And yet, because this property, the desire 
to enjoy, it is the essence of nature (nature) of 
each creation, that this follows from the plan of 
creation. And this is also a measure of the 
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amount of goodness and pleasure, as we have 
discussed above in an expanded manner, that is 
why the place is called, and how does he say that 
this is called darkness, and it extends to the 
aspect of death, for it produces in the lower, in 
the receiving, aspect of interruption and 
separation from the Life of Lives, G’d forbid. 
And you also need to understand what is the 
meaning of this great fear that the recipient 
achieves due to a change in his properties with 
the Essence of the Blessed One, and why there is 
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much anger 2 . 


1) - that is, it is his difficulty. He says that this is all due to a change in the quality of 
the desire to receive. It is obliged to be present in every creation, that if it weren’t, then 
how could they go from the aspect of the Creator into the aspect of creation, if there 
weren’t this change in quality, desire to receive. It is only possible when there is a 
difference of properties with EinSof. 

2 ) - that is, a feeling of anger, a feeling of fear, in other words, due to the fact that 
there is no coincidence of properties, that is, a din manifests itself. The whole din is due 
to the fact that this is the desire to receive, which is in EinSof itself (where it is in unity 
with the light!), When it comes to creation, then, gradually, when it descends the steps to 
the worlds BiYA , fear is already felt due to the fact that there is no coincidence of 
properties with the Blessed One, and we will see, bea, in the next lesson, what he will tell 
us next. 

3) So, gradually, feel what you are reading. Repeat this, not with your head, but with 
your heart of mind, and then everything will benefit. 
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Lesson JV» 22 


He asked at the end of the last lesson what else it is necessary to understand what kind of 
great fear comes to the recipient due to the difference in properties from the essence of Atzmuto, 
and where so much anger comes from. 


To explain to you this fine aspect is good 
enough, it is necessary first of all to explain: 
where do all the pleasures and sufferings that 
are felt in our world come from. And you will 
comprehend this in the fact that it is known that 
each branch - its nature will be the same with its 
root, and therefore all aspects that take place in 
the root will also be desired by the branch, and 
she will love them, and they will be pleasant to 
her, and all aspects that are not applied in the 
root, the branch also moves away from them, 
and will not tolerate them and will hate them, 
and this immutable law - it applies to every root 
with its branch, and it cannot be violated 1 . And 
since this is the Blessed One, and the Blessed 
One is the root of all the creations that He 
created, therefore all aspects are included in 
Him, the Blessed One, and they reach out to us 
from Him in direct distribution, and they smell 
pleasant to us, and are pleasant to us, for our 
nature close to our root. And all the aspects that 
are not in Him, the Blessed One, and do not 
extend to us from Him in direct length, except 
in accordance with the opposite of creation 
itself 2 - these will be against our nature, which 
will be difficult for us to withstand. That is, we 
love peace, and we very hate the aspect of 
movement, so much so that we do not make any 
movement, except in order to achieve peace. 
And this was because our root is not the owner 
of the movement, but the owner of peace, that 
the movement is not applicable to it at all, and 
therefore it (the movement) is also against our 
nature, it is hated by us, and, in the same way, 
we love wisdom, and strength, and wealth, and 
all good virtues, that is, since they are included 
in the Blessed One, that He is our root. And we 
very hate the opposite of them (these 
properties), like stupidity, weakness, poverty, 
and shameful, and so on, that is, since they are 
not completely at our root, and therefore they 
are disgusting and hateful to us so much that 
they cannot be even endure. 
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1 ) - since they are always uniquely related to each other and the branch comes from 
the root, that which is inherent in the root will be pleasant for the branch, and that which 
is not in the root will be hateful for the branch. 

2 ) - that is, the creation acquired some properties that are different from the root. 


However, it is necessary to investigate 
how it is possible that some stretching will be 
extended to us and it will not be directly from 
Him, the Blessed One, but only from the 
opposite of the creation itself. But with what 
can this be compared? - With one rich man 
who calls a man from the bazaar and gives him 
food, and gives him a drink, and gives him 
silver, and gold every day, and every day he 
offered more. So that you will find that this 
man tastes in these great gifts of the rich two 
flavors that are completely different from each 
other. For on the one hand he tastes a 
tremendous pleasure, [which] has no end, from 
all the great many gifts of the rich, and on the 
other hand it’s hard for him to endure a lot of 
good and he is embarrassed at the time of 
receiving that it leads him intolerance, because 
of the increase in many gifts that increases to 
him every time. And this, of course, is so that 
the pleasure that he has from gifts comes to 
him directly from the rich, but the severity of 
making them that he eats in these gifts does not 
attract him from the rich, who gives them 
them, but from - because of the essence of the 
recipient himself, that shame awakens in him 
because of receiving, because receiving is free, 
clear, but not in a direct way. 


1272727 727 

OK 1'K ,71p77 

"p7X D22K 

,’rr i 

222 7 

W ft fill 1 

^7i 

72272“ lfN 127 

727 l 

<7K .7 

73X57 7K'727 71 

27 7221 p2 l2K '2 

□IK 7 

K71p 

27 17K 7 

WiJ / 

1 ,7211 7T 721 

17 p 

'25721 

17p2721 

17'2K21 ,pl27“ ]2 

72172 □!' 

721 ,271 

□V 

722 27T1 r |222 

□yio 

7T7 

□1K727 

P11271 ,172“ 7IZ72 

,Q'2X 

’2 '2 

,7'2W7 7 

27 

21X577 1*'712722 

17K 

722 ' 

2 .77K 722 

,7T2 7T □'21272 

'inn 

“22 

rp 

? 7T 

72 212577 25712 

72'7 

71227 

17 1 1 W\? 

J W1 1 

1X721 ,771272 

K'22 

7217 T , 

V ,1772p 

7572 ’ 

2’"2721 ,72277 

“272 

27 71272“ '12'7 

727 

2 ,712722 'K 17 

W W 

2112577 

72’ "K“l 

“T1 

.□572 722 1'7V 


Twyrr p 727' 17 “12722 ,71272“ p f? 
□5712 xinw ,7127207 '27ip djbk ,]7i27 
,]7i27 T^yrr p V? 12722 irx ,712722 

bw 12x57 17172 *pn2 k' 7 k 
72721 ,rf?2p7 7272 ,72712 12 7771377227 
17 2202 “T miy rmm ,a277 
.727' 7772 pK2 72K ,p!22 
id, of course, it also causes him to be rich, as is 


On this we have finished this part, and draw conclusions. It is clear that receiving gifts is 
a great thing, because the rich give the poor and the person also has a desire to receive wealth, 
because wealth is in the root, and on the other hand, he is ashamed because it is not in the root. 
There is only bestowal, therefore that which the poor himself cannot give causes him suffering. 


What does not belong to the root - that is, that which does not belong to the Creator. How many 
times have attempts been made to “implement” what the Creator does not have at the root. 
Fascism, communism, capitalism, religions - all without exception group ideas - they have 
absolutely nothing to do with the Creator. All group forms, including all their gathering for the 
individual soul, gathering in yeshivat chaverim, all these kibbutzim, all philosophies - they all 
decayed and decayed for the simple and obvious reason that they did not come from the Creator - 
the highest root of all creation. The human mind, when it is by itself, then comes up with all sorts 
of group ideas, separating itself from the wisdom of the Creator, from the light of EinSof and 
begins to build all kinds of card palaces on it, and then it all falls apart and dies in an instant. 

The fact is that the whole task and role of the Jews, this chosen people, is to carry through all 
centuries the idea of the Creator and the pure relationship between the branch and the root. All 
their suffering is intended only for the realization of this great goal of their Father - the highest 
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root of all creation! And so it was done with intent, because it’s impossible to take it all so 
beautifully - spontaneously - to build and build it, and everything must go through suffering, 
because without creative suffering, no progress is possible, because there will be no evaluation 
of one’s actions: a person will not appreciate what he did. And this is possible only when a 
person goes through “suffering for the sake of bringing himself in accordance with the highest 
root,” and without this it is impossible! In the end, everything will come to the point that a 
person will be oriented to the higher roots of branches and eat only from them. 
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Lesson JV» 23 
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Since the desire to receive is not in our root, 

we feel shame and intolerance in him. And this is what the sages said: in order to fix this, 
in this world the application of efforts in the Torah and the commandments is “prepared” for us 
to turn the desire to receive the desire for bestowal. 


20) It is explained to us from everything 
that is said that all the properties that reach out to 
us by pulling indirectly from Him, the Blessed 
One, will be difficult to endure in them. And this 
is against our nature. And in this you will 
understand that the new property that has become 
receiving, that is, the “desire to enjoy,” is, in fact, 
not at all a deterioration and a lack in comparison 
with the Blessed One, but on the contrary, it is the 
essence of His creation that without it there is no 
here perfectly creations as stated above. 
However, one who receives that he is the bearer 
of this property, feels in him, because of himself, 
the aspect of the difficulty in tolerating it, that is, 
because this property is not in its root, and 
consider this very carefully. 
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And in this we can successfully 
understand the explanations of the sages that 
this world was created due to the fact that “a 
person who eats something that is not his is 
afraid to look him [giving] in the eye”, which is 
very strange at first sight. And now their words 
will be pleasant to us, that their meaning: the 
aspect of changing the property of “desire to 
enjoy” which is necessarily in the souls, 
because the one who eats something that is not 
his own is afraid to look in his face, that is, that 
everyone who receives a gift is embarrassed at 
the time of receiving, and, that is, due to a 
change in the property from the root, that this 
[in the root] does not have this property of 
receiving. And in order to fix this, he created 
this world, that Neshamah came into it and 
dresses in the body, and through practicing the 
Torah and the commandments in order to please 
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his Creator, he wraps the Kli of receiving the Kli of bestowal. That is, for her part, she did not 


want in this abundance praised, but she receives abundance in order to give pleasure to the 


Creator, who wants souls to enjoy from His abundance. 
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Lesson JV» 24 


He told us that by practicing the Torah and the commandments for the sake of bestowal, 
in order to please the Creator, they turn the Kli of Kabbalah of the soul into the Kli of bestowal. 


And since she is pure from the desire to receive 
for her own sake, now she is not afraid to look 
into His eyes, and thereby reveals the ultimate 
perfection of creation 1 . And the aspect of the 
need and necessity of development 2 to our 
world will be explained below that this is a big 
job, as mentioned above, that this is the 
transformation of the property of receiving into 
the property of bestowal, that it does not find its 
form other than in our world 3 . How will I still 
write. 
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1) - that is, the purpose of creation he gave us: it is necessary to get rid of shame by 
unity in properties. 

2) - development over such a great distance. 

3) - it is clear that only in our world can this task set before creation be realized. 
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1 The villains are smashed twice. 

And the righteous inherit twice. 

1) - this is taken from a verse, the first part of which is difficult to literally translate. 


21 ) Come and see 1 that for the villains 
there is a double split, for they hold on to the 
rope from two sides, for this world is created 
with the insufficiency and emptiness of all 
abundance of good, and to acquire an 
acquisition, movement is necessary. And it is 
known that the multiplication of movements 
upsets a person, since this attraction is not 
directly from the essence of the Blessed One 2 . 
However, it is also impossible to remain empty 
from acquisitions and goodness, that it also 
contradicts the root, because the root is full of 
all good 3 . And so the suffering of the 
multiplication of movement is chosen in order 
to attain the fulfillment of the acquisition. 
However, since all their acquisitions and 
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possessions they are only for their own sake, and if he has a hundred, he wants 200, then we find 
in this, 

1 ) - meaning come to this internally so you can see. 

2 ) - and therefore upset, because this is not in our root. 

3) - these are obviously the two edges that the villains hold on to. On the one hand, 
movement is necessary, and this brings grief, and on the other hand, it is necessary to have 
acquisitions, since this refers to the root, because the root is full of everything. And how is this 
permitted? If - for yourself, then this is how to hold on to a rope at two ends and pull it at 2 ends: 
nothing will work. And if you do it for the sake of bestowal, it will turn out that when a person 
dies, he had not filled his desires even by half 1 . And we find that [the villains] suffer from two 
sides: both from the sufferings of the multiplications of the movement, and from the sufferings 
of the lack of gain, that they lack half. But the righteous, in their own country 2 they will be 
rewarded with the double, that is, after they turn the “desire to receive,” which in them, into the 
desire for bestowal, and what they receive is for the sake of bestowal, then they will inherit in 
double size, for besides the fact that they achieve the perfection of enjoyment and chosen 
acquisitions, they also comprehend 3 the conformity of properties with their Creator, blessed is 
He that in this they are in true fusion, and then they are also in the essence of peace, that 
abundance comes to them from yourself absolutely without any movement and labor. 

1) - that is, a person can only fill half of his desires in this world. When they say on 
my deathbed: it was enough for me, I had enough material wealth, then all this is jokes, 
no one comes to an end, so as not to want more, and more. Which one: tell me, does a 
politician end his life in peace, not wanting to rise even higher above his comrades? And 
there is no rich man who would be completely satisfied with his billions, all the same 
there is a lack in his soul, because the sages said that there is such a rule: if anyone has 
100, then he has a desire for 200. And this is always true. And it was not just said so, it 
all comes from the spiritual. Because the lower part of Partzuf is quantitatively equal to 
the upper part. The man himself cannot completely fix the lower part, but there is a desire 
for this. Clear? That is, there are two parts of the Partzuf: the upper and lower. Even if a 
person works in this world, he has Ner Dakik, still there is a projection of 10 Sfirot: that 
which is “good” in our world (what he achieves by his own efforts: money, power, etc.) - 
this is the upper part of these 10 Sfirot in this world, that is, wealth, power and science 
are the Ner Dakik that is received in this world. But the lower part of the Partzuf does not 
receive in this world, they do not have a Kli for this. Indeed, we have the same thing in 
our world: there is no filling of the Kli of the lower part of Malchut. And therefore it 
turns out that a person does not receive the full amount of fulfillment from any desires of 
a person: neither from food and family (sex), nor from wealth, nor from power, nor from 
science. And all because he lacks the lower half of the Partzuf! And no matter how much 
he reaches, he still lacks the lower half, because in his sensation there is only the upper 
part of the Partzuf. Well, this can only be understood somewhere in the depths of the 
Zohar, something that I just explained a little, but the sages said so, and we see why this 
is so. And no one in the world could and cannot explain why this is so. 

2) - in one’s country means in one’s Kelim! Why in their Kelim? Because in the 
middle line he also extends into himself and under the Parsa, receives both in the upper 
and lower parts of the Partzuf (for the sake of bestowal): it turns out - in double size. 

3) - indeed, as he says, the way it is, it means that which comes from above, the 
light of salvation, good, then comes from itself. If you connect by properties, then 
everything comes automatically, “from yourself’: if we have the corrected Kelim, then 
everything comes completely from us. The only thing you need to work on individually 
adamantly is to bring yourself in compliance with the properties. And all this running 
around to yeshivat haverim, to all kinds of group meetings, all these mechanical deeds - 
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these are all evil deeds that in no way lead to a double win of a person. And only one who 
individually works for the Creator (and, thus, on his perfection) receives double reward 
while already living in this world and in the world to come. 
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Lesson JV» 25 
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Part 5 

The idea of creation obliges all the details that in reality, 
to go one from another to gmar tikkun. 
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22) And now, when we have been 
honored with all that has been said above, it will 
be clear to us, at least a little, the essence of His 
unity, the Blessed and Great, that His thought is 
not our thought and so on, and all the many 
aspects and properties, which we comprehend in 
all this reality that is before us, all this is united 
in Him, the Blessed One, in one single plan, that 
is, in the plan of creation, to enjoy His creation, 
that this single thought surrounds all reality in 
complete unity until the final correction for this 
is your whole purpose rhenium 1 , as stated 
above. And [the plan of creation] is acting 2 , that 
is, as the power of the acting in who is 
experiencing this action. For the fact that His 
Blessed One has only thought, will become an 
immutable law in creations, which necessarily 
requires [to obey this law]. And because He 
planned for us to enjoy us and acted upon us 
with the need in this aspect, so that we would 
become recipients of His good abundance. And 
this is an action. That is, after this immutable 
law, the desire to enjoy, is rooted in us, then we 
are determined by our name - an action, which, 
due to a change in this property, we exit from 
the community of the Creator to the 
community of creation, and from the 
community of the acting, to the community of 
action 3 , as stated above. And this is the effort 
and work, that because of the force of the 
acting in who is exposed to the action, as 
mentioned above, the number of passionate 
desire to receive, which in us, through the 
development of worlds, to the aspect of a 
separate body in our world, is increasing, in 
contrast to the properties of Life of Lives, which is not in his definition, to give abundance 
outside of him completely, that this leads to death of bodies, and all kinds of suffering and effort 
for the soul, as will be said. And this 
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1) - that is, all the multitude of all kinds of objects - all this is combined into unity and 
comes from one plan. 

2) - that is, the design of creation, it acts. A design is an active principle, and creation is 
exposed to this action. 

3) - properties have changed, relationships have changed. 


aspect of working for the Creator in the Torah 
and the commandments. For because of the glow 
of the kav in the abbreviated place, the holy 
names, the Torah, and the commandments are 
attracted. And through hard work in the Torah 
and in the commandments, in order to make the 
Creator pleasant, we gradually wrap our Kli of 
receiving in the Kli of bestowal 1 . And this is all 
the reward expected by us that until the Kli of 
Kabbalah is fixed, it’s impossible for us to 
expand “our mouth” in order to receive an 
abundance of the Blessed One, that is, because of 
fear of difference in properties, in essence: “he 
who eats not his own, is afraid to look in his 
face." Because of this, there was a tzimtzum alef, 
as said. But when we correct our Kli of receiving 
so that it becomes for the sake of bestowal, we 
bring our Kelim to our Creator in the same way 
and we are fit to receive His abundance to 
infinity 2 . 
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1) - The Torah and the commandments is a tool that turns our receiving Kli into a Kli of 
bestowal. By this, you “serve” the Creator. I have to correct myself and with this very 
correction you bring yourself into correspondence. This is what we mean by the word 
“service” to the Creator, and not some kind of religious service to a slave to his 
master. And while a person has not been honored to work on himself individually , he 
is like a slave. And when he is already engaged in the correction of himself - he is 
already like a son who receives an inheritance from his father. 

2) - look how he speaks - to infinity! He who believes that he is “finite”, looks from the 
position of his “final”, mortal body, but in fact we can receive His abundance to 
infinity . 
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And now you see that all these 
opposite properties, that in all this creation, 
that is before us, that is, the property of the 
acting and being exposed, and the property of 
corruption and correction, and the property of 
work and receiving rewards, and so on, it all 
turns on only in His single plan of the Blessed 
One, as said, and in utmost simplicity, 1 that is, 
in order to “enjoy the creation” 2 exactly, no 
less and no more 3 . And thus, as mentioned 
above, the whole set of rational teachings is 
also included in this plan, both rational 
occupations, which are holy in our Torah, as 
well as external teachings, and all the many 
creations and worlds, and the change of 
management in each of them, all of them they 
come out and flow only from a single plan, as I 
will explain throughout our explanation in their 
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1) - in utter simplicity. This must be understood very well. Wherever there is a complex, 
this is no longer spiritual, this must be clearly understood. As the head begins to 
reason and begins to get confused - that’s all, that means you have already lost the 
finest thread connecting you with eternity. You must constantly keep this thread and 
then everything will be revealed to you miraculously: simply and brilliantly. 

2) - if you now know that they always want to enjoy you from above, how can you rest 
and confront this! Who will go to such stupid things? 

3) - "And all this is in the plan of creation to enjoy creation, no more and no less." Even 
knowing this brings deliverance; one needs to meditate on it. And he should do 
meditation himself. We have enough materials to do meditation: in the Zohar, and in 
the TES, and in other books. But you yourself must bring about the meditation you 
need. There are no group rules: do it this way - it doesn't work! 
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Malchut de EinSof means that Malchut did not make 
an aspect of the end there 1 . 

1) - that is, not imagining what Malchut of Infinity is, that they begin to look and reason 
into themselves, to see some kind of infinity in the soul, no, everything is determined by words, 
every word is determined by cognition, some kind of restriction of this light that comes. If it says 
“Malchut EinSof,” what does this mean? - What is the way we read here, the way it is. That it is 
Malchut that did not do there, in EinSof, an aspect of the end, therefore it is called EinSof. 
Because every Malchut has a sof, and there was no end there, in EinSof. There were 4 stages, 
and the last stage is Malchut EinSof, and there was no end. 
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23) And from the foregoing, it will be 
clear what is given in the Tikunim Zohar in the 
aspect of Malchut EinSof, blessed by Him, that 
there was a lot of noise from unclear 
exclamations 1 . [Like] that how is it possible to 
name Malchut in EinSof there, blessed by He 2 , 
that if so, then there must also be the first 9 
Sfirot, and so on 3 . But in our words it is well 
explained that the aspect of the desire to 
receive, which is necessarily included in the 
light of EinSof, is blessed by He, as mentioned 
above, this is called Malchut EinSof, blessed 
by He, but that there Malchut did not make the 
aspect of the end and the boundary to the light 
of EinSof, blessed is He 4 , because the 
difference in properties was not yet revealed in 
it because of the desire to receive, therefore it 
is called EinSof, blessed is He, since Malchut 
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did not make an aspect of the end there and so on, unlike [that what happened] after tzimtzum 
and down - became in every Sfirah and Partzuf aspect end, by the power of Malchut 5 . 


1) - a lot of ambiguities, empty noise, he says because he didn’t understand, before 
ARI they couldn’t understand it. They came from the light, not from the Kelim, and therefore 
could not understand it.. 

2) - Malchut always implies that there is an end; how can Malchut be called in 
EinSof? It was the whole problem, they worked with their heads based on the position of light, 
and ARI built it in a genius way, he was given from above, no one else, and he was given to see 
it from the side of creation. And just as in creation there is an end, so there - in EinSof - there is 
no end to it, but there is a semblance of an end. 

3) - it seems so funny to us, but it was not at all easy to understand. It is so given to 
us that we can touch the fact that the Divine Ari, one person from the whole history of mankind, 
was given from above to bring it to us. Here he speaks with utmost clarity in a large sentence, 
but explains everything very clearly and subtly. Our task is to “bite through” his language, adapt 
to it, and then everything will go automatically, by itself, no other work is necessary, except for 
internal work on building the right intentions. And then all the abundance will pour into you and 
you will feel everything that you need. Only an intention needs to be built, here it is necessary to 
work a lot. And do not rely on your own head! What you need is what you get. 

4) - he filled it completely. 

5) - In each Partzuf, by the power of Malchut, the end is already being made. The 
second overcoming is already called true desire. 
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Lesson JV» 26 
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Section 6 

It is impossible that the desire to receive is revealed in any entity, except in 4 stages. And this is 
the secret of the 4 letters of the name HaVaYaH. 


24) And we will expand this aspect a 
little in order to understand well the aspect of 
“end” (sof), which has become Malchut. 

And we first anticipate the explanation 
by what the Kabbalists have determined for us: 
that which is given in the Zohar and “Tikunim,” 
that you have no light, neither large nor small, 
both in the higher worlds and in the lower 
worlds, so that this is not ordered in the order of 
the 4-letter name HaVaYaH 1 . 
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i) 


this is the spiritual skeleton of the universe. 


And this corresponds to the principle that 
is given in the [book] Etz Chaim that there is no 
light in the worlds that would not be dressed in 
Kli, for I have already explained the difference 
between His Essence, the Blessed One, and the 
light that spreads from Him, the Blessed One that 
it’s only because of the desire to enjoy, which is 
included in the light that is being distributed, that 
this is an aspect of the difference between a 
property and His Essence, which is not in Him, 
G’d forbid, this desire 1 , and this light is defined, 
which is distributed by the name “Created,” for 
because of this difference I of properties, the light 
emerges from the community of the Source to the 
aspect of the created, and it also explains that the 
desire to enjoy, concluded in the light of the 
Blessed One, is also a measure of the magnitude 
of light 2 , and it is called the place (makom) for 
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light. Explanation 3 : one who receives abundance from the Blessed One in accordance with his 
measure of desire to receive and his passionate desire, no less and no more, as mentioned above. 


1) - He has a desire to enjoy, and creation has a desire to enjoy. 

2) - the desire to enjoy is associated with a certain light that can enjoy it. 
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3) - the desire to enjoy is called a place for light, and it corresponds to this light in order 
to enjoy in such a way as not to be blinded by this light. To receive means not to be 
blinded. The Kli must rule over what it receives. Kli determines what it gets. 


And it is also explained that this aspect 
of the desire to receive is the whole aspect of 
the renewal that has been updated (new has 
become) in the creation of worlds, as existing 
from nothing, really. For only this one property 
[hatzurah] is not included completely in the 
essence of the Blessed One, and only now has 
the Blessed Creator brought it out for the sake 
of creation 1 . And this is the secret of the 
written: “and he creates darkness”, since this 
property is the root for darkness, because of the 
difference in the property that is in it, and 
therefore it is more obscured in comparison with 
His reason. 
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the light that spreads from Him and because of 


1) - in the source itself, Atzmuto, there is no desire to receive. In EinSof there is a desire 
to receive in the bud, but there it is in simple unity, and in Atzmuto itself there is no 
such desire at all. 


And in this you will understand that all 
the light that spreads from Him, the Blessed 
One, immediately distinguishes two stages in 
it. Stage one is the very essence of light that 
spreads before the property of desire to enjoy 
is revealed in it 1 . And the second stage is after 
the property of the desire to enjoy was 
revealed in it, which then became a little 
coarser and darker due to the difference in the 
property, as mentioned above 2 . And now the 
1st stage, this is the essence - the light, and the 
Bet aspect, this is the essence - the Kli. And 
therefore they differ in each light, which is 
distributed in the aspect of the formation of the 
Kli, 4 stages. For the property of the desire to 
receive, which is called the Kli for the 
propagating light, does not end immediately, 
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but according to the principle it is acting and 
subject to action 3 * . And there are two aspects in the acting and two aspects in the exposed action, 
and they are called force and action in the acting, and force and action in the exposed action, that 
these are 4 stages. 


1) - Stage 1 is Chochmah, and Chochmah is still like light. This is before the true Kli, 
before the disclosure of the desire to receive. 

2) - not completely hardened and coarsened, but this is already Kli. Therefore, Malchut 
always strives for its root. And her root is Binah. 

3) - the light is active, and the Kli is exposed, therefore, this is not done immediately, 

but is transferred to a person 6000 years of stages of complete correction. That is, 
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there are 4 stages, 2 - which are from the actor, Chochmah and ZA, and Binah and 
Malchut - from the one that is being acted upon. Therefore, Malchut takes its Kelim 
from its root, from Binah, and it takes light from ZA, which is transmitted to him 
from Abba.. 
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The desire to receive is not established in the created otherwise than by means of its awakening, 

in order to receive by the power of oneself 1 . 

1) - He gives us all the most important laws of the universe now. And these eternal laws 
never change. 
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25) And the fact is that since the Kli is the 
root of darkness, as mentioned above, that it is 
opposite to the light, and therefore it must act 
gradually, gradually, along the path of cause and 
effect, that this is the secret [written in the 
Torah]: “the waters conceived and gave birth to 
darkness ”, for darkness is a product of the light 
itself, and it acts from Him, like pregnancy and 
birth, that this itself is power and acting 1 . That is, 
that with necessity, the aspect of the desire to 
receive is immediately included in the whole 
world that is spreading, but that it is not called by 
the name “change of property (ha-tzur)” until this 
desire in manifestation is established in the light 2 . 

And this is not enough of the aspect of the desire 
to receive, which is included in the light from the 
side of the Creator, but the created thing itself 
must reveal the desire to receive 3 , which is in 
action, for its part 4 . That is, that [creation] is obliged to draw abundance of one's own free will 
more than in accordance with the measure 
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1) - light is power and produces action - is acting. 

2) - until this desire is expressed in the light, before that it proceeds gradually with the 
spread of light. The further the light moves away from the Source, the more the desire 
to receive is manifested in the light, until it passes through all the worlds and reaches 
Malchut de Malchut. That is, in the light there is a desire to receive, but if the creation 
does not reveal it, it remains latent, “sleeping”, potentially present, not opened, not 
developed, if the lower one does not reveal its desire to receive. 

3) - therefore, one goes by leaps and bounds and comes to the finish line earlier, and the 
second is still on the way, and the third still does not begin his journey. That is, the 
creation itself is obliged to reveal the desire to receive, which is in it, because there is 
no spiritual violence. 

4) - of course, no one presses, but by all means contribute to the creation itself reveals 
itself - he is given the right to choose! 
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of light spreading in it from the Source [light] 
side. And after the creature acts on his own 
strength (from himself) in increasing the 
measure of his desire, then he establishes a 
passionate desire and desire to receive, and then 
it is possible for the light to dress in this Kli in 
constancy. 
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Lesson JV» 27 


He tells us, about EinSof, that there is the same structure that there is light in Him, and 
creation is present in Him, according to the same principle. 


And it is true that the light of EinSof, 
blessed is He, spreads as if also through 4 stages, as 
mentioned above, to the extent of the desire on the 
part of the creature itself, as stated above, that this 
is 4 stages 1 . For without this, it would not have 
completely come out of the aspect of the essence of 
the Creator, blessed is He to be established by his 
own name, that is, EinSof. However, in all the 
power of the Blessed One, the property has not 
changed at all because of the desire to receive, and 
there is absolutely no difference between the light 
and the place of light, that this desire is to enjoy, as 
mentioned above, and they are truly united. 2 That 
is, that it is given (literally: is) in the Teachings of 
Rabbi Eliezer that before the world was created, He 
was One and His name is One, which is really hard 
to understand this dual expression “He and His 
Name”, because before the world was created what 
does His Name have to do with it, and he should 
have been told ezhde than the world was created, he 
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as the one. But 


1) - that is, the 4th stage itself is a creation in relation to EinSof himself, and 
according to her desire, that is, if she did not want to receive in her 4th stage, 
then she does not receive, there is only receiving in 3 stages. This is the 
meaning of what he wants to tell us.. 

2) - he gives a lot of definitions, and they are really important for us, so as not to 
get confused: before tzimtzum, after tzimtzum, where the light comes, where 
the light does not come. Watch carefully! 


meaning in the light of EinSof, blessed is He 
that He precedes the Tzimtzum, that despite the 
fact that there is an aspect of the place, and an 
aspect of the desire to receive abundance from 
the essence of the Blessed One, however [this] 
without any distinction between light and place. 
And He is One, that is, the light of EinSof, 
blessed by He, and His name is One, that is, the 
desire to enjoy, which is included there [to the 
reduction], absolutely without any change, G’d 
forbid. And understand what we are secretly 
pointed out by the sages, of holy memory, that 
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‘His Name” in gematria is “ratzon”, that is, “desire to enjoy” 
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The community of all worlds, which in the plan of creation, is called 
light EinSof. And the community of recipients who are there is called Malchut de EinSofk 


1) - it turns out that EinSof contains all the worlds, that is, all worlds are included in 
EinSof, and all recipients are included in Malchut EinSof, here you are, please, that he 
says that there is in the bud both light and creation, all receiving . This thing is very 
strong, to meditate here, to think about it. It just takes some time to sit quietly and feel it. 


26) And it has already been explained 
in the aspect “the end (sof) of the plan is first 
in thought” that this is the thought of creation, 
which has spread from the essence of the 
Blessed One to enjoy its creations. And it is 
explained that in Him, the Blessed One, 
thought and light are one aspect. And in this it 
is clear that the light of EinSof, blessed is He, 
which spreads from His essence, contains all 
the reality that is before us, until the final 
correction, that this is the end of the matter 1 
that He, the Blessed one, has already 
completed all creations in everything their 
perfection, and all their enjoyment, which He 
wanted to please them. And now this perfect 
reality in all its needs is called the light of 
EinSof, blessed is He. And their community is 
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called Malchut EinSof 2 * * . 


1) - that is, in it both the end of the case and the thought are all in one, that the end of 
the case was first in his plan, because EinSof has no time intervals when one has to go 
to the other, that is, everything has already been done in the eyes of eternity, all have 
reached perfection. 

2) - that is, Malchut contains everything that was, is, and will be. Here it is also 

necessary to work on this in order to feel what he is saying. And meditate on it. How? 

Himself must build his own manner of meditation, all the material for this is there, 
and meditation means that you yourself, with your power of comprehension, deepen 

this material into yourself. 
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Section 7. 

Despite the fact that the contraction was only from Bechina (stage) Dalet, the light was also cast 

out from the first three Bechinot. 


27 ) 'And it has already been explained 
that the middle point, that this is the point 
containing the plan of creation, and this is the 
essence of the desire to enjoy, that in it [at this 
point], it adorned itself in order to come to 
coincide in properties with the haMaatzil 
(Source) with greater strength, and despite the 
fact that on the part of the haMaatzil, there is 
absolutely no difference in properties in all its 
power, however, the point of desire felt in this 
as something like attracting indirectly from the 
essence of the Blessed One 2 , as it was in the 
example higher “from the rich man”, look there, 
and therefore she reduced her desire from the 
last stage, which is the limit value to enjoy, to 
be added in the merger in the aspect of direct 
attraction [of light] from the spirit of the 
Blessed, as stated above. And then the light was 
emptied from all aspects of the place 3 , that is, 
from all 4 steps that are in the place 4 . Despite 
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the fact that she did not reduce her desire, except from stage 4, however, the nature of the 


spiritual is such that it is not divided into parts 5 . 


1) - he told us that in EinSof there is also light and Malchut, the 4th stage, which, as in 
the creation itself, must be willing to enjoy. We see the same thing in EinSof, she 
wakes up from herself in order to come to a greater correspondence in terms of 
properties, and this is important: when we teach EinSof, we teach ourselves. Only 
there it is in unity, but in me it is not yet in unity. 

2) - Stage 4 wants to receive, but this property is not in the Blessed One, it has only the 
property of bestowal, and therefore it attracts as if not directly from it, because it has 
no desire to receive, and then it decreases and wants to receive only in its 3 stages , 
and 1, 2, 3 stages coincide in their properties with the desire to give, they all give in 
one degree or another, thus, it will approach the property and receive from it directly. 
In 3 stages they will receive it by direct attraction, and into it, as if it is not a direct 
attraction, because there is no desire to receive in Him, for “from whom to receive”. 
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3) - that is, where all creation was to be created. 

4) - a place about which ARI spoke at the very beginning that “there was an empty 
place”, and so on. This place is called Malchut EinSof. 

5) - in the spiritual there is yes or no - no half actions. 
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And then he came back and stretched the kav (line) of light, 
in the first three stages, and stage 4 remained a hollow empty space *. 

1) - this is the moment from which the TES starts when ARI talks about empty space. 


28) And after that, the light of EinSof 
was extended again, blessed is He, to a place 
that was empty, but did not fill this place in all 
its 4 stages, but only 3 stages, since this was 
the desire for a point of reduction 1 . And we 
find that the middle point, which contracted, 
remained hollow and empty, for the light 
shines only up to stage 4, not including it, and 
the light of EinSof 2 ceases there. And the 
aspect of the interconnection of the stages 
from one to another, which takes place in the 
higher worlds 3 , will be explained. And in this 
you will understand that the 4 stages, they 
include one another, so that also in the aspect 
of the 4 stages themselves there are also all 4 
stages. And we find in this, that also in 4 
stages, the light EinSof came to her, blessed is 
He, to her 3 first stages, only the last stage, 
which in 4 stages, she just remained empty 
without light, and remember this 4 . 
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1) - even here we see that there is no spiritual violence. The desire of this point was to 
contract in order to coincide in properties, and it became a point under three stages, 
and thus, she herself determined that light should go through only three stages, and 
this corresponds to only one line of light, that is, the contraction was from the 
midpoint. 

2) - just before stage 4, not including it. 

3) - that is, it will be Atzilut, and, of course, the lower ones, BiYA. That is, he explains 
to us that all stages are in each other, that is, the first stage includes all 4, the second 
includes all 4, and we understand from this, that everything that is in the higher is also 
in the lower, everything that is in general is in the particular, and vice versa. 

4) - only the fourth stage was left without light. Otherwise, we would have thought, 
how could it be, Malchut, she could not receive anything. This refers to the dalet de 
dalet stage, and from here comes the din. Here is the beginning of the din and in the 
higher worlds there is din, and this is a completely legal din. After all, there are two 
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forces of the universe: mercy and the severity of the law, (so far, in Adam Kadmon, 
there is only one line) the farther, the more this din becomes overgrown with all kinds 
of additives, and then the klipot, external forces, and all this is absolutely necessary, 
and that’s all these are “ministries and departments” - workers of the Creator, both on 
the right and on the left. Both in relation to mercy and in relation to Din, all this was 
done perfectly well and soundly: all for the sake of His creation. 
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Lesson JV» 28 
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Section 8 

Chochmah is called light, and Chassadim is called water. Binah is called higher waters, and 

Malchut is called lower waters 1 . 

1) - this is what stands in the Torah. The creator is Binah, Elokim, disconnected the 
waters. He tells us about this. And Chochmah is called light, and Chassadim is called 
water. So that we feel what it is. 

29) And now we explain the essence of 
the 4 stages, cause and effect, which are 
required to complete the property of desire to 
receive. As stated above in the secret [of what is 
written]: “the waters conceived and gave birth 
to darkness” 1 , for behold, in Atzilut there are 
two aspects of the light, one aspect is called 
light, which is the essence of Chochmah, and 
the second aspect is called “maim” (water ) 2 , 
that is the secret of Chassadim. For the first 
aspect stretches from top to bottom without 
help from the lower side, and the second aspect 
stretches with help from the lower side, 
therefore it is called water, for such is the nature 
of light that its base is above, and also the 
nature of water that its base is below, and 
understand this 3 . And also in the water itself, 
there are two aspects, i.e. the higher waters, that 
they are through the 2nd stage, which is in 4 stages 4 , and there are lower waters, that this is 
through the 4th stage, which is in 4 stages 5 . 

1) -the word nPmK, afilah, "darkness" is one of the degrees of darkness. 

2) - why, understand it yourself. The water is light, flexible, it can penetrate 
everywhere, and Chassadim is penetrating everywhere, there is no ban on it. 

3) - that is or - light, that which is existing from existing. And maim, water, or 
"Chassadim" is existing from nothing. 

4) - that is, Binah raises them. Binah does not want to receive, she gives, this is the 
upper waters. 

5) - that is, a reflection from the 4th stage, this is what we call lower waters. And the 
reflection from Binah is the upper waters. 
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The explanation of the spread of light by EinSof to the 4th stages, 
in order to reveal the Kli, what is the desire to receive. 


30) And therefore, there is 10 Sfirot in 
each distribution of the light of EinSof, for 
EinSof, he is the secret of the root and Maatzil 
(the Emitter), is called Keter, and the light that 
spreads is called Chochmah. That he is the 
whole measure of the spread of light from 
above from EinSof, blessed is He. And it is 
already known that in the whole spread of light 
from above, the desire to receive is included in 
it, as mentioned above, but the property of the 
desire to receive is not disclosed in action 1 until 
the hanetzal (creation) is awakened, in order to 
desire and attract the light, more than its 
measure distribution. And since the desire to 
receive is included as an aspect of power 


tik Yw mowsnn Ydd w D"yi (Y 
tzmwn o"™ o"Kr» s d ivitdo -vm ,o"x 
mo^Dnrrr tiki ,“idd mp 3 Y^mm 
Yw nm’Dnnn Yd kvtc7 “ddh mp3 
,37713 "1DD1 ,“"D D"X7D ,nYyftYtt Dim 

YiYd nYy oYq tk mowDnrr Ydd^ 


misrr kYn ,Y"3o YnpY ]isin 
7y ,YyiDD rrYw YnpY yunn Yw 
,tin T’lynnYi msnY Yswn Tnyrrw 
■px™ yn ,d"ki .imowsrn ny^’DQ irr* 
,moB7snnn ~nm fpTi ro "ra YiYd YnpY 
.Yyisn Yk ron mYaY mm D"y 


immediately in the diffusing light, therefore, the light is obliged to reveal power in action. 


1) - we understand that the desire to receive potentially exists in EinSof, but it has not 
come into effect and it is like light: there is it, but it does not change form in EinSof, 
and both of them are there in a simple unity. Look again: the light that comes in it has 
potentially very subtle signs of the desire to receive. But it cannot be defined, it 
comes to creation, and creation itself must reveal it. How can creation reveal it? 
When it receives, when it can awaken itself with a large Aviut, for in the desire that 
comes with the light there is no Aviut at all, and a person must constantly awaken in 
himself the desire for an ever-increasing spread of desire to receive. 
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1 And so light awakens to draw in 
additional abundance, more than the measure of 
distribution by EinSof 2 . And this reveals the 
desire to get into action, in this light, and it 
acquires a new property (hidush) in a small 
change in properties, as mentioned above, 
because it becomes darkened from light 3 
because of this, because it became coarser due 
to a new update of the property, as mentioned 
above, and this part, which is coarsened, is 
called Binah. And this is the secret [written in 
the Torah]: “I am Binah, to me is Gvurah” 4 that 
[truth be told], truly, Binah is a part of 
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Chochmah, that is, it is the light itself that spreads by EinSof, as mentioned above 5 , but since she 
overcame in [her] desire, and pulled in more abundance 6 , 


1) - that is, now he is gradually moving from Chochmah to Binah. 

2) - why? Because EinSof is just light, and there is no desire in Him to receive in action, 
it doesn’t appear at all in him, nor does it appear in Chochmah, there are some small 
blackouts, but they are completely invisible. And Binah already has a first awakening, 
greater than in EinSof herself, and can already attract light. That is, the lower needs to 
reveal in itself a greater awakening to the light than the measure of distribution by 
EinSof. 

3) nnn-kehe means darkened, cloudy. That is, when there is more desire to receive, 
then it is more obscured by light. Therefore, also in our world, if we see a person who 
is very distinguished by his personality, demands, asks for honor, speaks on the radio, 
on television and so on, then know: the more he shows it outside, the less spirituality 
he has. Although the mass thinks the opposite. But in a completely different way as 
he showed us at EinSof: there is a desire to receive, but it merges into one with the 
light. Also, a person, when he is truly engaged in the spiritual, his desire to receive, of 
course, is huge, but ... does not show himself, but is brightened by him. And this is 
achieved after his desire to receive, having gained the maximum possible volume, led 
him to the sensation of his complete Hissaron, complete insignificance - and only 
then does the structural rise begin ... "out of nothing". 

4 ) - that is, Gvurah, she is like Binah, she rises and becomes Binah. Gvurah is already a 
revelation, it has aviut, even more desire. 

5) - that is, let's say that the upper part of Binah is like Chochmah. And its lower part, 
YisSuT, is already a bin. Its highest part is in complete unity with Chochmah, and 
then it develops itself, and more and more signs of Binah appear in it. 

6) - sometimes so, a little darkened - it doesn’t matter, you need to read, everything 
helps. He was a little to the left, so that's good - we have a Neshamah cli involved. 
Keep in mind: we are talking about Kli, we are always interested, first of all, Kli, and 
not the light itself! 
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than the measure of distribution, which is in it 1 
from EinSof, because of this it acquired a 
change in properties, and was a little coarser 
from the light 2 . And she got her own name (ext. 
Came out in her own name). What is the Sfirah 
Binah. And so the essence of the extra 
abundance, which she pulled from EinSof, by 
virtue of overcoming her desire, is called the 
light of Chassadim 3 or the upper waters, as 
mentioned above. Due to the fact that this light 
did not attract directly from EinSof, as the light 
of Chochmah, but through the help of creation, 
that it intensified in desire, and therefore rose in 
the name by itself 4 , and the name Chassadim 5 , 
or water, began to be called. And now you find 
in the Sfirah Binah that it consists of three 
aspects of the lights. The first aspect of the light 
is the light of the very essence of Binah, that it 
is part of the Or Chochmah, as said 6 , and the 
second aspect 7 is the aspect of coarsening and 
changing the property in it 8 , which it acquired 
through overcoming desire, as said above 9 , and 
the third aspect is the light of Chassadim who 
himself, blessed is He 10 
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comes to her through the attraction of EinSof 


1) - that is, with a large aviut, then she can attract more light, she did this. There is 
already more Kli, then she can see three lights, Chochmah sees only 2 lights: Keter 
and Chochmah, and Binah can already see 3: Keter, Chochmah, Binah. And maybe 
already 3 lights pull. 

2) - that is, it’s coarsened, we can say that it has become “thicker”, but thicker - this 
word does not always accurately convey this feeling, it’s better to say that it becomes 
more “rough”. “Coarse” and “thin” are more suitable than “thick and thin”. 

3) - the whole world of overcoming is called Chassadim. Why? The light that comes 
from the lower, as he said, is Chassadim. She added, her desire added it on her own, 
and therefore it is Chassadim. 

4 ) - that’s why we say that “ani” is Binah. That is, Binah is the first who could say 
"ani", "I". That is, the not yet completely individualized "I", but already there is a 
certain "I" - there is some degree of restriction. Therefore, she said, “I am Binah, I am 
Gvurah,” that is, through Gvurah already there is this coarsening, there is 
overcoming, strengthening of my “personal” desire. And the real “I”, “Ani” is already 
Malchut. You see? Malchut - the Kli of the goal of creation - individually: in the holy 
language - “ani" - I, (not we)! And if you change the letter there, as we know, if you 
put the yod in the middle, then there will be “ein”, “no”. And “ein” it will be Keter - 
there is no comprehension in it! When Malchut, which is called ani, , 3X, rises to 
Keter, then yod rises also in the middle. That is, in Malchut itself there is also Yod, 
and it also rises there, and then “ein” turns out, •rx But, then, does Malchut 
completely lose its individuality? Of course not, because she was already ani, and, as 
we know, nothing disappears in the spiritual, that is, I exist, and, at the same time, I 
completely merge with Keter. Keter is called ein. Therefore, it is called “EinSof’ - 
there is no end. Keter is called “ein”, that is, the Divine, which has no comprehension, 
in principle, each Keter is a particle of EinSof, and descending into Malchut through 
all these overcoming, in the fourth stage there is already “ani” -1. 
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5) - that is, the light that comes from the lower is called Or Chassadim. And this is the 
light of overcoming. 

6) - she does not want to receive, but she belongs to Chochmah. 

7) - when it further develops from Chochmah. 

8) - this is her own property in her. 

9) - overcoming power. 

10) - hat is, it can be said that her first property is that she is like Chochmah. She is 
adjacent to Chochmah, she receives everything from her, and she is like Chochmah. 
And then it separates and receives something additional: Aviut, the power of desire. 
And this already distinguishes it, the second part is already separated in it from 
Chochmah by properties, and it is so much so that it already becomes like the light of 
Chassadim that comes to it, that is, its new second property. That is, it works for 
bestowal, raises the light and does not take in how Chochmah did. She thereby 
receives from Keter Or Chassadim, because Keter has both. In the third property, she 
becomes like Keter, she receives nothing, she attracts the light from EinSof, thus, by 
her properties, she receives the light of Chassadim, that is, the desire only to give. But 
this is not for Chochmah, because Chochmah only receives. 


However, it has not yet completed 
perfection in this Kli, since Binah from 
Chochmah 1 itself is very high. That this is a 
direct distribution from the light of EinSof, 
therefore only the aspect of the root for the Kli 
of receiving and the aspect of the Kli 2 acting for 
the action revealed in the bin. For subsequently 
this light of Chassadim, which it attracted by 
the force of its overcoming, again spread from 
it 3 , and a lot of the light of Chochmah 4 was 
added to it. 

1) - this is not yet a Kli. 

2) - only root in order to produce Kli. And after a couple of lessons, we will see in the 
Zohar that the mother — she lends her robe to Nukvah. Creates Kli, leads to the 
development of Kli. 

3) - she should give further, because on the one hand she coincided in properties with 
Keter, but she didn’t have what to give, and Keter has both, there is a desire to give 
and what to give. 

4 ) - for it was not her property, but had to be given to the lower, therefore she took the 
property of keter to give. 
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And the spread of this Chassadim light is called 
ZA, or ChagaT 1 , as I will write in its place. And he also 
overcame this light of distribution in his desire to attract 
a new abundance, more than the measure of 
illumination of Chochmah that is in its distribution 
from Binah 2 . And therefore, this distribution is also 
considered two aspects, for the spreading light itself is 
called ZA, or VaK, and the aspect of overcoming it is 
called Malchut and this is the secret of the 10 Sfirot, 
Keter is EinSof, Chochmah is the light spreading from 
EinSof. Binah is the essence of the light of Chochmah, 
which he overcame in order to add abundance so that it 
would be coarser. ZA, which includes ChagaT NeHY, 
is the essence of the light of Chassadim with the 
illumination of Chochmah, spreading from Binah. And 
Malchut is the essence of the second overcoming to add 
the illumination of Chochmah, more than there is in 
ZA. 
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1) - it is exactly like ChagaT, the same properties. ChagaT is Chassadim, and Binah 
is Chassadim. We will very soon be teaching this in the Zohar that there is a difference 
between the Chassadim in Binah and the Chassadim in ZA. That the Chassadim in Binah 
are called “Avira Dachya” (lit. thin air) - i.e. subtle Chassadim, which are GaR 
Chassadim, and Chassadim in ChagaT is Avira Stam (simply air) - simply Chassadim - 
more coarsened. 

2) - that is, from Binah he received a slight glow, and this is not enough for him. 
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Lesson JV» 29 
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4 stages in desire is the secret of the 4 letters [name] HaVaYaH, 
what is KaCHaB TuM. 


31) And this is the secret of the 4 
letters of the 4 letter Name, that the tip of the 
yod is the essence of EinSof, that is, the power 
of the actor included in the plan of creation in 
order to enjoy His creation, which is the 
essence of Kli Keter. And [letter] Yod is the 
essence of Chochmah, that is, the first stage, 
that it is an aspect of the force, which in the 
acting, which immediately turns into the 
spreading light of EinSof. And [the letter] her 
first is the essence of Binah, that is, the second 
stage, that this is the aspect of the emergence 
of power to the aspect of action, that is, the 
light that has become coarser from Chochmah, 
as mentioned above. And Vav is the essence of 
ZA, or ChagaT NeHY, that is, the spread of 
the light of Chassadim, which came out 
through Binah, that this is the third stage, the 
aspect of the force to reveal the action, as 
mentioned above. The lower [letter] hey 
[name] HaVaYaH is the essence of Malchut, 
that is, the 4th stage, the aspect of the 
disclosure of the action in the perfection of 
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the receiving Kli, which intensified in order jlDD” X1~ : J ,17D* '7DD D’DDilD D1X“1 
to attract the abundance more than the yitp rr!TD7“ nmD"D j?7 “ITDADn „72j?7 


measure of its distribution from Binah, and 
this established the property of the desire to 
receive, before its full development, and the 
light dresses in its Kli, that it is the desire to 
receive, which is completed only in this 4 
stage, and not before. In this you will 
understand in simplicity that there is no light 
in the higher and lower worlds that would not 
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be ordered in the order of the 4 letter Name, that these are the essence of the 4 stages, as stated 
above, because without this the desire to receive, which should be in every light. For desire is the 
place and measure of this light, as said above 1 . 


1) - you always need to know that if light travels from top to bottom, then it is always 
on the level of the name HaVaYaH and that is mercy. And when light spreads from 
the bottom up, it is always one of the names of Elokim. You need to know this 
clearly, then we will understand and feel why this is so. 
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The letters yud and vav of the [name] HaVaYaH - they are subtle, as these are only aspects of 

forces. 


32) And there is no difficulty in this, 
because the Yud secretly indicates Chochmah, 
and the [first letter] Hey [indicates] Binah, and 
the whole essence of the world, which is only in 
10 Sfirot, it is in the Sfirah Chochmah, and 
Binah, ZA Malchut, they are only clothing for 
Chochmah, and if so, should Chochmah grasp 
the largest letter in the 4-letter Name? But the 
fact is that the letters of the 4-letter Name, they 
do not teach and do not indicate the measure 
and amount of light, which is 10 Sfirot, but that 
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[from the light], because white in the parchment 
of the scroll of the Torah indicates to the aspect 
of light, and black, that these are letters, that in 
the Torah scroll, they implicitly indicate the 
aspect of the quality of Kelim 1 . And therefore 
Keter, since it is only an aspect of the root of 
the root from the Kelim, therefore it is hidden 
only by the tip of the yud. But Chochmah, that 
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this is an aspect of power before it is revealed in 13—77 ,71-71X2127 732|7 77V7 71K2 7T773 
action, therefore it is hiddenly indicated in the letter, which is the smallest among the letters, that 


1) - as far as the Kelim from the light is affected at each level of these letters, the letter 
will be of such form. 

the yud. And Binah, that in her, came out and ,71727 7K 727 77331 Xm 722’ 73-271 ,’m 
revealed the power to action, she secretly n"T1 X"7 X-7127 72777 71X2 7TQ73 

indicates in a wide letter that it is [letter] hey. * „ - „__, 

And ZA, since this is only an aspect of strength ’ 
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above, therefore it is hiddenly indicated by a 73122 “’72 7—17 “}—7yi27 ,7712 ,71i?771# 
long and thin letter that it is a vav. What rp-Q^ --pQ ip - niD^“lK7 271772 722 12 
subtlety teaches that while the formation of the - - . - 

Kli is still hidden in him by the power of ^ ™3 ^ ™ 7733 171131*277 

concealment. And the length of the line teaches that at the end of its distribution, a complete and 
perfect Kli is revealed through it. 
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For Chochmah is not sufficient in its 
distribution to reveal the perfect Kli, for Binah 
is not Kli at all, but an aspect of the producing 
Kli, as mentioned above. For therefore, the leg 
of yud is small 1 to teach that it is still short, 
that has not yet been revealed through the 
power that is hidden in it, through its 
distribution of the aspect of the full Kli. And 
also Malchut is secretly indicated by the letter 
Hey, as is the Sfirah Binah, that it is a wide 
letter, that it is revealed in perfect form. And 
do not be bothered by the fact that Binah and 
Malchut have the same letters, since in the 
world of correction they are really similar to 
each other, and they lend their Kelim to each 
other in a secret written 2 : and they went together 3 . 
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As it will be written in its place. 


1 ) - that is, in the upper letter of her binah, the leg of yud is small, we will study these 
great things in the Zohar. Because this leg, which does not touch its roof, is ZA, and 
below there is a dash called “Psia LeVar” - a step outside ”, which we don’t see here, 
but when writing, a Sofer is a specialist in writing Torah, on parchment, it can be seen 
that there is a small yud at the end of the left leg of ZA, that there is a leg that seems 
to be looking outside, and this is the embryo of Malchut. That is, the left short leg is 
ZA, and Malchut, which are still in the belly of Mama Binah. And here he speaks 
about it. 

2) - scroll Ruth. 

3) - that is, Malchut will rise to Binah, and it will coincide in properties with Binah. 


He describes everything to us gradually, all spiritual concepts, and this we are 
gaining, and this is the key to spiritual advancement. 
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Section 9. 


Movement in the spiritual means renewal of change of property. 
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33) And it remains to clarify the aspect 
of time and movement that we meet in almost 
every word of this wisdom. However, know 
that the movement is spiritual, it is not like a 
material movement, from one place to another 
place, but it means updating the property, that 
we call the name movement each new property. 
For this is a new, that is, a change in properties 
that has been updated in the spiritual, in 
contrast to the general property that precedes it, 
which in the same spiritual [object], is 
considered to be divided and estranged from 
this spiritual [object] 1 , and it comes out in [his 
own] name and power in itself. That in this she 
[hatzura - the property] is completely similar to 
the material essence, that when a part is 
separated from him, and moves from him, and 
she goes from one place to another. And so the 
property renewal is called the name of motion 2 . 
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1 ) - that is, there was an object, and then, at some point, its property changed from the 
previous one, then it is considered another object and there is movement. 

2 ) - this is a very subtle question, it seems that it is so simple, but you are not required to 
see any other things, associations, but only a change in the property - this is called movement in 
the spiritual. And not the material "light moves higher or lower". 
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Time in the spiritual means a certain number of renewal of changes in properties that 
follow one from the other. Before and then, their meaning, cause and effect. 

Always keep in mind: where it says "kodem" - before, then this is the reason [existing] 
"earlier", and "achar kach" - then - it is always a consequence of this reason. 
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34) And the concept of time in its 
spiritual definition, understand that the whole 
essence of the concept of time with us 1 is 
nothing but a sense of movement. For the 
imaginary mind of man 2 outlines and frames a 
certain number of movements, which he 
perceives one after another, and in his 
imagination separates in certain periods of 
time. Thus, if a person with his environment 
were in a state of absolute rest, then he would 
not have known at all what the concept of time 
is 3 . And so it is in spiritual [objects] that a 
certain amount of renewal of properties is 
considered a spiritual movement, as mentioned 
above, which are associated with each other as 
cause and effect, and they are called by the 
name "time" in the spiritual. And the “before 
and then” aspect always means cause and 
effect. 


pnn ,^nri" lrmam p t~ -dti (f? 

K7K irx prn vmn vs? bz >m 
,□ mcTz; rraittn ma p .rnsrcnn bw twin 
,msnan bw amoa iDoa apnai ■vse 
pami apTisai ,it inx itd pa wnnw 
nv □■ran mr~ axiz; ,pix 2 .moa "pt" 
rrrr x'7 ,na'7ma “iroa bw as an inmno 
p “3m .nr?n k'?i pin niznaa tk s/tp 
bw □■’id a mnow pannn m "qtt 
p"3D nnrnn mm3n'7 nunn^n ,mms“ 
pmoai rrno yna irn it mnmoan 
psn .nnrrnn "pt" awn pm a^aa 
rraa laa ran iwitd "a"nxi arip" 

.nmoai 


1) - meaning in the spiritual. Pay attention: he does not say “understanding”, not a 
rational, not intellectual understanding of a thing, but a sensation. It is only necessary to 
be careful that all these concepts of which he speaks are not to think about this with his 
head, otherwise it will be a philosophical lesson to which Kabbalah has nothing to do. 
And then nothing will help! 

2) - imaginary, that is, a mind that has the ability to imagine. 

3) - how if you take a person who has lived all his life in the village, measuredly, calmly 
and relocate him to the city, then he will begin to live in a completely different rhythm, in 
his sensation time runs quickly here - he senses “time” in a completely different 
dimension. 
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Lesson JV» 30 
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np? jinn sin ,7£K3? orrran i&im Pd 
.txkd? onva rra nnr in ww mi 


Section 10 

All material related to creation is the desire to receive, 
and what he has more than this relates to the Source. 


35) And know that the aspect of the 
desire to receive that in creation is well 
explained that it is the Kli that is in it. Know 
that this is also all the general material that 
relates to creation. Thus, that all existence 
outside it belongs to the Maatzil. 


77,77 ]isnn rwn '3 ,yn (rr? 
,rrn ,m pan kto iKam 
,7skj 7 onm ;77 dp minr; id d";i hot 
,tdkd 7 nonva ,in'7iT mm 7 dw pkd 


That is, a simple division into two components. What relates to creation is the 
desire to receive, and what does not relate to the desire to receive refers to the Creator. 
What ki nd of person, please tell me, can be a source of light? How could a man be made 
of G’d? Just naivety and spiritual illiteracy! How could they come to such blasphemous 
views on things that a person - whatever it may be - can be (or become) a light generator, 
that is, equate it to EinSof? But everything has its time, of course. Until a person develops 
spiritually, grows up, 2000 or more years may pass. 


,mm m Pw “jiwki mu* sin ,?np? jinn 
□iwa ,7131“ awn D'TTia ns raiwKi mini 
.mmn rawn i3? yw 


The desire to receive is the first property of all existence, 
and the first property we define by the name of the material, since 
we have no insights into the essence of things. 


36) Despite the fact that the aspect of 
the desire to receive is understood at first glance 
as a case, or as a property in the essence, and 
how can it be grasped into the material of the 
essence 1 ? However, this is the way [it is] in the 
entities on which we rely, that our way is to 
name the first property, that in essence 2 , by the 
name of the first material, which in essence, 
since we have absolutely no understanding and 
no clue (understanding) in any material 3 , for all 
our 5 sensations they are not prepared (not 
adapted) for this, since sight and hearing, and 
smell, and taste, and touch, they give reason 4 , 
only properties 


pm "iDpi iinn" nrrnw D"yK (ii 
“pKi ,mnaa mir?i mpn'7 piikdi 
Kin p Dj?dk ?mnan mini idik amain 
ni]D7 mrw ,ir? maiaon nnnaa m 
"imnn awa mnnaw mi^Kin mixn 
nwn i]7 iw ara ,mnnnw jitwan 

ID 'D ,imn DIU/D 77 D 1 77 j KOmil 
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nvni ,“T7 d'jjis arx 1 j7d; a^inn 
wwm asm mm mrnwm nKinn 
kotd mmi* pi byvh a-rsa 
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1) - a little incomprehensible, but we can say: that which exists in itself thanks to the 
Source - how can one grab it, catch it in the material of the essence? It seems a little 
abstruse that he writes (as we know, he had a certain predisposition to the intellectual 
- his attraction to the left line, which I absolutely can not find in ARI. And ARI has 
only the middle line! Therefore, such comes from him -powerful influence, with such 
amazing power. But Yehuda Ashlag happens that at times he leans a little to the left, 
but it's okay. He has such moments, you just have to go through them. 

2) - we name the first property in essence. We cannot know the essence, but what we 
call, we name by the first property, which is revealed to us in essence. 

3) - the material is not known to us. 

4) - the mind stands in this position, but does not feel. 


manifestations of essence that are outlined 
through the partnership between action and our 
senses 1 . For example, if we take even 
microscopic atoms that lie in the elementary 
foundations of some entity, which are separated 
by a chemical reaction, because they are also 
properties only that they appear before our eyes, 
or rather, are discovered by us, by The “desires 
to receive and be received,” which we deduce 
from them, that in accordance with this law of 
action, one can define in them and separate 
these atoms in them according to their sorts, up 
to the very first material of this essence. But 
even then they are only forces that are in 
essence, and not the material itself, and you find 
that also in the material, we have no other way 
to understand the first material, except by 
assuming that the first property is primary 
material, which carries all the other 
manifestations and properties that follow it, and 
what can we say about the higher worlds, that 
no sensation with 5 senses and likeness is 
applied there. 


rprrw -t iv ,mnon npa 

np] dx ,T£ , a ; ?i .Mbw a^’in" ay rfriys 
□"Diporip^n aaapn n'mmn nx itdx 


,mrra lrxrny a^iamrr nrno'a 
an K7" nax'na 'V bv □ v nMn 
mv'tfsaiy xa?ya nmx x'?x arx “ran 
miaa nramy ,prr nrra ix ,n^vb p 
?ap? jmn" 'am 'T bv Mb rmnmi 
bv myx ,arra a'xsira i3xiy /aapnnai 
ana pron 1 ? niysx imn maiyarr raraiyra 'a 


nrnaa iv ,arr , raa r?xn ra'rairaxn rna 5 ?! 
an 'am ,x'rrrr mnran bw jiiyxan aainn 
■pm .aam x?i ,mrraaa; mna pa nan ,tx 
xaia Mb fx ,m'aiyna an aiyx ,xsia 
,nnnna nan .jvyxan aainn nx pana anx 


piz/xan aainn x'n nmiyxan naismy 
a'xan maism a'apan ax ? y a a xaann 
,a'ji'ayn maaiya aaia ins pxi ,n'anx 
.naiy nmn irx naiaai '^ma aa aiyx 


1) - we can only determine strengths, properties, but not the material itself, 

we can not say anything about it. Whatever the level in science, one can never penetrate 
the very material of creation. Atoms, neutrons, neutrinos, and so on, no matter how deep 
they go, the essence will never be known, because this is not given to know. There is a 
desire to receive, and this applies to creation, and everything else relates to the Source. 
That's what he told us about.. 

We have completed the first part of the TES, and now we will move on to the second part. 
Questions and answers we will not go through. Explanations of spiritual concepts and processes 
in separate sections - what Yehuda Ashlag himself did - I do not recommend using this. The 
spiritual must be and remain whole: spiritual processes and phenomena must be studied only in 
the context. 
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